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PREFACE 


fhis translation from Greek into English of the tréatise 
against the Manichseans by Titus of Bostra has been undertaken with 
two purposes in mind, First, since the work had not previously been 
available in English, it was hoped a frezh and valuable contribution 
to the study of the history and doctrines of the Manichasams might 
be muds for those who were unable to read Greek or Lating In addi 
tion, the translator felt a need to augment hig own knowledge of the 
development of Christian dogma, and it seemed that such a transla~ 
tion would be helpful in that regard. Unfortumately, the scope of 
the task proved greater than had been expected, and it has been im 
possible to translate the third book, which, since it begins the 
discussion of the relationship of the Bible to the teachings of 
Mani, might well have proved the most interesting and rewarding of 
all, This completions however, has necessarily besn postponed to 
some later date. 

For his many helpful suggestions, his long and patient labor 
in reading and correcting the text, and his willingness to share his 
knowledge of German and French, the tranglator wishes to express his 
appraciation to Dre O. Wy Reimmth, Professor of Classical Languages 
at the University of Texas. He is also grateful to Tne He Je Leon, 
also Professor of Classical Languages at the University of Texas, 
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for his reading of the completed translation and his comments and 
suggestions, 

The translator is indebted to the Austin Presbyterian Theo~ 
‘logical Seminary and to its Librarian, the Reve Norman D, Dow, for 
the use of its library facilities in the preparation of this transla 
tlone 

Most deeply, the translator is grateful to his wife, Mary 
Scott Daugherty Walker, whose patient understanding and sympathetic 
encouragement hava made this wrk possible. 


William Oliver Walker, Jr's 
July 31, 1958 
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INTRODUCTION 


The Life of Titus of Bostra 

Titusy about whose life very little is ‘known, was bishop of 
Bostra in Arabias cy 36260371, He is listed by Jerome among those 
writers who "so frequently intermave in their books the doctrines 
and maxims of the philosophers that you might eagily be at.a loss 
which to admire most, their secular erudition or their knowledge of 
the seriptures."? Jerome also mentions his "vigorous works against 
the Manichaeans, and some other things," written during the reigns 
of ths emperors Julian and Jovinien,” Sozomen refers to him, along 
with Eusebius of Emesay Serapion of Thmuiis, Basil of Ancyray Eudoxius 
of Germanicia, Acreius of Caesarea, and Cyril of Jerusalem, as being 
among the most distinguished of "many others who were noted in the 
churches about the sama period on account of their great elognim ," 
and whose education is proved by "the books thay have written and 
left behind, and the many things worthy of record,"* 


lyerome (Ep. 1ax«), translated by W. He Fremantle in A Be~ 
lect Libr. of Nicene and Pest-Nicene Fathers of the Christian 
Ch B), @ 3) an y Wace 
Rapids Wm, Be Eerdmans Publishing Company, 1951), Vole Vig pe 151, 


2Jeroms (De vite ill. cli,), translated by Ernest Cushing 
Richardson, ibide, Vol. Iits, p. 361. 


3sovomen (Histy ectl, IIIe lhe), translated by Chester De 
Hartranft, ibide, Vole 1Y; Po 29h. 


um 


The most significant event in the life of Titus was the at~ 
tenpt made by the Emperor Julian to persuades the people of Bostra to 
drive him from their city, Julian, when he cams to the throne, had 
reopened the pagan temples in the East, and was making a determined 
effort to extend non-Christian worship throughout his realm in 
many places there had been severe conflicts between the adherents of 
the pagan religions and the Christians, and Julian blamed the latter 
for #11 such disturbances. Indeed, it has been suggested that the 
Emperor may have been responsible for fonmenting political unrest 
among the Christians for the purpose of casting blame upon theme! 

He expelled the clergy from a number of cities, agsuming that withe 

out their leaders the Christian people would caase te practise and 

propagate their faith, 
He also publicly called upon the citisens of Bostra to expel 
Titus, their bishop, It appears that the emperor had threatened 
to impeach Titus and the other clergy as the authors of my sed« 
ition that might arisa among the people, and that Titus had 
thereupon written, stating to him that although the Christians 
ware near the pagans in number, yet that, in accordance with his 
exhortations, they were disposed to remain quiet, and were not 
likely to riae up in sedition, Julian, with the view of exciting 
the emity of the inhabitants of Bostra against Titus, represen- 
ted, in a letter which he addressed to them, that their bishop 
had advanced a calumtry against them, by stating that it was in 
accordance with his exhortations rather than with their om in- 


clination that they refrainad from seditions and i exhorted 
them to 6xpel him from their city as a putflic enemy. 


ba, P. Casey, "Titus vs Bostra," Paulys Real-lncyclo 
der Classischen Altertunswissenschaft (Zwe 4 vbegomnen von 
org Wassona, herausgegeben von Wilhelm Kroll und Karl Mittelhens 
he rh Je By Motzlersche Verlagsbuchhandlung, 1937), Vole VI, 
cokes a 


Ssozomen (Histe ecol. Ve 15e), translated by Chester D, 
Hartranft, Ope cites Pe 537. 


The letter from the Emperor to the people of Bostra is extant, and 
shows the petty spirit of Julians 


But it has happened that I have proclaimed this to his own city 
of Bostra because Bishop Titus and the clerics in the letters 
which they sent have accused the people with themy saying that. 
they, on the one hand, were exhorting the people not to rise in 
vebellions but. that--the people, on the other hand, were stirred 
up to disprder, At any rate, I have placed in this edict of 
mine the very saying which he dared to write in the letterss 
"Although the Chrigtians ware equal to the mmber of the Hellenes, 
yet they were restrained by our exhortation that they nowhere be 
disorderlys? For these are the words of the bishop concerning 
you, Do you see how he says that, your good order is not a result 
of your om inclination y you who are unwillingly, as ha says, 
restrained because of hie exhortetions? As an accuser of youre 
selves, therefore, drive him from the city of youg om accord, 
and you peoples live in harmony with one anothers 


This attempt of the Emperor failed, howevers and the death of Julian 
in 363 found Titus still Bishop of Bostras 

When Jovian became Emperor, the Acacian sect, including 
Titus, seeking to ingratiate itself with the government, assembled 
at Antioch with the Bishop, Melitus, who was considered completely 
orthodox. From this synod there came the following declarationt 


The Synod of bishops convensd at Antioch out.of various pro- 
vinces, to-the most pious end beloved: of Gods our lord Jovian 
Victer Augustus. 

,That yow plety has sbove ell things gimed at eatablishing 
the peace and harmony of the cimnm'’chy we oursalvesy most devout 
emperor, are fully aware, Nor are we ingensible that you have 
wisely judged an acknowledgmsnt of the orthodex faith to be the 
eum and substance of this unity, Wherefore lest we should be 
included im the munber of those who adulterate the dectrine of 
the truth, we hereby declarm to: your plety that we embrace and 
steadfastly hold the faith of the holy Synod formerly convened 


Strang lated from Caseys ope Cite, who quotes from J, Bides 


and Fy Cuponts, Epietulae, Lages matia, Fragmenta Juliani Inper~ 
atoris, Vol. r a Pe * 


at Nicasa, Especially since the term homoousios, which to som 
seems novel and inappropriate, has been judiciously explained by 
the fathers to denote that the Son was begotten of the Father's 
substances, and that he is like the Father as to substances, Not 
indeed that any passion is to be understood in relation to that 
ineffable generation, Nor is the term ousia, "substance," taken 
by the fathers in any usual signification of it among the Greeks; 
but it has been employed for the subversion of what Arius im- 
plously dared to assext concerning Christ, vite -= that he was 
made of things "not existingse"” Which heresy the Amomoeans, who 
have lately sprung up, still more audaciously maintaing to the 
utter destruction of ecclesiastical unity. We have therefore 
annexed to this our declaration, a copy of the faith set forth 
by the bishops assembled at Nicaea, with which also we are fully 
satisfied, It is thiss ‘We believe in one God the Father Ale 
mighty," and all. the rest of the Creed in full. We, the undere 
sigue, in presenting this statement, most cordially assent to 
ite contents, 


If oxwthodoxy is determined by the standards of Nicasa, and if this 
declaration is a true statement of the position of Titus, then his 
theology was not entirely orthodox, even though he asserted his ace 
ceptance of the Nicene Creed. 

According to Jerome, Titus died during the reign of the 
Emperor Valens, 4 3716° 

The importance of Titus of Bostra lies not in the events of 
his lifey but rather in his writings, of which few remain, His four 
books against the Manichseans, written after the death of julian, are 
of the greatest significance, although of the four, only the first 
two and a part of the third are extant in Greek, and the text of 
these is corrupt. Other works attributed to Titus include a comen- 


TSocrates (Hist. eccls IIT, 25s), translated by A.C, Zenos 
in A Select rey of Nicene and Post«Nicene Fathers of the Christian 
Churchiy ops 9 Ops Sates Ole ry, Ppe io) a) = 


Ssercme (De vires 111. cii,)y op. cite, Vole III, ps 381 


tary on Luke and a Palm Sunday homily, but the actual authorship of 
these is unknown” 


Mani chasiem 

In the third century of the Christian era, there arose withe 
in the Persian Empire a.new system of thought, both philosophical 
and. religious, which became known as Manichaeism, This systemy 
actually a synthesis of elemsnts from various existing religions, 
took its name from Mani, who attempted to formate a new worldewide 
faith, both eclectic and universally acceptable. 

Mani, born in the Ferstan village of Mardina, near modern 
Baghdady in 215 or 216 AsDvy was the son of a welleborn family, his 
father being a native of Hamaden and his mother of the royal stock 
of the Parthian Avsacide, Mani received a good educationy and is 
reported to have had a spiritual vision in early youth. At about 
the age of twenty, inspired by a divine revelation, he became a pro» 
YPhet,. Indeedy he soon aes to call himself the last end greatest 
of a long line of prophets, inoluding Jesus, and claimed that he was 
the "Paraclete" promised by Christ. His teachings at first met with 
favor, even in the royal court, but later were vigorously opposed by 
the Zoroastrian priests, who secured his banishment from the Persian 


this account of the life of Titas follows fairly closely 


that contained in A Diotd of Christian Bio Literature 
Sects and Docbrinss the SERIE Cente ody Willian 
Suith and Wenry Wace i ee ret Eight Contariea, IV» pps 1035f. 
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realm, He yemainad in exile for more than twenty yearss during 
which time he preached in India, Tibet, Chinay and other places, and 
wrote rather extensively. He then returned to Persiag where he again 
enjoyed favor for a tine, but was put to death in 273 or 27h. The 
mamer of his death was singularly cruel e~ he was flayed alives his 
body decapitated, and his skin stuffed with atrew and himg on a gate 
as a warning to his disciples, 

The followers of Mani were bitterly persecuted after his 
death, but- the teaching spread rapidly wastward into the Roman En 
pire and eastward through Asiag Because of ‘the eclecticism of the 
system (its spixitual predecessors includad Zoroaster, Buddhay Jesus, 
and others), it was well. received in many places, and often cam to 
be identified with the various religions which alyveady existed = 
Christianity, Buddhiemy and the rests 

The basic teaching of Mani was that of a complete and etar~ 
nal dualism, He postulated two unbegotten. and everlasting First 
Principles + Lights which wes synonymdus with the spirit and goody 
and Darkness, which corresponded to matter and evil, These, he said, 
were complete and perfect opposites, and he claimed to find evidene 
ces of their opposition in the “contradictions” and "disorder" which 
exist in the created worlds . 

There were, according to him, three ages in history, fhe 
first, or Primordial Timey had no beginnings and as long as it en+ 
dured ths two First Principles were wholly separates, with Light ex 
isting above and Darkness below, The Second, or Intermdiate Time, 


was that in which we now Live, which found the First Principles com 
mingled in universal conflict, ‘The Final Tima, which wap still fo- 
turey would see the First Principles again separated through the vic» 
tory of Light and the banishment of Darkness to its own place, 

These two Principles, Light and Darkness, hed existed etexw 
Nally alongside each other, according to Mani, Iight extended in- 
finitely upward, Darkness infinitely downward, touching each other 
over an infinite expanse betweenyg which he called the "Border," 
light was presided over by a sovereign ruler, the Father of Light, 
who existed in four espects: Deity, Lights Power, and Wiedom, Uni~ 
ted with him in a mystical union end sharing with him the light were 
certain Realms, Asons, Mejesties, Sovereignties, and other beings, 
The realm of Darimess, on the other hand, was evil and material in 
essences, Satan, its lordy was produced from it, and was therefore 
not uribegotten as the Principle itesif was, Sharing with him in the 
realm of Darkness were many demons, also the offspring of the Evil 
First Principle, and all existed together in wild confusion and dise 
order. 

Ending the First Age, the powers of Darkness broke upward 
thyough the Border separating Darkness from Light and invaded the 
domain of the Light. To repel this attack, the Father of Light 
called into being two spiritual agents ~- the First Mother of Life 
and then Primal Man, who was not Ademy but rather a kind of celestial 
prototype of him, Arming Primal Man with the elements of the realm 
of Light, the Father sent him to do battle against the powers of 
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Darkness, At first he was overwhelmed and a part of his Light swale 
lowed up by Darimess, The Father then called into being three other 
agents to recover this lost Light. Tha Friend of Light loosened the 
captive light from the bonds of Darknéss, The Great Architect de=~ 
signed the future paradise for the regainad Light, The Living Spirit 
joined with ths Mother of Life in bringing the imprisoned Light back 
to the realm of Light, 

The Light which had been lest by Primal Man in battles how 
ever, had become mixnsd with Darimess when it was swallowed ups and 
it became necessary to bring about its release. For this purpose, 
the Father created the visible world from the mixture of Light and 
Darkness, employing the Living Spirit (or Demlurge) and the Mother 
of Life as his agents, The powers of Darkmeas were seizedy and the 
process of regaining the lost light began, Tha sun, moony and stars 
were formed of particles which had been won back, the moon emptying 
monthly its light into the sun, and the stars being composed of 
stray bits of light which were unattached to other Light, 

Man, according to Mani, was composed of both Light and Darke 
ness, but, unlike the rest of creations was produced by Evil, Light 
predominated in Adamy but Eve was almost completely filled with 
Darkness, Shey in facts was sent to Adam by Evil for the purpose of 
seducing him to sexual intercourse, which was to perpetuate the im 
prisonment of Light in Matter, Many like the whole creation, was 
dualistics his soul was from the Good, but his body from the Evil, 
Through a life of rigid ascéticiem and renunciation of the flesh, 


perfection and redemption could be obtained, howevexs man could 
separate the Light within him from the Darkness by following the 
teachings of Mani, These teachings, to be sure, had been given to 
man from the very beginning by Jesus (Mani adopted a docstic view of 
the historical. Jesus); and had been repeated by various prophets 
down through the centuries, but Mani was the last aid greatest of 
the prophets, 

Manichasism was quite optimistic in its teachings, holding 
that mankind would steadily advance toward perfection, and that the 
light would all be rescued from Matter (except. for a very small bit). 
Matter would then be destroyed by a great conflagration, and Darie 
Yeas and the souls of the wicked would be imprisoned for ever, The 
"Elects* or spiritual.elite, would be freed from Darknegs inmediate~ 
ly at deaths the *"Hearers," or other adherents of Mani, would be © 
freed by torment after deaths the sensual many however, had no de~- 
liveraneds but would be eternally relegated to the place of Darkness. 

Manichaelem moved into the west after about the ysar 280, 
wirming followers because of its Oriental coloring, its dualistic 
philosophy, its simple worship, and ite. rigid asceticlams making its 
most rapid gains after about 330, It spread into Egypt, Sicily, 
Roms, Spain, and Gaul, among other places, but was consistently and 
violently opposed by both ths govermmnt and the Church, In fact, a 
great deal of uhat is known about the system has been gained from 
the attaths of the ecclesiastical writers (particularly St, Augustine) 
against it, After a time it virtually disappeared as an independent 


movement, but ite teachings continued te crop up for centuries in 
the form of various protests against the doctrines of the Catholic 
Church, 19 


Titus! Treatise against the Manichasang 
The text of the writings of Titus of Bostra against the 


Wanichasang bas had a long and involved history, The first edition, 
a Latin translation by Francisco Torres (Turrianus), including the 
first two books and a part of the third, was published by Canisius 
in 1608," Then, in 1725, Jacques Basnage published a revised edi~ 
tion of Turrlamis! translations together with a Greek text which was 
based upon a transcript of what purported to be the Greek original 

of Turrianus! Latin version (in the Library of tha dohamneum at Ham 
burg)e/® ‘this Oreck text, however, may actually have been based upon 
an eax‘lier latin version,” and it most certainly was not the basis 


10phis eccoont of the teachings end history of Manichaeism 
follows. the general outline of that contained in A, V, "ilijans 
Jackson's book, Researches in Nant oheon with Special Reference to 
the Turfan nus (New Yorks vars BS, Ps 
PPe Smo r treatments of the Manichaesan movement, which are 
listed in the Bibliography, have also been used. 


2H, Canisius, Antiques Jectiones (Ingolstadt, 1608), Vol. 
Vy pps 36ff, 


i2;, Bagnage, Thesaurus Nonumentorum Ecclesiasticorum st 
Historioum sive He 


Tactiones Anttctise ad Sasculorun 
Ordinsa Vigestae, ote. (Antwarpy 1725), Vol. Ty pps 56-162. 
13Herman Sthuidt, "Titus," Realemoyitopadie fur Protestane 
tischs eclore und Kirche, bagonmen von d» raog und Gy Le 


» Lortzge. % von Alb, Hauck (leipzig: Je Ce Hinrichs! sche 
Buchhandlung, 1885), Vols XV, pps 691-696. 
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for Turrianus' translation.?! xt was reprinted by Gallandi?? and by 
Mi gne, 16 

In 1859, de Lagarde published an edition of an ancient Syriac 
version of Titua, including the entire four books (the manuscript, 
dated Nove ly W121 AcDe, is now in the British Museum).”’ In the seme 
year he also brought out a new edition of the Greek text in the Ham 
burg iibrary.4 

From the Syrisc version, and from further discoverlas by 
Cardinal Pitra and A, Brinkmann, it has become evident that parts of 
Serapion's treatise against the Manichaeans have been interpolated 
into the text of Titus, and that the text as we now have it is far 
from perfecte!” A naw edition, therefore, taking these discoveries 


into account, is long overdusa, but as yet no ons has attempted it. 
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The translation here given is based upon the text published 
by Migney which, in turn, come from that in the library at Hamburgy 
first printed by Basnage, 

As for the style of Mtus, it 4s "neither easy nor graceful”? 
His sentence structure is very complex, with a great many interde-~ 
pendent subordinate clauses, particularily relative clauses, He is 
fond of the infinitive, espacially the articular infinitive, and uses 
it in almost all the ways possible, Morecvers he employs the word 
ws quite extensively, indicating with it somtimes result, soustimes 
indirect discourse, sometimes comparison, and so one ‘The adverbial 
use of the accusatiw case constantly recurs in such a phrases as 
Tye ryronev e Prepositions are used rather ambiguously. For 
example, (<7£ almost always has to be interpreted from the context, 
variously indicating "pertaining to," “with,® “according toy" “by," 
and in general running the thole gamut of its possible meanings, 

The vocabulary, of Titus is rich and scholarly, He is ace 
quainted with philosophical terminology, and makes good use of such 
technical words as uroGerrs , cvv bers 9 70 Vo0td » and 
others, He often refers to God as the Snprovpyos » and to the 
created world as the Sqpioup yle ‘* 

In general, his style and vocabulary are much closer to the 
Attic than to the New Testament, althoughs to be sure, his usage has 
been influenced by Christian thought and writing. 


casey, Ops Cites Pe 110, 


An ancient statement of the arguments of the four books has 


been preserved, and serves well as a summary of their contents? 


The first book contains an exposure and refutation of the 
most important points of the doctrine of the Manichaeansy as be~ 
ing altogether foreign to the conceptions that are common by nae 
tures 

The second book shows that man des not offend because of 
any non~existing unbegotten Evil or because of a First Principle 
which ts opposite te God» And it shows, further, that none of 
the things which exist is evil in essence, noryg indeed, is there 
any inequality in the things which pertain to us, and that the 
govermment of the whole is accused pointlessly and exceedingly 
impLously, And, in short, it summarily includes the whole argu» 
meant concerning providence, showing that there is no need from 
actual ciycumtances to suspect any second First Principle which 
is opposite to God, 

Thea third book makes an argument in behalf of the Law and 
the Prophets, that neither from them is it necessary to suspect 
any second First Principle which is opposite to God, since all 
the Old Testament has been given from God, and since none of the 
things either done or said in it contain any reasonable accuse 
tion of Him who both did and said them, and since all things are 
in harmony with the New Testament, 

The fourth book also frees the New Testament from the blase 
Phemy of those men against God, so that those who have no 
assocLation at ali with it in vain force certain parts of it to 
establish their om impistyg and it shows that their diabolical 
hypothesis dges not help them in the things which they say 
against Gods 


2a ones Ops cites ppe 1257-3258. 
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BOOK ONE 


Ie The Or: of Manichasisn 

The aim of all those who are seriously concerned about re~- 
moving from God the responsibility for the ains which are committed 
by men ia, in this regards both holy and true. If, indeed, they 
have not gotten anay from the fact of God's providence in the things 
which concern usa they have with good reason and with a love of the 
truth attributed to men theiy om sins, since it is because of their 
desire to cure some small disease that they have fallen into a 
greater disease of impisty and ons which is hard to cures that is, 
they have fallen inte a denial of the providence of God which appears 
in everythings 

On the other handy the Madman® who is named after barbar- 
ian# and madness itself, applied a still more harmful medicine to 
this impiety, for wishing to prove that God isa not ths cause of evil, 
he goas further end sets Evil over against Him -— an unbegotten Evil, 
as he says, against an unbegotten God, a living Evil against a living 
God, an Evil which always rises up and fights and never fails to make 


cates tetra nemntememeeenmeneaenel 
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22me fonder of Manichsetem is identified in genuine Mant~ 
chaean documents as Mani, but the names Manes, Mavns , and Manichaeus, 
begin to appear in fowrth century Greek and Latin documenta, (Of. Adolf 
Harnack and Fy 0, Conybeare, "Manichaeiems" Tha En dia Briten» 
nica (lith eds) (Cambridge! University Presay 19IL),y Vole 2 De 
373s) Here Titus employs a qubtle play on words, using the sorist 
‘participle of warvouacr ("to rage") for the more common Manes. 
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trouble for Him, but which cannot altogether be destroyed by Him 
since it is both eternsl and cémplete in its essence and unbegotten, 
Thusy while fleeing smoke, as they say, the Madman has fallen into 
the fires For {n ordar that God may not seem to supply the causes 
for the evils in ow midst, as he supposes, Cod Himsslf seens to 
share some whole and wmimpaired Evil with Himself, For what if God 
Goes wanage the affair patiently and wisely, as he says? Yety all 
the sams, He would not be free from war against Himself, at least 
according to such an hypothesis, And hat could be more foreign to 
proper conceptions cincerning God than this? 


IIg The of the Catholics 

The doctrine of the Catholic Church has been eager to uphold 
first that it is plous to agree with all one's might that God is not 
the cause of the injustices which are among many bub, on the other 
hand, when one inquiv'es how we offend, 4f God does not will ity we 
do not accuse dod of greater things, ag that man*? does, when we 
wish to defend him concerning smaller things, 

Bab sings we have the way of truth itself both from the holy 
Scriptures and from conceptions that are common to e127! we travel 


“Sritus frequently refers to Mani as simply “that am." 


2lritus often apps to notionas communes in his arguas 
variously termed as kotver iar eee a 7 Ka Te @oaev EVV Ok y samt 
ordey to emphasi¢e the ttter absurdity of the Manichaesn doctrines 
The meaning of the terms seems to be that of "generally accepted no~ 
tions," or "insights based on natural reason." 


with certainty to such an inquiry; in fact, we do it by frankly ace 
cusing ourasives besides, and thus making a pious demonstration in 
behalf of God, For it ia not fitting to be impious toward God by 
demanding from Him things which ars more outrageons then anything 

and which by no mas are trues in order that by our argument we 

might escaps the accusations for those acts in which we are offends 
ing against one another. 

Bat in addition te this, since we consider the sins among 
men curable, inasmuch as they do noty of course, flow against ue 
from any First Principles as 4t were,g but are committed by us in 
soma other way (which our argument will explain clearly in due tim), 
not only are wa not impious toward God, bacause we dare not infer 
that He is unable to withstand nomeexlsting Evil (which is difficult 
to infer of an emmipotent God), but we also try to bring to an end 
in some way the things of Evil. which are done by us, by pointing out 
very clearly to those who give heed thab the things which truly have 
their begirming from us, so that they come inte being, could also 
receive thelr end through us, so that thay would not com inte being 
(even if this does not ocrur in the case of all mn), For the ute 
versal. principle dess not depend upon each individual, but rather 
upon each of those who have been sealousg the proof of the universal 
principles, however, is that which is possible in the case of each 
individual, Nevertheless, tha men who thought up this barbaric im 
Plety, by imagining m Evil which is without begining in opposition 
to the God, who is truly and alonn without beginning, and by madly 
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defining this as a second First Principles not only places Evid in a 
category equal to God (as though he who hated Evil, as he pretended, 
preferred to honor it), but also by asserting that the evil things 
which flow from this Evil which is without beginning ares by neces 
sity, completely incurables he treacherounly causes the peteon who 
believes him to suppose that the injustices among men are irremediable. 
The result is that with an anticipation of the pleasures of sin he 
holds up before himeslf fatilure of atyength instead of conversion, 
es though At were impossible to vestraiit the rush of Evil which is 
without beginnings that is, unless somong with a desire for the 
glory of séeming to possess a greater part of the Good, as they im 
aging Lh, should with teal succeed so far as possible in not sine 
nings 80 that he would lumdiately make it clear that the source of 
hig offending cam from no othér but from himelf, Nevertheless, 
the man who makes use not of his nature but of hard work and sweat 
has carried off a certain glory among theny as though he wex better 
in his temperament than in his nature. Hes of courses would suppose 
that he ought to be praised alsa, For, leaving behind the honor of 
the virtus of hard works if he sctually has attained piety toward 
Gody he falsely considars the prise which he has acquired @ necese 
sity of nature, by pursuing the useful thing of teil for the purpose 
of impiety toward God, The reault is that the mind which 4s ate 
tached to ease is not stricken when it does evil, if it attributes 
the things which are done to another First Principle, nor is the 
mind which makeg use of diligence worthy of being marvelled aty ale 


though it is with calculation worlding hard for the hardest thing of 
all » training with regard t impiety town Gods 


Char Ill, The Definition of Evid to tho Manichas 

But the followers of that many since they did not understand 
the dootrine of creation by God, not only were tripped up when they 
examined the incalculable deeds of men, in the manner whieh has been 
stated, but also when they examined most of the things which have 
been created, Rather, they slandered slmost all things, even things 
which actually admit of no blam, and they called these things evil, 
They falsely spoke of some things as & mixture of opposites, as they 
8ayy of both Evil and Good, and they spoke against the other things 
a3 being simple Evil, and they poured all things together, so far us 
the matter rested with them, at any rate, and called things evil 
which are by no mans evil, For if they laid the blam for the in- 
Sustiees among men (which alone ts injustice) upon Evil, it was 
necessary thus for both the. nam and the opinion concerning it to be 
preserved as of an Evil which exists and does not exist respectively 
by being done and by not being donee It was least of all necessary, 
howaver, to introduce it as a First Printiple in opposition to Gody 
tut, all the sam, the error was easy for them to trace out, But 
now they have abused almost ali the creation and have made en excese 
sive blasphetty against God, and they bring forward all the aimals 
end the wild creatures, .as though these were reasonably adniitted to 
be evil, not supposing that it is right for them te have been created 
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by the Goody sinos they are not only useless, as their assumption is, 
but also exceedingly harmful. to mn, And yet it can be show that 
they are rather more useful and more beneficial than even those which 
seen truly to benefit men, And they comect many different things 
with an accusation of all that exists and of the government of the 
wholes 


"Chapter IVs The Method of Argument 

Ouy arguments, moreover’y will attempt to leave nothing undsmn- 
strated, both of the things which have been said and of those which 
are going to be saidy For they, imegining that there is a mixture 
of two opposite natures in the things which exists, assign to these 
natures all that exists in accordance with what seems right to then, 
They sayt Whence coms the evil things, unless they exist from soms 
First Principle also?" But if someones should aske "What sort of 
things?" they connect the sins of men and the creations of Gody and 
abuse the whole most wise govermuent itself, Therefore, if someone 
should show that 213. things have com into being, and contimie to 
céms into being, well and of necessity, their argument concerning 
the opposite First Principle is necessarily gona, For they, not une 
devstanding how the things witch are below exist, exercieéd their 
imagination concerning those which are abovwes since they did not cone 
prehend how the things which are seen are put togethers they falsely 
accused the things which are not. seery andy although they wore eager 
to know because they did not know, they fell into a greater ignorance, 
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Fory ad thogea who seek understanding about visible phenomena in 
darkness, not only did they not find what they seemed to be seeking, 
but they have also made the darkness of ignorance greater for them 
selves, Hut wey after treating analytically the ‘two opposite First 
Principles which they assume, shall coms to a demonstration in behalf 
of the whole, showing that all things are good and necetsary, even 
the very things, es I have said in anticipation, against which those 
men especially make tha greatest attack; as though they fers adualte 
ted to be evil, In addition, we shall com to a démonstration in bee 
half of the goverment of the whole, even of tha things through nhich 
they senselessly find it guilty of bitterness when it administers 
the indispensable uinizmm, We shall also com to a demonstration 
concerning the injustices emong men, since not even on atoorwit of 
these injustices was it fitting to imagine & Fired Principle of Evil 
in opposition to Gody For it will be ehom that these things ‘also 
exhibit the goodness of the One who mads us, snd that they meither 
come front men against Hie willy nor are brought against -us by any 
causation or First Principlics 


their fanciful impiety, and exmmine whether conceptions that are in 
accordance tiith nature adult tw opposite First Principles of the 

things which exist, For if these conceptions do not admit two First 
Principles even if they were in harmony, would they, indeed; really 


accept” them if they ware in conflict? That mm himelf, there« 
fores the mst difficult Madmany begins everywhere: "There was God 
and Matter, Iight and Darlmesa, Good and Evil, completely opposite 
in all.things, so that in nothing did one share with the otimrs 
sinee both were unbegotten and living thingss"@° surely, then, 
these First Principles will either separate from each other or ape 
poar to be friendly with each other and by no means opposites. But 
it is avident that even he says that they are separate from each 
other, Each, therefore, will be limited by the other in essence, 
and neither will be infinite. But is it not exceedingly impious to 
mark God off by boundaries with regard to His essenog, and not beth 
te know and to admit that He is boundless? For He will not only 
seem to be marked off by boundaries with regard to Hie essence and 
to be limited, but He will also seem to suffer this, as that men saya, 
at the hmds of Evil, This very idea is, first of all, outside the 
coméeptions witich are common to all, and which suggest the knowledgs 
both that He is everywhere and that He is uncircumscribed in His na» 
tures, 


Chapter Vie God Is Finite according to Manichsean Opinions 
Besides, if these First Principles are necessarily separated 


/ 
25 Vulgate text here reads doExcvr’ Bashages however, 
accepts dé facvr’ , which 48 followed in the translation, 


2brarey and at other places, Titus is apparently quoting from 
some Manichasan document. 
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from each other, not only will the nature of God seem to be marked 
off by boundaries, according to the madness of that matty but alse to 
exist in its om place, and to remain near its opposite, For things 
which are shut in by each other are clearly limited to their om 
places, One must inquire, therefores If the opposites are older 
than their places, since they are unbegotteny was there a tim eare 
liey when they happened to be free, in turn, from their mutual oppoe 
wition? Buty on the other hand, if the separation of the essence of 
each occurred at the sam tims, then the place of the essence of 
each was earlier in origin, or was originated at the same ting, But 
4f the place was earlier in origing since each of the opposites 
seems to be an offshoot of each place, then these opposites are nai~ 
ther unbegetten nor eternal, and the offshoots will seem essentially 
to belong to the places from which they came, But, on the other 
handy 4f the place is originated at the same time as the First Prine 
ciple, there are more, and no longer just two things, which are un 
begotten, for it 1s necessary for the places in which the First 
Principles exist and without which they will not be able to exist to 
be different from these First Principles. 


Chapter Vil. What Specs Is There betwen the Two First Principles? 
But in addition to this, one mst also require a region ly- 


ing between the two ag s boundary, separating them and preventing 
for each any association with the other, lest they be mingled with 
one another, in turn, through the boundaries and the logical basis 
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for the opposition be destroyed. What, therefore, will the thing be 
which divides off and separates the two? For their imaginative fice 
tion has need of a certain third thing with them, so far as essence 
is concerned. Will they, therefore, speak to us of a hard»aseadamant 
wall or, losing their wits, of som other thing? But by whose provie 
dence does this thing exist, which they wil) say was put in at som 
tim? For to whichever of the opposites they wish to attribute this 
thing, as though it mre put in at som later tim, their sssimption 
will be found impracticable, For our argument, when it has gone back 
to the older substances will, in tumy disclose that the opposites 
are not separated from each other, since they are by no mags oppo~ 
sites, But if they will say that the region which lies betwen as a 
boundary, and which they have revenled, exists by the providence of 
neither, they necessarily introduce and acknotledge another unbegotten 
thing which partakes of the essence of neither of the two opposited, 
in order that it may completely separate these 20 as to mike then 
different. And they will be found to assume a multitudes of wubegote 
ten things, although they have said that there are two. 

Nevertheless, as for that which ssparates the unbegotten 
things and lies between them as a boundary «= either a wall or a 
homeless land, or even whatever they wish -- where does it have its 
base, and where its summit? It is evident that the base is below. 
Where, then, and how large is 1t? And it is evident that the summit 
ie above, Where and how far up is it? For "above" and "below are 
names of the crdationg rather than the creation itself, It is neces» 
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sary, however, for the region which lies between them as a boundary 
to be deeper and higher than the essence of the things which are 
separated, lests if it hes fallen short at the top or at the bottom, 
it afford a passage to seach other for the opposites, But if they 
should compare that which they call a region lying between as a4 
boundary to a shadow and the sun, they will suppose that the shadow 
has nothing in common with the sum, and will be exposed as having 
been cruelly deceived by Manes, For 4 shadow always comes into ex» 
istence beacause of the association and presence of the suny when some 
mass rises up in the way and casts the shadow along on the other side, 
and 4 shadow is nothing.else then a proof of light which is inter» 
fered with by some body which is placed in its way, sinee when the 
light is not present at night there exists not even s partial shation, 
Accordingly, theng where there is a shadows there is also light, for 
the things which are beyond the shadow are illuminated by the ight 
{that id, unless the thing which casts the shadow entirely surpasses 
in height the thing which gives the light), Unless, therefore, this 
most absurd wall be placed in an unreasonable mamery Evil will ape 
pear as Light, since it lives in the Light. For how could a shadow 
come into existence when the light shines entirely upon matter, une 
less something should rise up in tha way of the ight and, by shute 
ting it off completely, produce the shadow? If this mass is not put 
ing and does not rise up vary perceptibly, the Light will eternally 
exist jointly with the Evil. 

Againg granting the southern part to Evil, thoy delineate, 


as 4t were, a dream of creation. For where was south before south 
existed? And one place of creation would not becom more dishonored 
than another place, for that which is left for him who faces toward 
the west is found, in turn, to be right for him when he has faced 
toward the east. Bud very great, indeed, is the absurdity of this 
barbaric opinions For how could two absolutely Firat Principles be, 
or be calleds First Principles? Yor a First Principle is that which 
is both older than the whole and which rules over all things, Nei~ 
ther of the two First Principles could exist in the others For 
since both are contemporaneous and together unbegotten, they destroy 
the argument of one preceding the other, But since these also not 
only have been removed from the primal authority of each other bee 
cause they are opposites, but also fight by nature, how could they 
be considezed to have the power to rule universally? If, therefore, 
the rationale of a First Principle is preserved for neither of these, 
how could they be called First Principles? 


Chapter Vill, Reason Doss Not Aduit Two First Principles 
But how could natural reasoning admit that two things which 


are opposite in essence exist, when, in the first places the name of 
essence is comson to both? First of all, therefore, in so far as 
each is essence, it is evident that they are in agreement and not op» 
posites, Then, both are living things andy in addition to this, 
both are equally unbegotten, And how could the essence of things 
which have the same names and the same description, be at war and 
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opposite? Andy to be sure, the names of the things are significant, 
for they declare of each what each is as best they cans We com to 
know, therefore, that the actual realities are the meaning of the 
names, Accoriingly, then, each of the things considered opposites 

by Manes is called both living essance and unbegotten, It is quite 
clear, since such an error has recetved ita beginning from barbarians, 
that the logical consequence of common conceptions has been done away 
with among them, for the dgscription of each is entirely the same, 
end not only banishes all suspicion of oppositions but does not even 
concede that there is any difference in the things which are namede 


Chapter IX, The site ties of the First Principles; In God 
Tiere Are No Qualities 

And those who rtm with Manes speak of the Good and the Evil, 
understanding these qualities as though they existed before the age 
gence, For since each is called by the name Easence (for both are 
living and wibegotten essenos), the opposition of the putative quale 
ities is superfluous’ For even if it 18 not proper to speak of a 
quality in the case of God, yet in our way of conceiving the matter, 
at any rate, existance comes bsfora existance endowed with auch and 
such qualities, But His being 4s thus indicated, an essence both 
living and unbegotten, This must be admitted, unless they say that 


Basnage interprets this clauses rvacanea est contrare 
4 tas, Apsis 3 2 inest + oe tas ( Teton whieh ts 
& gue at w Lr a a ere 
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the opposite characteristics com into existence afterwards for each 
one, an idea which is most senseless of all, becausa for that which 
is unbegotten nothing comes into existence afterwards, For if extse 
tence does not come into being afterwards for something, neither 
does existence endowed with such and such qualities come into being 
for ite That which does net exist does not coms into existence af~ 
terwards. 

It 1s possible, therefore, to find an opposition of qualities 
in the things which exist, but nowhere is it possible to find an op» 
position of essence, For white is opposite to blacks, and each in 
essence exists in its om bodys they are, however, in some ways op» 
posite to each other, but in some ways not opposite. Fors in the 
first place, they are in one class, for each is g colors Theny even 
if they seem to be opposites, yet by theix appearance they bring a 
sense of enjoyment in different wayag'for neither of them offends 
our appreciation of it by want of harmony. And in like manner both 
virtue and vice exist in the soul, since they axe also opposites, to 
be sure, but they are not only spoken of as being of the same essente, 
but even as in ong class, For each is a condition which, since it 
comes into existance afterwards, also exists in the soul. It ia, 
therefore, possible for these things to be absent from the soul in 
which they exist, if the soul at another tim is differently dise 
posed, Thus, it evident that the argument concerning essence has 
been separated from that concerning qualities, and that the argument 
concerning things which come into existence afterwards for this eg~u 


sence ts different. 

And further, there are times when both white and black, as 
though inseparable, inhere in the things in which they exist. And 
yet no one has ever named the things in which the colors exist from 
the colors themselves. For no one, wishing to signify milk, has 
used the name of whiteness instead of the name which isa appointed 
for that kind of essance, lest, instead of one thing, he seem to 
signify many things in which whiteness is present, And we, truly, 
do not signify even a raven by black, but by the name of the living 
being and of the species, These and such qualities, therefore, are 
inseparable, but virtue and vice in the soul are of the qualities 
which coms into existence afterwards, It is, therefore, by no mang 
proper that it be necessary for the essence of man to be predicated 
from these qualities, but rather that his essenés be signified dise 
tinctively. No ons, then, has signified what man is on the basis of 
the evil which is in anyone, but rather he numes first the kind of 
espence, then adds what he is,. and afterwards indicates the quality. 

As I said in anticipation, therefore, anyones could find an 
opposition of qualities in the things which are subordinate «~ opposi~ 
tion of the separable qualities, and opposition of the inseparable 
qualities also, But in the case of God every quality has been re- 
jected, since nothing else besides Him is named which possesses 
these qualities (for He is simple and uncompounded), But, all the 
Samp, as we said in anticipation, in our thinking existence coms 
befere existence endowed with such end such qualities, 


39 


Chapter Xu Two Things Which Are Unbegotten Cannot Be Opposites 
Resuming, therefore, wo.say that if each of the things which 


thay call opposites is both living essence and wmbegotten (for they 
would not deny this), the following 4s trues either both ave good, 
in order that the opposite slsoy which by no means exists, which 
they speak of, might be dram rather to that which is pious and fah~ 
sounding because of the thing which 1s truly good (for we will not 
answer their argument with a similar argument); or both are evil, 
For that which is unbegotten is in all waye good, Since God is un 
begotten to begin with, does He possess this characteristic of not 
being begotten aes though it wre mm evil thing? Ry no mans, but 
clearly as though it were a good things What, then, is there unreae 
sonable in the fact that this characteristic of not being begotten a» 
both the actuality and the name — is both beautiful and good when 
it is attxibuted to God, but when it is attributed to Erii, as they 
Say, it is the opposite «» avil? For a difference could be found in 
a race (a differences to be sures and not an opposition), but what 
sort of difference could anyons find in that which is not subject to 
birth, not to speak of actual opposition? Tt is altogether impossiea 
ble, therefore, for one thing which is unbegotten to be opposite to 
enother which is unbegottens For if anything in them could be in 
opposition, none of the same things ought to be, or to be called by, 
its opposite, so that in ali things there might be no sharing with 
the opposites 

For if a thing is not altogether opposite, according as it 


has something in common, it is not an opposite. That which does not 
exist, to be sure, is opposite to that which does exists, but perhaps 
not even this is an opposite, for there is no warfare batween the 
twoy? Bat that which existe is not an opposite to that which exists. 
And if that which exists corresponds in al ways to that which exists, 
then that which truly and alme exists is the First Principle of be~ 
ing for all thingss 


Chapter XTe Opposite Names Are to Be Given to the Two First Princi» 
plesy The Disorder in Things Is Order 

But even they themselves say that all things which are oppow 
site to God mist be called Matters that is to sayy if we call God 
Lights the opposite is called Darkness, and if God 18 Goody the oppo 
site ig Evil, If, however, we cail God Truth Iteelfy the opposite 
Clearly will be called Falsshood, and how could that which truly exe 
ists, as they have assumed, be Falsehood? For if that which does 
not exiat should be said to exists it would be a falsehood, bud that 
which exists and truly exists, and by reason of its vary existence 
is proved true, could not be Falsehood, For if amyone says that it 
exists, he speaks the truth, but if he falls to say that it exists, 
in order that he may not speak the truths yet he would not say that 
it does not exist, in order to tell a 116; and even if he should say 


2 or, Romans hel7! % . » » ths God » » « who gives life to 
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that it does not exist, he lies in his thinking, It is esrtainly 
not Falsehood Itself, for it truly exists, 

fhen,y if they call the Good Immortality, they will name the 
Evil Destruction, Bat of what would the destruction be? Of Destruce 
tion? For it is impossible for it to be destruction of the Good, 
and if it is destruction of itself it has destroyed itself through 
many age8g and in vain do they imagine that it exists, And how 
could it be dastruction?©? Fory to be sure, it destroys something 
else, not itself. Or if it destroys itself, i+ would not evan exist 
in the beginning, for it will appear to destroy itself rather the 
to exist. For Destruction camnot be thought of, in accordance with 
the conceptions that are common to all meng as indestructible. But 
that which is unbegotten is in every way indestructible and eternal, 
and for this reason is also immrtal, for that which is unbegotten 
is higher than that which is indestructible. But if non-being always 
exists in Matter, being greater’y how can the lesser things non» 
destructibility, also exist in 4t? But if it is not destroyed, 
since it in eternal, neither would destruction of itself exist, and 
its essence wuld not be that of Destructions . 

Whenever, howaverg those who take their beginning from Manes 
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hear such words, they are at a loss and says ‘Whence, then; come 
the evil things? And whence," they sayy “coms the disorder which 
appears in things?* But often they have spoken because, as a result 
of theixy ignorance of the arrangement of things and of the divine 
government, they have worked out for themselves a mistaken and blase 
phemous lmowledge. And they have done this because of their ignorxe 
ance of the things which they supposed that they knew, things of 
which they actually had less knowledge than if they had been come 
pletely ignorant. And, having more truly lost that which they were 
seeking than before they lost it, they sought it, But ow argument 
will show in due time that that which is considered by them to be a 
disonisr of things is actually the good order of the highest God, 
who is responsible for it, And, so far ag the things which are sald 
by them to be evil are concerned, ouy argument will show that only 
some are evil, since they are carried out in action, but that the 
others are not at ell evil so far as their essence is concerneds 


Chapter XTI. t the Manichasans nk about Matter 

There was onos a tims, he says, when Matter was disorderly, 
and 16 was producing and growing and bearing and sending forth many 
bursts of energy. When it had gromy moreover, it was reized up, 
not knowing the existence of the Good, But when it was raised up 
still more and saw both the land and the Light of the Good, it at~ 
tempted to attack those things which were not its om, But the Good 
sends a certain power, to which it also gives the name which seems 


beat to 1ts°° and this power, as it pretends, is going to guard the 
border, but actually it is going to bs a real bait for the purpose 
of teaching moderation to Matter against its will, And this, of 
course, has happened, For Matter, when it beheld the power which had 
been senty longed for 1b andy as it were, lusted after ite And when 
this eager desixe had taken possession of it still mores it suallomd 
up this power of the food andy in some wayg was bound, even as a beast 
is bounds For they have even used this illustration! that Matter 

was put to sleep by an enchantment of the power which had been sent. 
In this wayy therefore, there occurred a mingling and mixture, they 
say, of the power of the Good which was absorbed and of Matter which 
Swallowed it ups Andy thusy dll this world was clearly created from 
both by the Goody for Evil did not foresee the origination of the 
world, Ana they sayy therefore, that som things are goody but 
others are evil, because that mixture and coming together of the two 
exists through the opposition which sppears in the things that are 
here, 


Chapter XTIT» The Soul Is from the Good First Principle, but the 


Body from the Evil, according to the Manichasans 
But he defines the whole soul as being from the part of the 
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Goody but the body and the flssh as from the part of Matters which 
soushow holds the soul as though in a prison, and which is itself 
somshow held as a beast is held by enchantment, Thusy then, the Good 
by beguiling Matter, he says, has indeed becoms the Creator of the 
world, although He has mt exerted Himself about creating it (for it 
opposes Him), but has rather created it because of the rebellion of 
Evil, which He intended to contyol, It has not becom possibles hows 
evet'y to remove the peigon of Evil from the things which appear, but 
the consequence, which is dstionstrvated, follows from the disorder 
and the inequality, as they have assumed, of the things among uss 
that this man is richy and the other is poors ons ia honorable, but 
the other is dishonorable; and ag many things ‘as are of a similar 
nature, That which is eagerly sought, indeed, by the Good is to 
liberate the soul from Evil and, in some ways to draw it out from 
Matter, and to have this take place through the waxing and waning of 
the moon, 3 we seem to see it,°4 Por the truth is this, he says? 
the moon, which is filled like a pitcher, is emptied of the essence 
which is restrained into the Goody which is kin to that essence. 
For even if he does not say it in these words, yet he moans to say 
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this, which has been said very such more elegantly by uss for in his 
account he is very often strange and unconvincing. 


Chapter XIV. The Opinion of Manes conce the Earth and the 
Matera 

He invents and writes, therefore, after the manner of a old 
woman, using the language of the Syrians as to how the earth is sup~ 
porteds not succeeding in escaping their poetic myth, and as ta how 
the waters are composed: that they are the sweat of the beginnings 
of Matter. It would be superfluous to bring forward these and other 
such things, which are the byeproducts of his wrestling, for refutae 
tion, And it is least of all necessary to allow what he erroneously 
writes concerning each single thing and which is knom to all to 
stretch out cur argument to endless nonsense, For it suffices, when 
we have picked out the main point itself of his actual irrational 
madness, to disdain the rest. And if it should turn out that such 
an hypothesis does not necessarily include an argument concerning 
providence, through which it is fitting to show that all things, 
since they have been put in order both well and divinely, proclaim 
the unspeakable wisdom of God, in any event, it would be ridiculous 
to think his propositions wrthy of any refutationy since they have 
been dragged together outside the realm of commonly accepted concep~ 
tions and have an automatic refutation with all those who have com 


mon senses 


XVe_ His on Matter Is Refuteds Whether Satan 
Ig Weaksy then He Was 

And it was enough, when we had at least show that two First 
Principles could by no means exist (and especially opposite First 
' Principles), next to treat concerning man and the rest of creation. 
But, all the same, nothing keeps us from also seeing the inoredibile 
ity of the things which have been proposed. For Matter, he saya, 
was once in a state of disorder. What sort of disorder? Was it 
disorderly against itself, or against something? For every kind of 
injustice could not be injustice against itself, but 1t requires 
something else against which it is unjust; if 1t did noty therefore, 
share with something sise, against what was it disorderly? ‘Or what 
was the reason for ite disorder? 

First, it was producing and moviag forward and growing, ha 
says. Surely, then, it was producing eternally org as it itself was 
eternal, the unbegotten Matter was produsings and he will not have 
an opportunity to speak of the eternal Matter as instituting some 
thing new. For either it will naturally make <hnpeattons j and has 
thus never ceased from malcing them (if, indeed, it is right to call 
this a making of imovations, since the action of the Good in His 
management of matters against it has no temporal beginning), or, if 
it does this by reasoning, it possesses reason and knowledge, and 
the assumption of an unreasoning Evil has been overthrow, Whether, 
then, it rises up by reasoning or by irrational fimpulsa, whet reason 
is there for it to bs present in the infinite ages for such an upe 
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rising? For the period from when he says thet it has been held dom 
until the present would become as a moment of time, tf 1t should be 
compared with the infinite ages which existed previously, For that 
which begins and endg is limited, but those who are entirely without 
boundaries are both eternal and unbegottens. 

If, theng Matter was corrupted té the point of an uprising 
by reasoning, why was the impossibility of the undertaking not also 
cut off by reasoning? Because 1t is not possible to overrun uncon 
querable wisdom? Yor this reason they have avoided conceding to it 
reasoning and knowledges, 4n_order that their fiction might have room 
for the uprising against God, Ard, sincs Matter is necessarily dram 
by igneranoe and an unreasoning naturéy it will not wait until in~ 
finite ages have been completed, arming and surroinding iteslf with — 
power, so as to become better prepared for the bold act. For even 
if it was becoming greater than the things which it was producing, 
yet neither did it increase fits onslmeht on nature, nor did it ate 
sume any natural movemmt of an attack, nox would it first show that, 
it was growing and thus rise up, for this is an attribute of a4 nae 
ture shichy according to his thesis, acts wickedly. 

Moresver, how could the growth of Evil com sbout otherwise 
than by am addition of the offshoots? For if it coms to completion 
@3 Evil in those whom it produces, then Evil was incomplete, and had 
not reached ites zenith. But if each of the opposites was complete 
and at its peak, according to bis. om argumnt, Evil will by no means 
seem to grow through ita offeshoots, nor will it become more daring, 


gintea it is not rational, nor will it recaive anything for ite am 
assistance, For Evil will seem to have been imperfect before this 
begetting of offeahoota, not only so far as Evil is concerned, but 
also go far as strength and might are concerned, and thie is an ale 
jen concept for that whitch is wbegotten. 


Principles How It Was Calmed 

Baty in explaining the manner of this uprising, he says? 
Those from Evil>* were plaguing and devouring ons soothers having 
been treated terribly and harshly, end they did not cease rising up 
against one mother® (he spesks in this very language) "until at 
length at some tims they discovered the light. For, being pursued 
by one another mid being ignorants yet they dated to be Jed up even 
to the Light," And is anything, theng move incredible or more fabu- 
lous than this? For those who have ascribed to themselves ans mother, 
and who have bean wiited by a kinship of nature, to attack one 
anothar in vainy and to devour the linbs of one anothery and never 
to cease doing this? Evan if this ware trua, it would have been 
better for them to be eaten up by themselvegs And in vain doeg the 
senseless man cal) that which is useful a disorder, for he assigns 
the disorder to this Evil especially befare the ovextion of the 


“rts, adapting bis practioe to that of the Manichasan 
writers, frequently parvonifies Matter and Light as though they were 
made up of a number of individuals. 


world, He calle {t thus.in his grisfy as it were, for Matter, bee 
cause it was wunbeconingly being consumed by itself, Andy as though 
he were a friend of Matter, sorely troubled at ths things with witch 
Matter had injuted itself, he calls it disorder, Bat 1% was infliee 
ting these injuries upon itself quite properly, and he ought to have 
called the destruction of Evil by itself the greatest. godd order, 
But he sayss ‘They were disorderly and were wronging one eothet’y 
but when they had seen the light they ceased." 

ths Lighty therefore, plotted against that which was usefully 
if 4% indeed freed the evil onés from one ahother, and tf it rendared 
& sevvics to the sick just Like the drug of a phyticoie, Bit it was 
not proper for a good thing to spare the evil thing so that 16 atght 
yemuin and be saved, and not be consumed by itself, For if the Good 
prevented the Evil from being conyumed by itealf, it plainly prow 
warved ity, aod that which bs suys brought the disorder to om end 
would more truly be disorder, A book in circulation mong them anys 
it in this lenguage: "Rising up against one another, they prevélled 
ven to the hordsrs, and. they san the Light, a sight mst beatiful 
and most comlyg then, inspired by the agitation in they they plote 
ted against the light, aecking what thay might do by which they could 
mingle themmelves with that which was better. But they were not able 
to reasét this out, but with a desire for what was better (sinss they 
considered that the Light was going to be appropriate prey for theny 
and since they were many) they made wars" 


| 
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Chapter XVII+ The Desire of Man Is Good 
But, without being aware of it, he has attributed the best 


things of all to the sons of Evil, For if they saw with desire that 
which was most beautiful end most comply, and if, when they had dow 
sixved ity thay considered 4% appropriate prey, it is evident that 

they were indead right in their supposition, Those who do not share 
in reason, therefore, also plot as to how they may mingle with the 

Light, and the fact that the enjoyment of the Good was not permitted 
to them was from then on a cause for jealousy, for the argument of 

Yanes does not stand, For if they were raging against one snother, 
it was right also to leave them to be destroyed by one another, but 
if they, as good beings, desired the Lights 1t wag also proper to 

commit to them the enjoyment of this Lights For a desire for the 

Good is by nature entirely good and praiseworthy, But they were not 
able to enjoy the Good, although they desired it, as he who writes 

the doctrines of Manes says, and neither wre they able to destroy 

Sty for the Good iz entirely of such a kind that it is able mither 
to be consumed nor otherwise to be plotted against by those who par 
take of it. Bat how did all of them make war together, if they did 
not Imow their Opponent? For that very writing from which w have 

produced the doctrinss of Manes says that thay neither loww that God 
was living in Light, nar knew that, if they dared to go against the 
dwelling of dod, they would at som time be let off unpunisheds 


Chapters XVIIte The Manichassen Ipnowmes Is Censuted 
If, thereforey they did not know the Opponent who hindered 


them, making war was utterly senseless, since it was made against 
those by whom they did not know themselves to be hindsred, For it 
was reasonable for then to arm themselves, as he says, with flre and 
darimass, if they knew beforehand that they were shut in by aliens, 
But, cince they wore entirely ignorant of this fact, his argumnt is 
not only incredible, but 1b ts also clearly contradictory to describe 
the talking up of arms and campaigning against no one at #11 tho seems 
to opposes But it is no less contradictory partly to say that a dew. 
sire for the Light aroge tn themy and partly to confess that they 
made use of warlike preparation against the light, For every ensuy 
assurediy holds out a hostile weapen against his opponent, not 
against that which he dasires a prizes, If, therefore, there was 
no ons standing against them (as they assuxed in theiy ignormoe)», 
what keeps their desire from being in opposition to their waging of 
war? And is thig not also exceedingly contradictory: if those who 
had never agreed with one another fn the things which were in asccre 
danoa with their nature suddenly started to unite? "For," he says, 
"they plotted together against the Iighte” For how did those who 
were feeding upin the Linbs of ons mother and who had never ceased 
from their madness against one another agree at once in their desize 
for that which wes contrary to their nate, and how did they agree 
in anger against that which was better? 

But if the sight of the Light delighted them, why was it not 


right for them to be guided by the Good to a complete changes of nae 
ture under the guardianship of the perfect enjoyment of that which 
was bettex, But why did the sight of the Light which they saw dse 
Light those who had waged wary and those whose madnesg this Light no 
longay allowsd to work agetnst ona another (as one should expect), 
but rather (contrary to what one should expect) turned their madness 
against itself? But the silliness in these figuents of their imaginm 
ation is greats and yet the following should be shown as especially 
upaxdonable. For they name the earth aa belonging to the Goods 
But what sort of thing was the earth before its creation? Of course, 
among them the names of the things antedats their origing for before 
he confesses that Ged had made the world, that most perverse Madman 
says that that which had not yet come into being existed, For if 
the eayth came into beings it existed, Bat if it existed without 
having come into being, it was unbegotten along with Gods Bub dors 
God have any need of the garthy since He has not made use of 1t7 
YLlogically he names thé earth ae God's earth before he says that ib 
came into beings For before creation it was not possible to testify 
of ths earth that it had come inte beings 


Chapter XiXe The Evil First Principle Waa Nob Able to See the Light 
fhen, light is m perceptible creation ef Gedy bub He Hinself 
would be intelligible Ligzt, not perceptible Light, wouldn't He? 
"Evily thens" he says, "saw the Light of the Good," If it saw the 
perceptibig light, how did 1t see that which had not yet com into 


being? Far the world did not yet existy nor had the origin of the 
world ocecurreds Since miny who makes use of light, did not yet exist, 
to whom was the Mght useful? Things which ere useful are related 
to that which uses them, Forg of course, light was not usefol to 
Gody who is free from any participation in that which ia perceptible. 
But if Eval actually sew Cod Himself, who fs intellectual light, it 
‘gaw that which was altogether iiks Him with a iilenesa of nature, 

It is nstessary, therefore, for Evil fo have seen a perceptible light, 
but it was percsptible before the éxistanca of the perceptible things 
foxy whose sake the perveptible light existed, And how can Darkress 
see Iight? For if it heleld Lights 1t would not be Darlmessy for 
the perception has a great sssociation with that which is percef.ved, 
For thig conclusion is uatural because of the Iilsness ef that which 
gees to that which is geen, It-<immdiately rectives the form of the 
thing which appears as an impression, because of the legitimate assooe 
dution of natures For body mmes body, and like thing casts ite atten 
tion upon Mike thingy And 1t is not possible for a worse md inferlor 
thing to Jock mpon that which fa better end more sivenced in natures 
not to speak of that whick is ite opposite’? (with the exception that 
the incorpéveal camot be seen by ita interiors inesmich as it is not 
visibis to the corpores}. ‘The opposite things then, is not capable 
of being seen by ita opposite, if it actually 4s its opposite, And 
so these tao aré icin and friendly, and by no means opposites, 
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Chapter XX, Matter Tries to Ascend, acc to Manes; The Love of 
Matter as It Relates to the Offspring of Ged 

But the figment of his imagination is full of barbaric dese 
truction, for he says: “Not only did Matter see, but it also deter 
nined to attack the Light” (just as though it were exhibiting an 
interest of this kind in order to demonstrate its association with 
the Light), Perhaps also the children of Matter changed their mind, 
because in the boundless ages which preceded they had been without 
experience of the Light. And how does Darkness lay claim to Light? 
Or for the sake of what doss it wish to go against the Light? Is 
it, indeédy in order that it may change its om nature and become 
Light? Ox is 1% in ordex that 1t may insoribe on Light an opposite 
training of nature? And it desired to go against the Light, even 
though it was ignorant, If, howeverg it had knowledge, the laying 
of a claim to Light had som: reason, but since it is evil by nature 
and ignorant, the fact that it does not even flee from its opposite 
overturns the whole hypothesis, 

Baty in fact, a position which is greater in senselessness 
is the following, He states that when the power of the Good had 
been sent forthy Light was not an object of perceptions or, as he 
would put it, when Matter has beheld a projection of Gods it desires 
ity on the ons hand, as though loving it, bub, on the other handy it 
rushes against it and swallows it up, and distributes it among its 
om powerse And where Matter was wmable even to behold the Light 
which had been sent from the nature of the Goody here he says that 


it became able to behold it and swallowed it up, For I will make 
still further use of the sam: argument, since, even if Matter only 
saw what was a projection from the essence of Cody we do not need 
any other argument to overturn the figment of his imagination, For 
Matter saw this projection entirely as like things see that which ia 
like themselves, For that which was completely opposite by nature 
and which contained the very essence of oppositensss would neither 
gee its opposite nor approach 4t, since the rationale for its oppo= 
sition is completely destroyed, if it even only sees its opposites 


Chapter 3X1. God Is Invisible 
But hey strongly contradicting himself, adds the following, 


which is even stranger than the things which have already been said, 
so that no one elee needs to speak against him, For he says? "Mate 
ter desired the power which appeared, even as though it had comletee 
ay forgotten its om nature,” The thing which did not exist, then, 
was not Matter, but these men are forgetful of the figments of their 
own imagination. For if they say that Matter had no knowledge of the 
Good before it rose up against it (lest they should dignify with a 
knowledge of the Good the nature which had been accused by thé Good), 
why is 4t not irrational for Matter, which does not have in itself 
the Imowledge that the Geod is the Goody both to be able to see, and, 
when it has seen, to desixe the Good? For beholding its essence 
with the eyesight is incomparably greater than Imowing that it ex 
iste. Now, not only we, but aleo the higher powers of the angels 
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(who are clearly superior in knowledge to the degree that they are 
superLor tn nature)» know that the Good is the Good, and by knowledgs 
alone are nourished toward piety. But to be able to claim that we 
see God in His essence belongs neither to us nor to the angels, and 
for us it is not even possible to see angels themselves, inasmich as 
we wear the body which accords with our natures 

For it 46 evident and is clearly adnitted that the person 
who sees anything sees it existing like himself, And if anyone should 
dgnorantly suppose that this is unsound (for we look at the sun end 
moon and stars, and alao at the stones under us + both gold and 
silver ~— and in general at the sea and the living creatures all to~ 
gether, and we are not, of course, like these things), let him learn 
that, even if the forms of these things which have been enumerated 
are different, yet, at any rate, the body of all of them is superior 
in kinds For part of their essence is invisibla, since it is without 
a body, and part is visible, since it is a bodys The first division, 
therefore, separates all these things as though they were a clases 
vody, therefore, sees body, and in so far as it is a body, the thing 
which sees is like and kin to the thing which is seen, even if the 
forms of these things are different because of the variety and 
adornment. of the wholes 

For it would be ridiculous for the brightness of gold (since 
it appears most beautiful to sight) and the lack of brightness of 
soot not both to be called color, which they truly are, For each is 
a color, even if it is a different color, for the sam thing is 


shared by both. Thus, he affirms, then, that all bodies are visible, 
even if different in form, but that som bodies be better than other 
bodies is prevented by nothing except the fact that all are bodies, 
That which is visibleg thereforey is least of ail to be worshipped 
by him who sees it, since that which is visible is comprehended by 
him, 


Chapter XXTIe Matter Did Not See Gody Nor Did It Swallow t 

If, therefore, Matter saw that which was from the essence of 
God, it came to this sight with the closest kinship and likeness to 
it, and it~ is unnecessary to say anything more against this incon 
sistent myth. But if Matter also desired that-which had appeared, 
the senseless man has added the best testimony of all. concerning it, 
since he seems to have set down Evil as its name, but to acknowledge 
that Good is its essenvee For what greater proof is there of up= 
rightness than to desire the Good? And if he says that Matter ate 
tacked and swallowed up the Goods so-that it becam filled with the 
opposite essence of Good, and that tt distributed the Good among its 
om powers «= Oh, the unreasonable madness! —» Matter not only saw 
the Goods but also desired ity and not only desired it, but also 
swallowed it ups and not only swallowed it up, but also holds it 
fast, All these things clearly do not mark out an opposition of na~ 
ture, but completely confess the highest kinship of the two. 

For whether Matter swallowed up that which had appeared bee 
cause 1t was annoyed by it (which is a proof of reason), or because 


it desired it, the two plainly would become a commmnity of nature. 
For if they had been completely opposite, the two would by no mans 
have ‘coins together. But, in addition to the other things, the Ban 
barians did not understand even thiss that if the power which had 
been sent from God was without a bodys it would have admitted of no 
separation, zo that by no means could it be distributed in essence 
into the opposite powers, nory indsed, be swallowed ups For how 
could that which is without a body be swallowed up? Buty on the 
other hand, if it was bodily, then every body which 1s eut into ple~ 
css and divided into small parts is somehow destroyed, and is no 
longer able to live its own life, Therefore, either the power which 
had been sent from the Geod was without @ body, and was by no means 
either swallowed up or divided into many parts, and thus the smyth has 
been completely brought to am ends or it was a certain bodily power 
and has been completely destroyed and has perished at the hands of 
Evil, which is a mre grievous insult to the Goad, But this latter 
alternative is stronger for the suppression of the mythe For what 
sort of strength does a body which has been divided with regard to 
itself and scattered (for a mind is not divided) have with which to 
subdue Evil, if it has endured such great damage and insult in its 
om nature that it seems to have disappeared and perished? For this 
is characteristic of a body which is cut into pieces, 


Chapter XXIII. God Did Not Send His Own Essences Manes Raging 


against God 
But the following is actually even more unreasonable, If 


God, when He wished to free the earth of Evil, sent forth that which 
was from His own nature unprotected for the purpose of severely in~ 
juring and destroying the nature of Evil, and if it sat for so long 
a period as to be a housemate of Evil, to share with it and to sin 
with it «= for the essence of God to suffer this for even one hour 
or for a momant of time so as to be subjected to Evil and to sin 
along with Evil, is more unreasonable than anything else, And how 
mich better, actually, would it have been for the earth to have been 
surrendered and the essence of God not to have been seized? For if 
the attack of Matter against the earth for the purpose of throwing 
it into disorder was not bearable, how much more unbearable was such 
great slavery and subjection of the nature of Gods and this not for 
the shortest tims, but for an entire and infinite age? Evil, theree 
forey has not ceased to siny and God sins along with 1t through the 
power which has been sent forth from Him, 

Because of this, it is not likely (since the earth had ale 
ready been seised and the power of the Good was about to be laid 
hold of) that God wished to send for the liberation of the earth 
that which was a projection from His essence in order that it might 
sin along with Evil, nor is it likely that it was persuaded and that 
it approached and submitted to so great a ruin as to be filled with 
all lawlessness smd injustice and impiety at the sam time, as 
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though it were impossible for God in any other way to rule the earth. 
Consider the great impotence which this man, mad against God, ob» 
viously falsely ascribes t6 Him! He acts-as though he were protece 
ting the possessions of some orphan, whose weakness mist be adnitted 
in order that the duties of advocacy might be fulfilled, For, honor~ 
ing the Evil which by no means existe as God's opposite, he says that 
it has done everything against Him — that it rises up against Him, 
that it wishes to attack what belongs to Him. Finallyy he saye what 
ia more grievous than anything against Gods that Evil becomes master 
of His essence for all time and cuta it, which is not possible, in- 
to countless plecas, and chokes and oppresses God's esserice in itself, 
and has 46 partaking with itself of all evil«doing and licentious~ 
ness, Buty at the sams time, he says that God is wmable either ef~ 
fectively to maintain His own place in any other way, or even to 

keep free from sin that which is by natwre appropriately His. 

For the wrongs which the projection in essence from God does 
together with Matter clearly go back to God Himself who put it forth. 
Thus, actually, in addition to the ascription of all power against 
God to Evil, he says that God has suffered the most destructive things 
of all at the hands of Evil, and with boldness he adds that, in fact, 
the power sent forth from God put Matter to sleeps as a wild beast 
with a charm, thus not enly incredibly mixing in his argument things 
which are completely opposite, and fresly granting to the figment of 
his om imagination things which are by no mans possible according 
to nature, but also maintaining here the vary opposite to what he 


wishes, For he says, on the one hand, that God created all. this 
world from both of these, buty on the other handy that the body of 
man is of the Evil and that the soul is of the Good — either un 
mixed or composed of the opposites, Thus, as we shall show a little 
later in each case, neither argument has consistency, Yet, a body 
by itself doss not pla any evil or do it, for it neither kilis nor 
commits adultery nor robs nor dees any other wrong, unless a soul is 
present in it. 


Chapter XXIV. A Mixture of the Soul with the £ 

And yety because of these arguments and arguments like thease, 
an hypostasis of a Mxst Principle in opposition and a mixture of 
opposites has been invented by Manes in order to find a reason for 
evils, But if the mixture of the soul (which is of the Good) with 
the body (which is of the Evil) furnished the occasion for the wrongs 
to men (for a body by itself doss not do wrong), it would have been 
better for the power formed from the Good not to be uiixed together 
with Evil which did not exist, for then none of the sins among men 
would have become active or even existed at all, For what sort of 
thing vas murder, if the murdered one did not exist? And he would 
not have existed, if the world had not come into being through the 
wixture of the opposites, according to his most absurd argusent. 
And what sort of adultery would there be, when the body dogs not axe 
isty nor, at any rate, a desire per se, unless the soul, which is of 
the Goods had been sent dow inte the body? For one of these alter 


natives is true: either it is necessary to affirm that the opposites 
came together by the management of the Good, so that the wrid came 
into being, as it were, at the hands of the Gocds and He Himself is 
entirely the cause of the evils among msn (that is, if He made volun 
tary use of Evil against the things which were going to coms into 
being)s ox He was overpowered by Evil, and Evil has already carried 
off the prizes of victory against the Good. 


Chapter XXV. Matter Was Not Able to Do Evil before Creations The 


Opinion of Manes concerning the Creation of the World Is Absurd 
For what sort of mrder was theres I say again, if there was 


neither a man nor 4 sword nox any other instrument for murder, wiless 
the world was prepared through the coming together of the opposites? 
For Matter per se did not know murder, indsed, even if its children 
were rebelling against one another, for it did not have a mortal be~ 
ing which 1t could murder. It did not know adultery, for the taking 
of pledges of marriage was not a part of its life, There was no 
slander, for it did not at all have the abllity to judge, since it 
was irrational, And the love of money, ths root of evils, and the 
love of honor did not even come to mind until they were named, For 
the love of money exists among men because of needy and Matter was 
free from need, And the love of honor is an experience of reasoning, 
of which Matter did not partake, since it was without reason. Glute 
tony and fornication and love for boys had no place with Matter’, and 
before the world existed Matter by no means at all. possessed all the 


evils which plainly appear among mane 

Matter was not bound, therefore, by this mixing together, but 
on the contrary (according to the same senseless hypothesis), just as 
a horsey when it has gained the open plains, runs away, carried in 
its course to bring about the injustice which results from the evils 
which exist among man, For these evilss which by no means éxisted 
before the worldy have been actively present in the world since it 
came into beings For even if anyone should assume that the children 
of Matter rebelled and raged against one anothers according to the 
argument of that many and that they brought countless evils upon one 
another, and made war against the Light, yet it will not be imagined 
that a catalog of the evils of man which have been enumrated axise 
ted for them, sinee surely human evils could not be done before man 
came into being, And where would there by anyone who would assert 
that Evil was bound and controlled, when this Evil had not even 
called to mind the evils among men before it was bounds but after it 
was bound it was accusad of theses evils? 

For why did Matter, which was disorderly per se and which 
had nothing upon which it might inflict its disorder, harm the Good? 
For it was by no means able to overturn the Goody but, if it tried 
to attack places which were not its own, the Good ought in one way 
ox another to restrain it from its irrational onslaught, For that 
which was formerly harmless end which displayed its disorder .against 
itself, seems now, indeedy to have taken hold of something else, 
against thich, as though they were joined together, it will. presently 
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display a more haruful disorder, And msn who are in and of thenm~ 
selvés evil-doers will wish, on the one hand, to do somsthing evil, 
bub, if they have nothing against which they can do it, they appear 
inactive. But, on the other hand, they would feel kindly toward 
one another because of their agreement concerning that which was 
evil, But Matter neither wished to do it (for it dtd not plan, be» 
cause it was irrational), nor was it able to do it, since it was 
alone and by itself, That which is called Matter by Manes, theres 
fores seems likely to have incorporated through the soul a truer 
kind of Matter in itself from the Good in order to carry ont evil, 
which Matter it did not know, For it was accased of disorder before 
the world <= a disorder unimom to us, and one which did not ap» 
pear, But it learned how to do evil which was manifest and which 
appeared, The enchantment, theng awoke the wild beast from sleep, 
and by no means put it to sleep, as that man saya, 

But if he should say: "God did not wish the world to com 
into beings" one must ask: "Arid who was the one who did wish 4t? 
Ie it Evil, which has not knom? And who is the om vho has prepared 
the things which exist from both? Matter? Is it not surprising, 
then, that there is active operation? Did Ged not wish to create, 
but was compelled? Was He not, then, subjected rather than subjece 
ting?" And it is idle for him to marvel at the wisdom of the Good 
which has been overpomered so that harm cam to the things which 
were going te come into being, for these things which were by no 
means evil before the opposites. cams together and whose names wre 


not in use, blossomed with the origin of the world, 


Chapter XXVI. God Is the Author of Sin, ecco to Manes; Manes 
Admits A Mixture of the Soul with Matter 

And why is it not strange to affirm that God, wishing to 
bring to an end the disorder of Matter (which, to be sure, has not 
been demonstrated to us), became the cause of the disorder of the 
¢vils which are pointed out and which appear to men? For the disom 
der of Matter, which he condemns, he could produce in his argument 
alons, and he has not, indeed, been able to show it also in facts 
And the sengeless many sesing with his eyes the evils which arise 
from the fabulous and impossible mixture of the opposites, does not 
keep them hidden, Wishing, therefore, to declare that God is not 
the cause of injustics among men, he plainly confesses that He is 
the outright cause of them, even more than if he were eager to do 
this and only this. 

Coma, then, let.us consider to whom the evils which are 
done by man truly belonge He will attempt, perhaps, to introduce a 
misturis of the soul also, composed of opposites, ag he has assumed, 
But whether the soul itself ts composed of one kind from the Good, 
according to himy or whether it is a synthesis of opposites, and thus 
partly from that which £s opposits to the Goods i will readily be 
demonstrated on this impious hypothesis that evils have com into 
being. The soul, therefore, is without a body, and by no mans .ad~ 
mits of a synthesis in its essence, and least of all a synthesis of 


opposites. For those who seemad to put it together from different 
things did not introduce a varied essence and one which differed 
from itself, but they described the workings of it from the things 
which are seen, since they were not able to give ome simple and com 


prehensive account of it, 


Chapter XXVIII, Whence the Sin of the Soul Proceedss Reason Is 
Present in Vices and in Virtues 


For aven if the soul differs from itself because of the dif~ 
ferent qualities which it receives at one time in one ways; and at 
aother tims in another way, nevertheless, so far as its essence is 
concerned, sincs it is a work of God, it is unchangeable and is not 
composed of different things. Certainly, it is so far removed from 
mixtures of opposites as to seem to be a body in itself. But let us 
assume, according to his false statement (if he should actually try 
to say this too), that the soul of man also has been put together of 
Good and Evil, Must not one ascribe the rational part of it, accord 
ing to himg to the Good, and would not the irrational part be as~ 
cribed to the Evil? It is evident that he would have nothing else 
to say, When desire, therefore, is precarlously moved either from 
the body alona, or also from the part of the soul which is concerned 
with evil, does the action go forward spontaneously? But do not con» 
sideration and determination come first in many then the decision and 
choice of action, and is not the desire thus carried forward into a 
dead? And the charge of evil coms from the action, not from the 


desire, so that if the desire should remain in the place of desire 
and should not go forward into a deed because of the choice of rea 
soning, in the first place, surely, 4% would be overpowered sooner, 
being set on fire and quenched at the same time, Then, one would 
not consider making an accusation <-- not only not a general accuse~ 
tion, but not even if one should judge by the highest standards of 
virtue, 

Sins, therefore, appear to be attributed reasonably to the 
rational part of the soul, and neither to the body, nor to any other 
part of the soul. Irrational Evil, therefore, has been freed from 
responsibility for the evils among us, inasmuch as it does not even 
exist. But perhaps, according to his argument, these evils are 
brought forth from the part of the Good (that is, 4f we camot find 
a truer explanation). For if the sowl, not distinguishing the quali- 
ty of the desires advanced irrationally to the action, one could af- 
firm confidently that the things which are done umeasonably are 
produced from the irrational part. But if the reason itself many 
times partly chooses to follow out the desire, as though it were 
willingly yielding to base enticement, but partly rejects it again 
whenever any fear er any desire for virtue which draws it back to 
itself keeps it back, it 1s evident that reason is the only thing 
which claims as its om both the things which are done well and those 
which, as it were, are done otherwise, 

And the examination of the things which have been poorly de» 
monstrated by Manes advances now to the opposite consideration, For 
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no sin of Matter, as it seems likelyy is in the things which concern 
us, but a sin of the soul, or of the rational part of the souly or 
of that which has to do with the part of the Goody aecording to Hin. 

But, in addition to this, if those who practise selfecontrol 
happen to have a naturally stable frame of mind with regard to dee 
sire, one would have freed the reason from the charges of emotional 
instabllity regarding desires, as though desire in general were roe 
moved from the things which are done (that is, the desire which that 
man would say coms from Evil's part). But, at any rate, if anyone 
should find, especially in those who sesk after selfecontrol, a 
method of cultivating 1t in this way: that by their reason they check 
the desires of nature; if one should find this, then it is clearly 
proved that the reason is both that which does wrong and that which 
does righty that which knows each — both virtue and vice. Why the 
desixe for sin is implanted in us, however, we shall state in due 
time, proving, at any rate, that this especially tends toward the 
admiration of Him who created us. 


Chapter XXVIII, Confirmation of Thie Doctring 
And this is what is now being inguired into (if, to be sure, 


it has not been sufficiently proved that our faults are by no means 
the work of any Matter or Evil, but are the work of the reason alone). 
For it is also possible in another way to confirm what has been said, 
Would they say thet mrder is anything other than evil, or fornica» 
tion and adultery and theft and falsehood? It is evident that they 


will most of ald be evil, Why, thersfore? If the judgs by execution 
should put to death the man who has comaitted an injustice, wuld 
murdex be made legal? And yet the deed of the man comtting murder 
by violence and of the man killing by the lew is the eams, but the 
intention distinguishes what was done, Bat, moveovers, it is the 
same action to the man so far as his own action is concerned and 80 
fay as the action of another is concerned, but the reason separates 
things which ars almost alike in overt action by the intention behind 
thems 

VWoreover, to steal from Manes things which were by design 
left with him, either tools or foods -= why would this act not seem 
to be the seme as an act against which the charge of theft is 
brought? It is not, however, the same in logical fact, but comlete~ 
ly differente But, in addition to this, if a man when he is mad 
should demand back a sword which he gave for safekeeping while he 
was sang, so that it would be necessary for the man who received it 
to say falsely that he had not received ity how would this lie dif. 
fer in words from true unfair action, unless it were distinguished 
by the intention of those who tenaciously maintain the distinction? 

It is evident, therefore, from these considerations that the 
action is not approved by the test of the act in and of itself, but 
by the intention and the reasoning of those who pursue tha actions 
For one could find the same reason even in things which are oppoe 
sites, For if anyone should share his possessiom or food with one 
who has needs not acting out of kindness to that person, but chasing 


after praise from these who see, why is it not evident that the deed 
is very good and humane, but the intention is exceedingly low and 
blameworthy? And if anyone should also pray for a long tim and 
fast frequently, making a display of his reverence and patience at 
the same tim, it is clear that he would not reasonably be praised 
for his deedy but that he would be censured, rather, for his inten- 
tion in what he did. Not only this, but if anyone else should be 
moderate and should abstain from vary many desires, not with a longe 
ing for virtue, but in order that he might spare his possessions, is 
it not clear that such a person overcomes other passions because of 
one passiony seeking that patience which is externally apparent ine 
stead of the evil which he pursues, so far as his intention is con 
cerned? 

If, thereforesy even things which are considered evil often 
plainly appear good to the mind of the person who does them (or, at 
least, not bad), and ify on the other hand, things which have been 
assumed to be better are exposed as evil by the choice and intention 
of the person who pursues them, who could still go on refuting the 
proposition that, speaking generally, actions are not with truthfule 
ness approved by test, but that it is rather the intention of what 
is done that is put to the test? 

What sort of deeds, therefore, will we set dom to the account 
of Evil? The things which seem to be evil, but which are good when 
they are done with a purpose of virtue? And what sort of deeds will 
we attribute to the Good? The things which appear goods but which 


logically become evil? Surely, theny in the strictest sense neither 
quality is attributed to either categorye But we shall make a din 
tinotion only concerning the rational and most authoritative part of 
the mind of him who does these things, whether this part of the mind 
sought the things which are dons rightly or not rightly. And those 
who follow Hanes, even if they should fly into ten thousand rages, 
could not deny that the most authoritative part of the understanding 
of man ia entirely related to the better part of the soul, according 
to his arguments 

Manes, therefore, has put forth a completely unjust conclue 
sion against the Matter which he has produced, attributing to it 
things which are by no means appropriate to it, if it actually did 
happen to be the cause of the things which are dons by men, But 
these things would rather reasonably be regarded as arising from the 
part of the Good (that ia, if there are a certain two opposite First 
Principles, according to his madness). 


Chapter XXIX. Whether God Took Back the Power Which Had Been 
Swallowed The mies of Manes inst God 

And he says that God is eager to take back again to Himself 
the power which has been swallowed up (which he calls the soul of 
ali things), lest that which is of Himself contime endlessly always 
to be bound to Matter and to be punished, Why, therefore, did the 
Good expose itself in the first place in such 4 way as not to be able 
to recover its om power for so long an ages and to suffer more than 
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to act? For if the myth included the statement that God has neither 
been mistreated in His om essence nor has been held fast for even 
the shortest time in an exceedingly unbecoming manner by Matter, but 
that sonething elses quite different from His natwre has been ois 
treated and held fast, and at the samo time that this thing has also 
immediately been freed (so that such an attack would seem to have 
been made in the nature of a stroke rather than a humildation), the 
fiction in the lie would haw: plausibility, at any rate, But now 
they actually speak of an infinite ages, and they say, in fatt, that 
this power, deriving from the nature of God, contimes to be hemmed 
ing so that He Himee2£ seems to be the One who is held fast in the 
likeness of that which is held fast, becausé this power happens to 
be derived from Hig natures. For this reason, He yearns with even 
greater zeal to. gather this power back again to Himself, But Matter 
is simple and impassive, since it has acted rather than suffered, 

It is evident from this, at any rate, that the Imposter has 
composed everything which he has composed for the purpose of blas~ 
phemy against God, who has made none of these things in opposition 
to Himself. "He wishesy therefore, and is eager to take that power 
back to Himself," he says, and this is the salvation which is hoped 
for and this is their happiress: the return to God of that which is 
His om, God Himselfy therefore, awaits the end for Himelf, hoping 
that He is going to be benefitted, if He should be about to recover 
the freedom which derived from His natures in order that He might 
build those things which He dastroyed, and nothing more, and, being 
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nourished by hopes might sit in patience and look toward the end, in 
order that He might free Himself in some way from Evil, And if this 
ig slow and does mot take place quickly, He Himself is the One who is 
punished because of the slowmess, 

For it is evident that the speed with which the end coms is 
not within His power, for He would have enjoyed hope long ago if Hea 
had this control. I say this, since there is also another ridiow 
lous argument which Manes hast that the children of Matter, perceive 
ing that they are miserably perishing when Light 1s for a time taken 
away, devised the devices of the flesh as the strongest bond for the 
souls. It is evident, therefore, according to his arguamt, that so 
long as the children of Matter supply the flesh the soula of the 
Good will be held fasty and the nontermination of the world by time 
will be in their powers and the end of it will not be in the power 
of the Good. 


Chapter XXX, Contradictions of Manes 


4nd what else can anyme say when he examines 41% the that 
the argument of Manes is not consistent, but, being transferred here 
and there, it is refuted by itself? For, affirming that God is the 
Creator of the world, whys in turn, does he say that the sons of 
Matter set the flesh against Him, as though Cod were allotting to 
them a part of the creation, amd, accordingly, submitting to force 
and, by granting them this purtnership, not completely fulfilling 
averything according to His owm will? 


And the Deceiver, as though he had forgotten his own hypo 
thesis, says that the removal of the power which controls it is go~ 
ing to be destructive to Matter, although he assumed that the evil 
First Principle itself, since it was disorderly, was chastened by 
this powex. For the power binds Evil fast when it is present, and 
when it withdraws again it releases 1t, and this will be very true 
according to the ancient First Principle, This fact and this removal 
is o cause of joy for Matters und these things are such as they are 
because of the fact that pleasure is taken away, If, therefore, 
there is no final assurance for this power that, although it has 
been separated from Gody it may return to Himy why was it separated 
in the beginning to undergo useless toil and evi2 filth for an ine 
finite age, and to be destined to be taken away again instead of to 
enjoy great hope and happiness? For it has been show, to be surey 
that Matter has not been chastened at ally rather, it has been shown 
to have usurped more authority in ordér to invent evil deeds, 

"But it was necessary," ha saysy "for this power to be bound," 
Whenever the restraining power is gradually removed, therefore, whet 
will happen? It is clearly evident that Matter will again return to 
its natural disorder. "No," he says, "for in the end it will over 
coms this disorder, and when it has been made a Jum it will prepare 
te be burned up by itself," Why, thereforey did it not do this in 
the beginning? Did it not wish to, or was it not able? For if it 
did not wish toy how, in turng will it wish to when it has changed 
its mind, or has decided on a better thing? And fer other reasons 
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it was advantageous to the Good to make Evil completely inoperative 
4n the beginning, if, at any rate, it had been able to do soy But if 
Evil was wmable to destroy itself in the beginning, incapability of 
action becomes a possibility for that which has been formed, And if 
it was unable then, how will it become able at some later tins? 

Will it be able because it hes added power to itself which it did 
not have before, or because it has grown or increased? For if both 
of the opposites are unbegotten, then neither of them receives 

growth or increase, 

The fiction of the Barbarian, therefore, is altogether in- 
capable of standing. But why? Does he say that sense perception 
has apprehended the fact that the greater part or the smaller part, 
at any rates, of the power which has been mixed together with Matter 
has been separated from it? For this has happened if, indeed, from 
the time when the moon waxes and wanes God continues little by little 
to take back that which is His om, And yet a great period of time 
has passed, and neither has the human race been decreased in the num 
ber of those who live, nor has any other of the animals been subjected 
to any diminution, but the things which come into being habitually 
com into being and die, and humanity has increased until the present 
to a miltitude, From whaty therefore, does that insane man supposs 
that what he, in his imagination, says hag been mixed together with 
Evil is being taken away little by little? For surely the sam 
things are alike so far as the world ia concerned, for the length of 
the day is the samey and the length of the night is the samey and 
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neither has the light been made less nor the darkness incréasedy for 
the course of the sum and of the moon is the same, And one order, 
theny continues -» that which cam into being from the beginning, 


Chapter XXXL, The Essence of God Suffers, according to Manes, if 


Souls Are Punisheds God Fills the Depth from Which Matter Is Takens 
The Increase of Wickedness of the Devils 


And one mst also ask thiss whether the souls which have 
sinned and have been entangled in countless evils in their life will 
pay a penalty for the things in which they have offended, or note 
If, therefore, they will pay (which, in fact, he hinself also admits 
when he says that they are going to be congealed in the lump tow 
gether with Evil) s God will be found punishing His om nature. dnd 
could anything be more paradoxical than this? But if they are not 
going to be punished, not only is ain free from pain and from pum 
ishment, but it would also seem to contain more justices since it 
would both bring pleasure in the present age to the person who pur 
sues its and in the age to com it would not become a cause for pun» 
ishments 


But in addition to this, that statement of his is also strange 


in which he says that while Evil is busy heresy God in the mantim 
4g filling up the deep from which Matter emerged with a mound, sirice 
according to his most terrible derangement of mind he does not undere 
stand what it was which was cast into the deep. If it was somthing 
from the land of Gody how does it have a place in the opposite place? 
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Bub if it is something from the parts of Evil, that which is friend 
ly will, not shut out the Mattex which has bean set in motion from 
theres And God sits, according to Manes, eternally transferring 
mounds, and little by little filling up a kind of abyss with a mound. 
Oh the irrational madness} To answer ity at any rate, with more 
words is also ridiculous, 

But if you want to learn that even the demons themselves are 
not from an evil root and do not have a root of wickedness, but that 
they also have come to this wickedness from choices and are not evil 
in nature, and have not been indicted by ignorance, and are not 
night and daykness in their essence, but have becom: go by habit of 
mind and habit of life in attempting such things -— if you want to 
learn this, let us examine the argument. If there is a blind.nh 
ture, therefore, not even the least and smallest amount of seeing 
will take place, and neither will ignorance acquire for itself a 
drop of knowledge, nor will night itself and darkmess which is dark 
by nature be changed even into a little brilliance, ‘ ut even the 
demons appear also to imow salvation and to confess the Lord, sayings 
"We lnow you, who you are, the Son of the living deds"97 But ignom 
ance is not able to know, and a blind nature is not able to see, 
They know, and they speak the truth because they know it, and in 
their spéech they do not make false statements, for they speak the 


SByark Re2h3 Luke l:3h (Here .amd-in the case of other quota~ 
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truth, even if it is not with sincerity. They are not now sccused 
of either a blind nature oy of ignorance, If they were, they would 
not have seen the least thingy nor would they have been suppliantay 
nor would they have given way to Hig statement, nor would they have 
distinguished the One who appeared as being different from the mmy, 
and they would not have distinguished Him and themeelves as being 
differents 


Chapter XXXII, The Prayer of the Demons to God How the Demons Are 
Punished in the Lower World 


For, beholdy the irrational creatures do not have the ability 
to distinguish between wise beings and umrise ones «» which are wise, 
and which are umrise, But if the demons knew, and if by knowing such 
a distinction they have been released from the class of that which 
is unable to make a distinctiony since they have recognized such a 
thing by distinguishing it, their nature is not also convicted bow 
cause of this, but an overriding choice 3 For even if choice undex~ 
stends?” (even if it goes wrong), yet it has nob departed from being 
rational, but possesses this characteristic undestroyed, Thus, even 


Shine word here uted (n ediser's) indicates the choosing of 
one thing before another, the fidty to make a distinction and to 
act on that ability by selecting ona of two possibilities. It amounts 
essentially to "free will," 


Bvonon may likely here be & typographical arror in the 
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the demons recognized Himy they were persistents they besought Hin 
that He dé not command them to go into the abyss, If they were 
children of the abyss and possessed kinship with the abyss, why do 
they flee from the things that are kin to them? Why do they beg off 
from theix om root? For they would rather have welcomed rest for 
themielvex, considering the kinship, For rehabilitation comes about 
“pitting one's om Kin, but distress among strangers, For they had 
greater need to ask to be quit of Jesus, or rather there was more 
necessity for them to beg to be quit of this place where the good 
and the fair are, amd to welcom the abyss or their arrival in the 
abyss, But by begging off and being placed on their gumd and not 
being content to go there, but beseeching Him for this, they gave 
sufficient proof that they had no natural kinship with the things 
which ponish. For nothing ever afflicts itself, but it afflicts 
every wrong which is done by another. For that which afflicts must 
not be an affliction of itself, but it mist suffer or be distressed 
while a different nature afflicts it. 

Note that fire dess not burn itself, for it will consum 
something else and not itself. Note that water does not deluge it 
self, for it knows how to deluge other things, but it does not have 
the ability to deluge itself, Note that the air does not know how 
to cool itself. For everything which does anything and which af~ 
flicta, afflicts and grisves somthing else. And if the abyss is 
evil and thé demons are afflicted by the abyss, and if the abyss is 
a place of tortire and the demons are tortuyed, they are no longer 


tortured by that which is like. themsalves, but since they are differ 
ent they are tormented by somthing other than themselves. No longer 
ave they aware of this nature or essence, for it has been shown that 
the abyss is of mother essence, And what has been said is sufficient 
to show that the demons are of a different kind and of a different. 
essence than the abylige Firtharmore, this abyss is both a place of 
torture and a place of correction, but 46 is neither eternal nor tw 
begotten, but came into being sometime later, since it had been made 
later for a mdicine and remedy for those who have sinneds For the 
scourges are sacreds since they are a medicine for these who have 
sinned} the blows are sacred, since they are a remedy for those whd 
have fallen, For thé blows have not com into being in order that 
those who experience them might be evil, but the scourges have comp 
into being in order that these people might-not bs evil, Being 
grieved by the blew, the evil ones amputate the evils with the 
scourge, On account of this, we do not find fault with the abyss, 
but we know that it has becom: a place of torture and a place of 
correction, sinte it teaches self-control to those who have sinned, 
But if the abyss is a place of torment and a rack, and if 
the demons are tortured and tormented and have an essence sensitive 
to torments, and if they axe able to have pains also and are subject 
to punishment gnd have en apprehension of the chastisemmnts, how can 
they be unbegotten? How can they be eternal? How can it be said 
that they never have a beginning? How can those who are capable of 
suffering «» those who are able to suffer and are capable of being 
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punished ew. exist of themselves? For that which is unbegotten will 
never either suffer or be punished by anyone, buty sinse it has bee 
gm of itself, it remains in itself, becange it neither received ita 
begixming from another nor receives punishment from another, And 
since it is not assigned a cause, it will not be assigned a chastizery 
4% will not be judged by another, since it did not take its begiming 
from another; it wild not be afvaid of anyones since 1% has received 
its being from no ons, For why will it fear, if it has a perfect 
substance? If it has a perfect comletion? If it has been completed 
from itself, and has been regulated by itself? For the things which 
are able to have a framework subjfect to modification fear him tho is 
able to change that frameworks that which 4s able to suffer fems 
hia who can acty But if the desong fear and are able to suffer, thay 
are not wnbegottenys for that which 4a wunbegotten is incapable of 
suffering, and is not able to suffer, since it is outside the nature 
of these things which ars begotten, 

But because they beseech, they are included among those with 
sense“perception, and they know what they ave, And they know that 
they are able to suffarg for they mre not ignorant of themselves; 
they did not considsr themselves incapable of suffering. And the 
fact that anyons knows himself and is not ignorant of himself 1s am 
indication of sense-percaption., But if they were afraid because 
they were capable of sensation, and if, being afraid, they besought, 
and if they were beseseching Him who was ables they were not ignorant 
of Him who tracked them down, For this supplication of theirs tese 
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tifies that they knew Him who was tracking them down, and that they 
were not ignorant of the fact of their suaceptibility to influence 
and subjection to sufferings and that the One who was tracking them 
down was the Lord and King of all things they appear to know through 
their supplication, And ws have framed this demonstration céncerm- 
ing demons in order that the argument concerning demons might not be - 
left unusede 

It 48 also possible to add this¢ that nature is like itself, 
and shows no variation at all from itself, Fors behold, the whole 
fire is lite itself and is no less hot than itself nor more hot than 
itselfs it does not possess "more" or "less," for in its nature 
*more” and "leas" are invalid, But where there is "more" and "less," 
there is no longer.a natureg but the grant of choice, And-when it 
is written also concerning demons that "he goes anay and invites 
seven other spirits moxe evil ttten hhmselt y220 thezve also appears 
from the account to be a heightening of the degree of evils because 
the evil and the more evil show a difference of evil, Where is 
there a nature which is not likes itself, if a difference in evil is 
found, and if the difference testifies to the choice and net to tha 
natute? Enough of such argumntse 
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ter XXXIII. The Two Unbepotten First Principles of Manes an 

te Satan Is God Good; The 8 Vere Somtimes 
Sometimes Evil 

Buty further, let us undertakes to describe their first in- 
vention, and let us make use of arguments to refute it, "Evil," he 
Bays, “existed, and it was unbegotteny, and the good fod also existed, 
and separate placed of habitation existed for them, and éach existed 
by itself, removed from the otherg God has been separated from Evil, 
and the First Principle of Evil from God, and each existed by itself; 
each was ruling its om affairs, end administering them as was natu. 
al o~ Evil. badly, but the Good well, Evil was harming its om af 
fairs, and was not ceasing from harming them, but the Good was always 
good and both helped its own affairs and never failed to help them 
for helpfulness cams forth frem the Good." The inconsistencies of 
theiy creeda were in contradictions they sought the most unlikely 
arguments, and were not abies to find them, sincs they had not accep- 
ted what necessariiy follows from the major premise, And these 
things are. few and not many, but they ave suffictent for our inquiry. 
I have put forth the outline dlone and have now taion recourse to a 
mititude of witnesses, for the reader will seck the things which are 
related to what is sald, and from these he will go on to the recogni~ 
tien of things which are alike and alin, 

But com, Jet us reconstruct thelr argument, since we have 
set before ourselves their beliefs, Satan was evil, but God was 
good, end thus it-was, I spin their yarn in order that I may put 


the fiction to shame, and umless# I place before myealf the things 
which they set forth, I do not have the means to overturn their im 
vention, “God was goods" he says, “and Satan was evil, And Sate 
was evil, and there was never a tine when he was not evil, for he 
was always evil. And he was not derived from anything, for he exis~ 
tedg and ha was a root," he sayse “And the Lord existeds He Himself 
also existed, and He was a root, and a good root, and the root of 
good things, and avery good thing came forth from Hime For there 
vere two roots; and two shoots came forth, the shoots corresponding 
to the reote} from that root such things, and from this root such 
things," they keep repeating, 

let us stop at these statementsg and let us attempt from 
here on an exemination of these thingsy and let us see their reason 
ing and remember their words in ordey that we may draw conclusLans 
from their syllogiars, and pertuade them with their om worls, For 
we shall say to thems Since God was a rooty and a good ropty and 
good fruite weve brought forth from goed roots, and since Satan was 
a root, and an evil wot, and evil fruite were brought forth from am 
evil root, of what root were the apostlea the fruit, in order that 
we may mow from the fruit the thing which we seek? I do not take 
what we are seeking from the roots, for ws shall say: The evil root 
does not know how to bring forth good, nor does the good root know 
how to bring forth anything evil. Eut the apostles appesr somtimes 
good and sometimes evil, and they were good Jate in thelr Lives, but 
evil from the beginning, since they made a change from evil ways. 
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For if we say that the sposties were the fruits of Satan bee 
cause of their old faults, they will be put to shame.on acemmt of 
their apostieship and the perfection of their virtues, but if we say 
that they were the fruits of dod, what shall w say about their old 
faults and their old enmity? For the Scripture will put them to 
Shaws and yefute our judgmnt of them, But ify simce they are at 2 
loss and are unable to speak, they should reply, in turn, asserting 
that the resolution of the problem is difficult, and that the deam- 
atration is difficult, we shall also say that the apostles were nob 
the fruits of God,. but creations and formations of Ged, For they 
ware not fruite, as it were, brought forth from a root, buty as it 
were, from a Creator and Maler the creatures and things which have 
been made have coms into being from Him who made themy not as con 
substantial with Him who made tham, For they were begotten things 
from ths Unbegotten One, and did not ever have an indapendent exise 
tence, but were made laters And they received being from Him who 
made them, not being essences from Essence, but having been made es 


substance fvom ths goodness of the Creator, And they have been made 


in such a yay as to have a begiming of frosewilly The Savior ape 
pears, therefore, sayings "If anyone wills to coms after m » ono 
MI you will to becom perfect » » ste "Xf you will to becom 
healthy » » 9? If He who created, through whom the Father made 
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ail things, says such thingss understand the sayings of Him who 

cereatedg Ey an act of will He laid dow the iawsy in the will He 
iocks up the things which are lewfuls He knows that the will of 

those who act is the lord of the things which are done, 


Chapter XXXIV. The Evil Have Som Vixtuesy Pharaohs Nebuchatinessar, 
Manes Teaches that Evil Seized the Light 
Doubtless, in order that it might honor the association of 


daedsg the Word attached them to the wills "If you are willing and 
listen to me, you shall eat the good things of the land, but if you 
ave not willing and do not listen to mss a sword will devour youst© 
But it ia foolish to leave out a word concerning the worst people 
also, and te pass over an examination concerning those who conduct 
themselves most shamefully and wantonly, lest perchance ow silenss 
bring them a very atrong fecling of hopelessness, Do they not vee 
hemently accuse Nebuchadnezsay? Do they not vehamently accuse 
Pharaoh? Have they not considdred then the limit of shamelessness? 
For thay repeat over and over everywhere such criticisms of the life 
of these meng If, therefore, no seal for good showld appear in the 
thoughts of those men, the argument would be different, But if in 
those men who were so evil there are found aspects of good qualities 
and perveptions and comprehensions, and repentance and supplicationsy 
what will they then say? For if he who 1a altegether shameful should 
appear to have some aspects of virtue and kindliness of mannex, what 
will they say? Either they will say that Satan 1s a mixture of vir 
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tue and vice, since he has borne stixed fruits, or they will say that 
these men are not the fruits of the devil, for no longer wuld those 
who are mixed be the fruits of the unmixed, nor will the unmixed ap~ 
pear to be the root of the mixed, But these men also appeared to be 
mixed at tims, sincs they had both received knowledge and had been 
seized by evil, And according to this line of reasoning their argu- 
ment will appear to be a fictitious ona, and not a substantial truth, 

For note that Pharaoh yields during the punishments and ie 
softeneds he yields in his understanding, and when he has been struck 
in his spirit he does not contimie in his hardness, But he dosx two 
things: he both requests the prayers of Moses, and he finds feult 
with what hes been done,!* and his spirit does not appear maimed, 
but it looks and proceeds toward repentances and employs both ree 
quest and supplication, and perseveres fox the sake of prayers But 
if he had been bern evil, how did he know about prayer and repentance? 
For if repentance is good and prayer is good, and if his nature is 
é@vil, how was the evil mixed with the good? And how was good 
brought forth from evil? And they appear not to know what they say, 
but from an uneducated mind to bring forth a spitting out of words 
rather than words, 

And Nebuchadnezzar also was hard in his disposition and pre» 
pared the furnace, and made the image, and inspired terror by his 
threats, and conpelied men to worship the statue, But when the holy 
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ones were cast withing aid the flames withdrew and did not touch their 
bodies, the furnace became a synigoguey and instead of lamentations 
within hygms were sung, and no longéx was a complain of burning 
Pleah sent ups tit songs were sung from a celebrating soul, And 
Nebuchadnezsay stooped over to gee what was within and, when he had 
bean honored by ths sight of the angél, he sent forth his voices 
“Did I not cast three men into the fuxnace? Behold, I see four, and 
the fourth is as the 1ilemess of a Son ef Ged,t!* Immediately, theny 
he writes a law about thist that men are to acknowledgs God and wite 
ness to the truth, He becoms m interpreter of the vision, De wey 
therefore, accuse his interpretation, or praise it? Is it good to 
bs flan ambassador in behalf ef Christ," or do ws dismiss tb os in 
the evil part? For if it is good to be an ambassador of the divine 
sayings and a witness ef the truth, and if Nebuchadmezsar was. en ale 
bassador and wrote the proclamation and sent it into ali his domain, 
his evil nature has been destroyed. For, knowing the goody he looked 
toward the learning of the goody But if he was dulling his mind by 
his disposition toward evil, he is accused. For it is om thing not 
to be able at all to do the good, but it is another thing to lmow the 
good, but not to be able to do the good because one is weakened by 
the tum of the scales toward the passions, 

But since the fruits of the devil were not found in men, and 
their way of life is put to shame, and their wickedness has been ete 
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posed, where, then, shall wo tum? W have no place to turn unless, 
than, we proceed to the demons «w imilegs, at any rate, they say: 
"No man in-a fruit of thé devil, but.damons are the offspring of the 
devil, and they alone are hig production," And in saying this they 
will be put to shame in this alsoy but first let them hear this, If 
man fox the present has been detached from the One source of evil, 
thare is no community betwen this Life of man end Satay and man is 
freed from all evilg he has becom a stranger to it andy flying from. 
it, he has been ejected from it, 

But since they still proseéd in earroxy and deception and bring 
forth words which are still more deceptive and misleading, let us not 
be silent. For they say that Evil, going forth end advancing by it~ 
self, wronged itself ond maltreated itself, But when it ttood near 
the place of the truths it was amuzeds 4t experiented the miracle of 
the sudden Lights 4% forgot its own warfare 1% attacked that which 
had appearedy it seized tha Lights.4t devoured that which 1t had bee 
halds Heres thens is a great cecasion for laughter and @ great jokes 
hére every Greek myth has been trampled under foot and put in the 
shade by this t@le, For myths sve called myths and are believed an 
mythsy but this myths if it was believed as a myth wien it was told 
as a mythg would cali for slight reproache: But now it surpasses tha 
wyths and is believed by senseless people es though 16 ware truss, 
For if, as they say, Evid sow the Light and was auizeds as though it 
had remained alons and was by itself laying siege to Light when it 
had arrived at ites om boundariesy and if it was removed from warfare 


against itself and attacked that which had appeared and seized that 
which it had beheld, why mst the worda not also appear false? For 
how did Evil wrong itaelf? Did it destroy itself? Did it case ite 
self te vanish? Did it now devour <tself, but now beget itself 
(seeing that 1t was unbegotten)? For 4t was brought to an end by 
destroying itself, But if it had parts of iteelf which were des- 
troyed, what sort of adequate pledge ie there that the whole is not 
deatroyeds Since the parts have bean observed to mdergo destruction? 
And if 4% both begat itself and began to exist, it was begotten, 
since it had a beginning of existence. How, then, can we still say 
that it was unbegotten? 


Cha XXXV. ‘That Which is Unbegotten Cannot be Destavyed 

They will no longer receive a refutation of their strange 
opinion, therefore, from someone else, but from their own nonsense, 
Yor in uttering many things they utter them in contradiction to 
themselves, and thay no longer wait to be made to binsh by somons 
else, but prating against everything they suffer this from their om 
rashnesse For how. could that which is able to be destroyed, and 
which admits of dissolutions and which 4a able to be dissolved, be 
unbegotten? How could it com into existence from itself. Why could 
4t not have begun from Something else — that from which it cam bee 
ing such an indestrkotible and impassive being, but that which came 
being able to disappear and to be destroyed, since it does not com 
into existence from itself? But if it 1e destroyed, as you say (for 
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your argument lays this dom, admitting that there is a swallowing 
up and a changes and that this swallowing up 1s destruction, and 
that it is liable to capture and able to be dissolved, since it is 
both dissolved and consumed), no longer will it support the charac- 
teristics of things which do not disappear. And since it does not 
possess a nature which is unharmed and indestructible, no longer 
will it be assumed that it is umbegotten. And since it 16 not unbe~ 
gotten, Evil will appear neither without beginning nor without end 
(for 1t appears at one time to exist not at ally but in a trice it 
seoma to thunder forth). And furthermore, that which exists is not 
essence, but a certain disease which happens to beset essence, since 
it is able to be separated from the essences and the substances, 

For Isaiah the prophet testifies that the Deceiver himself, which he 
is, meets with a fail in connection with falling and destruction, 
and the slipperiness testifies to the removal of the good things 
which he had before: "How the early rising Morning Star has fallen 
from heaven, And, since the Savior knew his very abject condi~ 
tion, on the one handy and, on the other hand, his formr supematur~ 
al and wery radiant condition, He bears witness in the Gospel, saye 
ings "Behold, I see Satan as lightning falling from heaven, And 
if he was thus by nature and existed thus, his experience would not 
be called now a fall and now a banishment. For that which falls 
falls from som position, and that which is banished departs from 
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som position of affluence. 

And if it 4s eaid that he ie among those who have fallen, he 
was once in an established position and stability. But if it is also 
charged that he is among those who have been banished, he was once 
not poor he was once not a beggar, when-he had great abundances 
But because of a certain disease he suffered the loss of that abun 
dance and is judged among those who have fallen, The Scripture, to 
be surey also aclmowledges this abundance, For if it sayss "Hew 
the Morning Star has falleni", what then? And the name of the Morn- 
ing Star was Abundances and since he was the Morning Star he had the 
active power iteslf of the Merning Stary and the might and affluence 
and possessions, And since he has fallen from thie he has becom» 
empty of ite He is impoverished of the abundance in the Morning 
Star, and he who formerly had great abundance risks beingy and truly 
proves to bey a beggar and a banished being. But if, according to 
the Gospel, he is among those who fail and lie rolling on the ground, 
then he once stood on a foundation and was able to sayt "Gur feet 
stood in your courts, Jerusalen."!? He was able to hears "Stand, 
having girt your loins with truth." and, although he was able to 
hear, he did not observe the saying which had been spokent ."Let him 
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who seems to stand beware lest he gari.n!? And sines he had exer~ 
oised no caution against such an eventuality, today he rolls in such 
a condition, For that which always lies on the ground does not fall, 
for it already lies on the gromds But that which has fallen and is 
on the ground coms to this fall because it draws aside from those 
who stand and are firmly fixed. And that which is always poor and 
never has received any abundance wild never be banished, for it ale 
ways has nothing, and is unable to be banished, since it has never 
possessed anything, But that which has endured banishment has ex» 
perienced it from great abundance and possessions, And this, indeed, 
is the first argument of disproof. 


Cc rv XXXVI, God Is Able to Suffer, 2cco to the Manichaeans 
But they says “Evil, still going forward and extending ite 
self, when it had come near to the Lights seized a part of the Light, 
and devoured a part of the Lights." Since they say thisys come, ist us 
not decline the task of shattering the representation which has been 
made in behalf of Evil against the Truth, for they exalt Evil in 
this argument, but despise the Truth, and they give vigor to Evil, 
but assume that the Truth is without vigor. For if Evil did the 
seizing, but the Light has been seined and, being seized, was suffere 
ing andy suffering, was subject to suffering, then God is subject to 
suffering according to them, but Satan is not. ‘The One is able to 
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suffer, but the other is able to act. For if the Light is subject 
to sufferings God Himself would also be subject to sufferings; since 
He is not different than the Light. If, indeed, He was able to suf 
fer, and to suffer not at His own hands, but at the hands of the 
enemy and the one who was fighting against Himy ad if He waa able 
to withdraw from Himself and to associate with one who is worse, how 
was He, who has a nature which causes uniony separated from Hie own 
parts? For things which have been born by nature are not by nature 
separated from themselves, And if the Light was unbegotten and is 
united with that which is wnbegottenys how, then, was it capable of 
being separated? And how was it able to be freed from itself, and 
to become different than itself? For if it served Evil and chose 
henceforth the works ef Evil (since it was constrained thereto by 
Evil) and carried out the works of Evil, and if it did not know ite 
self and no longer recognized itself, but had forgotten itself, and 
if it supposed that it was such a thing as Evil also is, then the 
argument will appear to contradict iteelf, For that which 4s unbee~ 
gotten is neither ignorant of itself, nor will it be different than 
itself, but it contimes just as it was, and will never be freed from 
itself, since it never began to exist. 

But since they speak old wives' tales and legends, and do not 
know what they say, but are put to shame by what they say, let us ale 
so set this forth in our argument: If the Light was wable to be 
changed and to become different than itself, and te come inte the 
presence of Evil, and to forget itself and to do as many things as 
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Evil doesy then the rulers of Evil were also unable to experience 
thie, or rather to be changed into the Good. dnd if the change pre~ 
vailed and the alteration was possible, why was it not better for 
the evil things to be changed into virtue rather than for the good 
things to be changed into Evil? And why also did God allow and pex~ 
mit the Light to be taken? Why did He not forbid the assault? Why 
did He not keep His owm possessions? And why, after they had been 
taken away, was He not willing to give foresight to the things which 
have been taken away? Why did He not stop the attack by anticipating 
it? Why has He not rather kept the things which were seized and talen 
impregnable, but rather has failed te honor them with help? If He 
permitted this in order that the Light, when it had come among the 
evil things, might change the evil things, on the basis that the 
evil things are able to be changed, then no longer are evil things 
evil by nature, and since they are changed they give a pledge in the 
reesption of a change that they are not by nature evil, 

But if He knew that the evil things would not be changed and 
that they were not by nature able to be altered, why did He permit 
the Good to endure damage in vain? And why did He not permit the 
gain to be attributed to the Evil? And how does He know that the 
evil things themselves can be altered, but overlooks Himself and the 
good things of His own when they are altered? For this is a strange 
rulet for Him to be subject to change because the things belonging 
to Him are changed, but for Matter not to be altered, And such is 
the refutation of this doctrine, to shorten a long discourse by 
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passing over in silence their proposals, contradictions, and those 
inventions of fables and battles of giants, and to make what has 
been said about the begiming of matters a point of departure, as it 
Were, and a seed for further investigations 


BOOK TWO 


Chapter I, The Aim of the Writersy Nothing Was Created Evil 
The argument, theny row leads us to a serious talk about dod, 


for the things which have been said to refute the fiction of that mm 
were perhaps not at all different from childish play. In order, 
thersfore, that we may not also merit the laughter of sensible people 
by examining mimtely the incoherent, ovex~elaborate fiction of that 
man, sindd we do not deem at all worthy of account the rather nystie 
cal doctrines which have been discovered by Manes (and they are exe 
ceedingly numerous), we shall show that Evil has essential existence 
nowhere, and that no unbegotten First Principle of Matter has set 
4tself against Godyg and that there ig one First Principle of all 
things and orm God who created all. things both good and worthy of 
His wisdom, 

Yor the followers of that many whenevey they are refuted by 
argupent concerning their incoherent begimings, are also brought 
down to this difficulty: that their hypothesis is hard to demonstrate 
and offers many "holds" against their opponents They sayt "Whence, 
then, coum the evil things?" We say, then, confidently that, since 
there is one God who created all things, there is nothing svil in os» 
sence among the things which exist, and all things are exceedingly 
good, and are good in a variety of ways, and have been prepared for 
" various uses, and of the things which have come into being nothing 
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has oom into being without season. Bub each of the things which ex- 
ist, both small and great, possesses its reason for being in itself 
o- the things in heaven and in the earth and in the sea, And just 
85 a complete and whole body is prepared by the bringing together of 
ite parte and limbs, so the unspeakable wisdom:of God has prepared 
this whole, And the result is that 4f you should take away by argue 
ment any of the things which have come into being as superfluous and 
foreign to our needs, the whole body seems to be mtilated, since 
even that which seems cxceédingly despicable among the things which 
exist is complementary to the perfection of the body, and nothing is 
. without its tisk among the things which exist, nor has coms into ex~ 
ictence in vain, nor has ‘Seer placed among the parta of the whole 
for idle honors 

But oftly the injustice of men who sin is reasonably and 
justly superfluous and truly evil, tut not the injustice derived from 
an Evil without beginning, to be Bund, which Manes has thought up 
{although it does not exist), as our argusent has already sufficient 
ly disclosed in the earlier statements, and as it will show more 
clearly in ths following statements, 


Chapter IT, Man Is Most Frees He Is Accused of Sin because He Is 
Frees Men Are Able to Bs Good and Evil 
Having first tveated this point, therefore, we shall thue 


proceed in the way, showing that none of the things which exist is 
evil in its essence, but that as many things as God governs after 


their Idindy He governs as becomes His own wisdom and for the profit 
of the creatures whom He governs, God, therefore, prepared the 
world, and those against whom this argument is directed do not waste 
any time over this, For if, in fact, they change the world which is 
well-ordered into a disorder, yet, at any rate, they agree concerning 
both the manner and cause of its coming into existence. Over this 
world God has placed rational mang a part of the whole it is tyue, 
but also a rational citizen of it, but He nonetheless has kept for 
Himself the government of all things which tend neither toward virw 
tue nor toward vice. Bat He has ordained that virtue or vice depend 
upon man alone, by placing the knowledge of each in his nature at the 
first, in order that by applying thie knowledge like an eye to help 
him he might go through life not only with perfect kmowledge, but 
might also himself be a doer of the right actions of virtues. 

Many therefore, when he does wrong, is justly eccuged of 
sinning. For if he commits sin because he is unable to abstain from 
it, he bears this blame unjustly, but if he continues to commit sin 
although it is possible for him to keep from sinning, he is accused 
with good reason, since he does wrong. And it is rightly called a 
sin in the reagoning which supports the accusations, since it is al» 
ways committed contrary to the reason which man was capable of ene 
ploying., Sin, therefore, is everything which is done contrary to 
reason, even if it takes its point of departure from things which 
exist naturally, For an unreasonable use of the things which exist 
naturally gives rise to the sing and the reason within us is an 


examiner of the things which exist according to nature, and for this 
yeason sin does not escape notice when it is committed, 

If, therefore, we exercise the reason which is in us for the 
training of virtua, even as we exercise the body by moderate movement, 
we shall render this reason healthy and strong. Bit if we do not 
think this reason worthy of both training and care,” it becomss dim 
mer, since it is weak, and at last, being neglected, it is incapaci~ 
tated. But it is in our power everywhere to make use of the reason 
Which is in us, even as those who pursue the art of architecture use 
& rule, for the perfection of virtue. And it is in our power to 
cultivate this reasony even as we cultivate seeds which have been 
cast into the sarth and which, when they are neglected, are dastroyed. 

Herey then, arises the dilemma in our investigation, Why 
have we been cast into such great peril — that is, to have within 
oux own power the ability to be sealous for goods, or not to be szeale 
ous for good? And the result of such power is that we are not rene 
dered altogether good, but rather are rendered good for the most 
part. Not only is there a time when the peril of the power to 
choose is not simply useful, but also even necessary, ainoe we are 
evilg otherwise, we would utterly fail in being good. For if God 
had made us altogether ineapable of siming, we would not have bee 
coma goods For a person both just and temperate among men is good, 


rhe words! "we shall rendex’ and "But if we do not think 
this reason worthy of both training and care" are not in the text as 
it appears, but have been inserted by the editor, 


and he becomes just by abstaining from injustice, and he is rendered 
temperate by fleeing intemperance. The control of opposites, there» 
fores brings possession . « oe If anyone should not happen to have 
control over intemperance, therefore, he would not becom temperate, 
For one might say this: Whog when he was able to be intemperatey 
has not indulged in intemperance? For inability to be intemperate 
does not produce temperancé, nor does wealmess for acting uijustly 
engender justioa, But the capability of acting, on the one hand, 
and of abstaining, on the other handy because of reason, is the sub- 
stance of both temperance and justice, And this means not just being 
able to commit ging but being aroused by one's nature to do so, 680 
that real pratse would be called forth by choosing not to sins For 
this virtue alone, and no others can be found among mens For one 
mugt call God neither temperate nor ree nor sny such things 
for He is above human virtue, And even if He is called just, it is 
different, for He is not like us, But we are investigating how a 
May 26 many can become goody for to each creature coming into being 
there has been appointed a limit of his nature, which it is impossi«. 
ble for him to go beyond, and not to fall short of this limit is 
consummate virtues What limit, therefore, to virtue and to becoming 
good has been appointed for mam? Temperance and justice and the 
other Virtues, for it is impossible for man to become good beyond 
these qualities, But if temerace ia mastery over pleasures, it is 


Slinere is a lacuna in the text heres 
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necessary that the opposite to temperance, over which the mastery is 
exercised (4s0e,, both the name and function of temperance), be undar 
control, But for pleasures not to be under control, brings sbout an 
outright loss of temperance, And the reasoning in the case of juse 
tice and the other virtues is similar. 


Chapter IIT. Whether Man Was Able to Be Sinless; There Is No Virtue 
without A Fights A Child Does Not Have Virtues 

Bot if anyone should say in opposition that we ought not to 
aduit the existence of the opposites «+» licentiousness and injustice 
~~» even as God does not admit it, such a person says nothing else 
than that we ought not to be mene He is like someone beholding an 
eagle flying high in the sky somewhere, who is angry against the na» 
ture of the horee and bitterly reproaches it, since it is not the 
same as the nature of the eagle. But a horse must be examined, as 
it weres according to the nature of a horse. God has made many 
surely, to be man +» a soul with a body, for he is a bodily inhabi~ 
tant of the world. If he should become good, therefore, as mch as 
the nature of man allows, he would be found highly honored. We mst, 
therefore, seek how man becomes good, if God has made him. Man 
would, then, become good if he should be self-controlled and juste 
For if it is possible for man to become good in a better way, one 
must accuse the Creator, because He did not cause man to appear good 
in that particular way. But if there is nothing better than the 
capacity for goodness in a man’s nature per gé, man needs selfecontrol 
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and the other virtues, One must seek how, in turn, man is able, in 
fact, to be both selfecontrolled and just, for He who created him 
wants him to be so, Selfecontrol, therefore, would not com without 
the juxtaposition of the opposite, and similarly also justice, If 
this is not sog it would not be selfecontrol or justice. 

But if man should not be able to become both just and self~ 
controlled in this way, he would not otherwise become just and selfe 
controlled, and then the Creator could reasonably be accused, bee 
cause He had made man so that he was not able to becom: good (I mean, 
really, both selfecontrolied and just in the way in which alone he 
would be acceptable and actually appear worthy of the wisdom of Him 
who made him). But if any opponent persists in saying that a man 
should becom self-controlied naturally and not by effort, such an 
opponent againg by disregarding what self«control isy turns away to 
an illegical heresy, Assuming the fact that he is unable without 
selfecontrol and justices to be wrthy of Him who made himy he is un 
willing to search out the means of acquiring these virtues, because, 
in fact, that which comes about because of a fetter of nature would 
not be self-control, which is least of all made known otherwise than 
by its opposition to pleasures » » 2 Selfscontrol, therefore, re~ 
quires things to oppose it, in order that by fighting and overcoming 
them it may be called selfecontrol, and may actually become selfe 
control, and similarly also the other good qualities. ‘Thus, indeed, 


serene is a lacma in the text here. 
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He has made man: by nature he is neither good nor evil, but He has 
entrusted the choice of that which is better to man's reagon, But 
ify therefore, he is neither good nor evil, we shall investigate 
henceforth what he is, . 

The mnall child must be considered, I sayy theny neither 
good nor evil, for he is recognised by the removal of the extremes, 
For the basic nature of this child is good, but he has not yet taken 
hold of that which is good so far as virtue is concerned, Thus, 
then, gold also is goéd by. nature, but it is not good because it eme 
ploys the proneszes of reason to arrive at virtus, because it has no 
soul, And stones, similarly, are valuable, and all the things which 
exist, each with ite distinctive beauty existing according to its 
own visual characteristics, Man, in facty must also be regardad 
from this viewpoint: he is good and very good both in his basic na 
ture and in his being, but the goodness which comes through virtue 
alone is acquired by effort, God, therefore, has put this in hie 
power, If, therefore, He had given man authoritative control, but 
had not first put in man's nature the knowledges of both virtue and 
vice, it would seem that He had placed a blind driver in chargs of 
the swiftest chariot. But 1f He mixed together at the same time 
both the potentiality for the acquisition of the better and knowe 
ledge for discrimination and certainty in choosing, then He caused 
to appear the thinking of a professional charhoteer, and this thinke 
ing safely guided the chariot of nature, unless, to be sure, the 
charlotesr fell asleep on the race course and was kept from winning 


the race by pleasures. 


IVe Man Is Good and Evil, according to His Intention; It Is 
A Kindness for Man to Bé Able to Commit Sin 

Man is good in his essence and by natures on the one hand, 
like gold and like a precious stone, because he ia a wrk.of Gods 
Buty on the other hand, he is good or evil, in his purpofes For these 
traits, indesd, lie before him, as things which are able to be dons 
they. are qualities which come into existence afterwards, according to 
the conduct that occurs and according to the choice of man's purpose, 
Evils, therefore, since it consists in action alone, does not exist 
before it is done. Man, to be sure, has power”? to do the evil 
which is able to be done, not in. order that he may do ity but in or 
der that by not doing it he may be shom as very good, For if he 
did not have the power to do evils he would seem to have been under 
the 111 will of the Creator, which would act as an obstacle to his 
good reputation and tand toward the loss of his freedoms since he 
would not have in his on power the ability to becom good. Thus, 
what. seems to be an inferior acquisition ef nature happens to be a 
superiority of nature. For now evil comes upen him with the least 
force, since it has no essential existence, but if he did not have 
authority over it, he would not have the power.to flee ite For he 
fleas, not as though that which does not exist did exist, bud aa 


P3a%q word here used (fovera ) indicates the possibility, 
power, or authority to do a thing, 


though it wers able to come into being at his hands, And how vould 
he whe hates evil have acquired that which is best, unless, being 
able to do evii, he of his om volition refused it. For virtue in 
man is almost nothing else than to refuse to do evil, For he who is 
not intemperate is selfectntrolledy and he who is not ynjust 1s just, 
and the other good qualities similarly, For Cod ‘is goed not because 
Hé does no wrong (even.if He were able to do wrong), but by doing 
only goods therefore, He alone is also goed. But in men that which 
4s good consists first in avoiding that which is worse (the power to 
do which must necessarily be in his hands), in order that the ability 
not to do it may be in the power of him who wishes to becom goods 
For even if good deeds are required.of a perfect man in addition to 
the avoidance of opposite actions, yet the avoidance of that which 
is worse is greater for a good reputation. Fer thus no one wuld 
ever find a man who did not stumble, since to abstain from sin is 
more highly esteemed because of its difficulty, for virtue is mst 
of a3) marked out in this way. But we find the doing of good among 
those who are exceedingly sinful also, 

It is evident, therefore, that man is given a benefit by his 
capability to do or not do evil, since by abstaining from offending, 
indeed, and not otherwise, he is esteemsde Many therefore, has been 
honored with freedom, in that he posseases by nature the knowledge 
of thase qualities «= both of virtue and of vice «« which are able 
to be dons, but which do not exist before they are done, For where 
would the things which are dene be, if the one who does them did not 
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exist? Evil comes into being, therefore, and ceases to bey in being 
done and in not being done. God also, since He is good and alone 
knows how to do goody does nothing evil. But neither does He ab» 
stain from evil because of ignorance, nor because He has been com= 
pletely separated from this evil by powerlessness. For how can He 
who teaches us not to do evil be ignorant of it? And how is 4t con 
sistent with good reasoning that God holds aloof from evil because 

He is powerless to do it? For the Good is good not because of powere 
lessness to do wrongs, but because of perfect power not to will to do 


WYonge 


Chapter V. God Is Not Able to Do The Ch. of Man to Evil 
Whence the Impossible Conversion 

And if we should say that God is not able to do anything un 
justy we say well, indeed. We do not, however, extend this inability 
to the point of weakness, but to the perfect state of not choosing 
to do ity and to the wmalterable refusal of that which is worse, 
For since He is uchangeable in nature, He keeps unchangeable this 
will not to do anything evil, He is able, therefore, to do evil, 
but He does not do it because of the. unchangeable nature of not 
choosing to do it. And thus there is no evil with God, not only bee 
cause it does not exist, but because it is not done, Hut since for 
men the refusal to do evil is in some way not unchangeable, even if 
somsone has come up to the point of virtue, sin seems to exist only 
when it is being done, and it does not exist previously, when it is 


not being done, Thusy then, God has honored man, in that He created 
him according to His own image, in order that just as He Himself is 
good by the freedom of His nature, so, to ba sure, man might also be 
an imitator of God by his freedom of choics, not abstaining from sin 
because of a natural inability to do it, but honoring virtue because 
of his freedon. 

And these considerations also illuminate sufficiently, indeed, 
the many changes to virtue and to vice which are often to be found in 
men, in whom neither virtue nor vice exists steadfastly as a lasting 
disposition, For we do not adait a change in ali the things we do 
because of a necessity of nature, but as many things as we do by de~ 
liberate choice show variations with regard to our inclinations as 
to what we propose to do «= at one time this inclination being pree 
sent, at another time another inclination. To sin, therefore, is 
" not natural and necessary for man, but to do evil is a matter of 
choosing what we prefer to do. And the toil involved in virtue also 
shows what he who has acquired it chooses by preference, This pos~ 
session of virtue is imperilled for those in whose lives even the 
smallest bit of carelessness occurse 

But if anyone, countering this argument, should bring for 
ward a man who stoutly claims that at times, when he wills to abstain 
from bad acts, he finds that he is incapable of doing so, let him 
learn that chronic suffering in the body is not readily changed, and 
in similar fashion also, in fact, the character of the soul which is 
not good and whose nature has become fixed by long contimed habitual 
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action finds no easy escape (that is, unless some greater good ex» 
perience should enter in and cast out that which has taken control 
beforehand), Often, someone who has set out immediately end irree 
pressibly to do somes bad deed, or a man who has caught sight of the 
husband of the woman with whom he had proposed to commit adultery, 
has been checked by the fear of exposure of his desires, or has ree 
menbered the laws, Another pergon, who planned to stealy restrains 
this desire by his fear of punishment, Thusy sins are deeds of the 
condition of the mind, not eruptions of nature, And all of us, in 
whom there is any share of reasonableness, honor and love the law 
which inexorably punish those sho do wronge Thusy by common agree 
ment of opinion in our actions we lay it dow that men are not 
forced by nature to do wrongs but that they axe shown worthy of pun 
ishment because they select wrong by choices. 


Chapter Vie Purposes Ave Sometimes Good, Sometimes Evils Action 
Depends upon Choice 
And sinse those who follow Manes also try to prove in other 


ways that there are tro opposite natures in us <= because of the 
fact that sometimes we think of bad things, but at other times we 
think of good things « it is to be show that, since there is a naw 
tuval lnowlsdge of each in us, wa are necessarily moved to let our 
minds dwell upon what we knows and that thie causes us loss in no 
way whatsoever, but that we gain altogether by our preference for 
the betters For how would the voluntary movement toward the better 


be testified to in men, if our minds did not naturally and intuie 
tively apprehend both injustics and justice? For knowledge is 
necessary to make distinctions, but reflective thought gropes after 
what is Imowny and choice inclines in the direction in which it 
wills to inclins, But these are not different parts of the soul, 
buty aa it were, different operations of the soul, So the ability 
to see anything that occurs «~- both evil and good actions «— is of 
courses inherently present in our eyes, and yet it is the cause of 
neither of them, For the mind receives the sight, and judges what 
is seen, Thus, in fact, reflective thought alsoyg like the eye, is 
necessarily moved toward the realm of possibility, not by forcing 
the soul to good and evil things, but by natural imowledge attending 
them, At the same time, if we wishy we allow our minds to think of 
opposite things, but we are not able to do opposite things at the 
sams tims, 

Thus, on the one hand, the action is determined by the sew 
lection of choices and, on the other hand, the thought testifies to 
the natural knowledge of both virtue and yice, For wmiless we knew 
these things first, we would neither think of them, nor would we 
choose that which is better, since we would be deprived completely 
of the ability to choose the worse deliberately, because we had ale 
ready made the choices of the worse by reason of our depraved mental 
struggling, Men mst, therefore, actually be more sealously con 
cerned about the rearing of children than farmers are about the 
growth of plants. To take our ability to think of two opposite na 
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turesy therefore, as a proof of them, would be almost as if someone 
should say that sight was a mixing of all the colors, since it applies 
to all colors. We say, then, that man necessarily received the abil- 
ity to sin, having deen made thus, since if he had been created 
otherwise, correction would have been impossible, We say, further, 
that God, who is both good and free from envy, placed this ability 
in man's nature, Andy finally; w say that in ths mantime there is 
no necessity for Matter to be without a beginning because of sins 
which are found among mens admittedly, nor for evil to seem to stand 
in avray against God,g nor to. consider Evii to have existence per S¢, 
but rather to think that it has ite existence in ection, And all 
this has been shom in what has been said before. 


Chapter Vily Objections regarding Providence 


Further, then, one must speak as best one can both conern< 
ing the allewise government of God and concerning the creatures which 
have pointlessly end slandsrously been attributed to Evil by Manes, 
He considers the great disorder in the affairs that concern us, 
falsely accusing wealth and poverty, health and sickness, as unfair. 
Andy in addition, he considers unfair the fact that often he who 
does evil escapes the punishment of the laws, but the guiltless parm 
son is punished, and the fact that there are timss when bad men at» 
tack the empire against the others, One must sayy therefore, that 
man has been brought forward into life by Him who createdy and that 
man deals in nothing other than piety and virtue alom,. For by ao-= 


quiring these qualities, he would swim through this life well, but 
negiscting themy he would be submerged in difficulty, since he has 
been miglead, And God has given him nourishment of the body and the 
covering of garments and other shelter, not as gifts which come first, 
but as necessities for the existence of being here, in order that, 
Since he exists in bodily form, he might have life threugh these 
things, end might follow untiringly after labor and the acquisition 
of the things which have been mentloneds 

And He has provided for him a light for his body and ons. 
wich is appropriate to hts natures, and air for breathings and water’, 
and the other things, then, az many a4 are nevessary, For these 
things are from God by nature for all men in commonyg and one could 
not say that there ie a lesser share of light er of the abundances of 
water for a. poor many nor, indeed, of the breath which is most naw 
tural for Living, nor even of the necessary nourishment (even if it 
is not procured without sweat, yet, nevertheless, the mems of abun 
dance which 4s necessary for living is common ‘to all), Gold and sile 
ver and precious stones «= these things are from Him for those. who 
have aoquired them, And yet they could not make a larger contribu» 
tion to the acquisition of piety and virtues miess they also had the 
power of offering greater opposition to such acquisition, And yet 
the walk of life which has been set before men by God is neither une 
attainable beczuse of poverty, nor.is it easier because of wealth, 
but in either conditién it is within the power of those who are most 
eager to maby their way over ths road which Lies befdére them, For 


poverty could succeed in getting that which is earrestiy pursued 
through patience and liberality, and wealth could do it through moe 
desty and honoring Him who has given the things which have been given. 
And the result is that he who begs doses not attain to righteousness 
of action without difficulty and toll, but there is need of atten» 
tion, if there is also any thoughtlessness in him, lest he do some~ 
thing mean because of his poverty andg being vexed at his poverty, 
disclose his own preferencet that he would honor the things which 
have been given by God more than he would honor God, Sut neither is 
be who has acquired the greatest abundance able to provide piety and 
virtue for himself like a thing bought, but there is need of more 
sweat in this regard, For such a persons as is reasonable, is rather 
tossed about in his mind and divided by hia care both for the exter 
nals and for the things which concern his sottl, so that, unless his 
wealth should be considered an altogether incidental business, and 
his main business be considered to be friendship with Gody he will 

bs completely submerged in folly, not understanding that since he has 
given up the first and only good thing he is a slave to dead riches, 
and that he will depart and leave these riches behind to others, 


Chapter VIIIe The Difference between A Poor Man and A Rich Mang Why 
A Rich Man Is Wicked 


The path of virtues therefore, is equally without danger 
neither fox rich nor for poor, and it certainly is not unattainable 
for either of them They differ from one another only in the cover» 


ing of those things which are on the outside, which has nothing be- 
yond that which is showns and this 4s necessarily so because of the 
wiedom of God which has set all this in order, For the poor man is 
trained in patient endurance by seeing the wealth of another, and the 
rich man is tested in his mind by the complemsnt of him who is poor. 
For wealth is useless wmless poverty exists alongside it, for to 
whom will the wealthy man do good? And poverty is not tested unless 
wealth 4s set over against it. And, generally spealting, neither ia 
the possession of wealth blessed, nor is poverty piteous, since, to 
be suréy he alons is blessed who possesses a firm welledoing in his 
soul relative to virtue (whether such a person be rich or poor). 
And it is for the sake of this that man has come into being at the 
hands of Gody so that it is necessary for a man to receive being 
from Gods but to receive the addition of good from himself, with the 
cooperation of God, For God wishes man to have something also from 
himself corresponding to his glorious freedom, since he is a rational 
beings 

We shall not marvel, therefore, at a rich man who does evil, 
nor shall we bless him, nor shall we be perplexed about the provie 
dence of God, because although he is such a person, yet he is rich, 
For what more does an evil man who is rich have? And what is no 
less his? Sleeplessness and danger because of his money, and griefs 
because of his expenditures greater even than the pleasures from his 
acquisitios, For that which is present does not make him glad as 
much as that which is absent grieves himy and the matters of desire 
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always increase along with his wealth, so that his reason dwells we 
ceasingly with unrestrained feeling upon what he wants, and his body 
often melts away together with his reason, And that which seems to 
be having more, when am abundance has been acquired, really happens 
to be more grievous thm having less, Yor since he indniges himself 
in the softnass of lusuries and the bed, there are tims when he 
falla into various sicknesseS. But, becatse of the austerity of the 
poor man's necessary mode of living, health is acquired for his bodys 
And yet who would say that the body is not worthy of greater honor 
than the externals? But if the condition of the body continues in 
better health for those who are moderate in the necessities of life, 
but the strength of the body is also brought dow at the same time 
for thosé who have given way to immoderate luxury, is it not clear 
that, according to this, wealth is also infertor to poverty? This 
is txueg unless someones should also be found tho needs the necessiae 
ties of life, which never happens to him who is diligent in virtue. 
Does the pleasure, then, of the costiy foods contime along 
with the perception of the foods which have always been used, or is 
it made very commonplace by the Jongecontinued customary usages 60 
that such psople have nething more which they can offer themselves 
as lwury? For that which is cistomiry is always readily despised, 
For the poor man, however, that which is cheap is most pleasant be~ 
cause of his healthy but that which is expensive, if it should come 
to him somtimes, {s novel and most: unusual and brings relemsd enjoy~ 
ment, ‘In ‘accordance with this, therefore, the person who amploys 


right reason would find that the poor man has more than the rich 
mane And sickness and h@alth are almst equally necessary, for 
health exists for the purpoge of wronging the work of virtues and 
there are times when sickness exists for the purpose of overturning 
Sing For the reason is often helped by waves from outside, And at 
other times the experience of siclmess reminds men of the value of 
good health for reverence, And it would be exceedingly easy also to 
despise good health, if it should continue automatically, because 
nothing was able to obstruct its .contimance, 


Chapter IX» The Sick Good Mans Why Evil-Doers Are Not Punished 
And if the good man is sick and the audacious man is healthy, 


the one is restrained, since he is helped by this wave toward blame-~ 
lessness in his own life, but the other has been handed over to his 
sins, since he hag been given up as hopeless, But ify in turn, the 
eudacious and exceedingly impious man falls into sickness and the 
good man is healthy, the one is noticeably punished, not in order 
that he may be helped, but in order that he may be useful as an exe 
amples for those who see him, But the other, since he is abit to 
turn about tamely without bonds, continues without sickmess, If 
each condition is everywhere altogether useful, he who denisa o: 
slenders providence because of this is @lso wretched, for the only 
sicknesa that is deadly is the ons which injures the condition of 
the soul and leads to the overthrow of virtus. Those whose reason 
remains unharmed, therefore, wheather their bedy is healthy or not, 
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will perceive the usefulness of both haalth and sickness, For if 
sickness should not at all punish him who does evil, would the law, 
therefore (since there are also times when eviledoers escape the 
laws), on this account net be a hindrance against eviledoing, since 
it does not proceed against ali. those who lie under its power? Or 
is the wonder of the wisdom of God displayed here gs it is elsenhere? 
For if it were altogether clear that 1t is by no mans possible for 
him who sometimes does any of the things which have been forbidden 
to escaps the punishment of the laws, abstinence from sin would be 
deceptive and not approved at all, For ali men would abstain bee 
cause of the fear of pontshment, not because of the hatred of evile 
doingy But he who is sealous mist hate the doing of evil more than 
the experiencing of ity even unjustly. 

For this reason, most of the evil~doers escape the laws, 
since, to be sure, this ia net a punishment of those who sing but 
only the expression of an opinion of vengeance, For death would com 
upon them naturally even without punishment, The inescapable vene 
geance for those who transgress the lav, theyeforey is differents 
and most of them escape punishment in our time in order that the 
transgression which is capable of lying hidden may become a torment 
of human conscience. And what has been said can be applied generale 
ly to those who steal and lie, and to those who attempt to do even 
greater evils, 

But somecne might gay that the conscience of man would have 
been tormented more if no evil-doer were punished when he had been 


exposed, but ths very opposite has been true for some who follow 
after evil, For the failure ever to be apprehended by the ies has 
been an encotragement to them in wrongdoing, Both, therefore, are 
necessary! for sviledoing to find its way into our experiencing as 
an example to turn us away from ity and for it to bea free from the 
torment of conselence, For this existe at the very outset for many 
who is free to choose virtue and vice, having become so at the hands 
of Godt both the help end support in eoms manner of his understands 
ing, as, for example, through fear and the absence of fem, throvgh 
encouragements and dissuasions, threugh sickness and health, through 
poverty and wealth; and that ali the things which seem to be opposite 
to one another harmoniously tend toward one goaly so that the humm 
mind exercise ltself to fall asleep in nothing, but being beaten on 
this side and on that sides to remain awake for ths work of plety md 
virtoues But if it should occur that a man be punished, not only an 
innocent man, but also an admirable ons, and that the panalty of 
virtues be demanded, what harm would it add to the. suffering man? 

For it exposes those who do evil, but it dees not harm the one ehe 
during evil, even if the results of the unreasonable punishment 
should be carried even to the point of deaths For such a persony 
having anticipated this very thing, has taken thought for the things 
relating to the life after death. For why is not such a man, who 
finds none of the things sweet or bitter which are so to the majori~ 
ty of men, made dead to life even before death, since he acouspts as 
a favor what is actually considered a design against the human race, 


whereby he looks forward to falling in the way of greater blessings 
after the present life than those which he seems to be leaving bee 
hind, and, when quickly relegated to such a fate by his enemies, he 
considers benefactors those who have designed against hin? 


Chapter Xy Punishments Are Proofs of Virtues The Blasphemies of 


Manes against the Providence of God 
And for othar reasons, too, the assent of ren that punishment 


is from God is necessary, so that the choice of virtue might be more 
esteemed, if one does not have to beware of death, And whenever we 
see evil and greedy persons sometimes prevailing and being entrusted 
with magistracies, one must know that this also in in agreemsnt with 
God's administrations For whenever the sinful acts of those who 
rule abound, injustice becomes the just punishment of the rulers, 
who are taking vengeance on the things which they practise and are 
punishing the things which they are doings And it becoms quite 
Cleary therefore, that transgression is not unpunished, The upright~ 
ness of the fiction (asad ‘oont 4s punish those who do evil, aince he 
himgelf doss no evile But if he who judges them begins to do such 
things himself, and punishes those who follow the same practitesy 
and does 1+ so exceedingly severely that he convinces them that he 
himself is deittg nothing bad, then justice clearly appears to pre«w 
vali, and 1t appears exceedingly fearful. in view of the fact that 
those who justiy eucounter such rulers because of their crookedness 
of custom endure punishment. Fox such plain judgments fran God 


against those who sin have also occurred in the holy Scriptures, 

Yet Manes, in order that the doctrine of the unbegotten Evil 
and of the blasphemy against God might prevail with himy has most 
harshly left nothing of the government of God free from misrepresenm 
tation, But it is often possible to see even just persons who have 
sinned and have com under the power of impious persons, In the sam 
manne7', a Wellewborn son who does not obey hie father is struck by a 
stranger, in order that, with the pain of the blowsy even the dis» 
honor of the one administering them may change tha one who offends, 
For this one thing, and it alone is true (wa have said it before): 
that tha man who has com into being at the hands of God is expected 
in hie life to accomlish by means ef the understanding of reason 
the goal of not injuring virtue at all, And anyone who attends to 
this alonsy theny would be most blessedy even if he has nothing else 
in his life. If, therefore, in all the argument about providence 
this should be remembered, thera would by no suspicion concerning 
inequality and disorder in the things which are governed by Gods 
For 42 anyone should find that the path of pictus virtue has been 
opened for one man, but hes been closed up for anothers here the ace 
causation of inequality of government against the present head of ths 
good things would seem to hold, But if that through which elone any 
ome can becom truly biessed.is set forth generally end equally as 
an authority for ell, what sort of differsnos cond anyone speak of, 
even if he should be fond of bringing acqusations, or what gort of 
inequality could he mention, when the larger number of things, in 
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turn, outside of each are brought back to equality by the reason? 
The poor man, therefore, enjoys himself no less, indeedy or more, in 
the foods which are brought to him than does the rich mans 

And the things which relate to shelter are also similar, 
even if they are less valuable, and the things which customarily lie 
at hand are a mold for our perception, so that no one perceives what 
is more, because the sense is dulled by habit, nor does he any better 
perceive what is less, because by habituation he does not perceive 
what is lacking his sense, For example, barbarians who live naked, 
so far as most of thelr body is concernedy at any rate, and who 
sleep uncovered and lead their lives in wretched garments, have never 
ventured to leave their familiar manner of life, since through habit 
they do not observe that which is lacking to them, or rather sincs 
they are not sble to leave this manner of lifes Nay rathers thoy 
would sooner give up their health and also lose possession of their 
endurance in the face of cold and the flame of the suns 


Chapter XI, The Association of Good and Evil Persons) Why God 
Permits Ware 


And so far as living is concerned, to be sure, no one has 
more than anyone else in his lifé, for the natural periods of rest 
«~ both lying dom and sleep += are common to ally and nourishment 
and enjoyments are common, if anyone should wieely pass by the dew 
grees of difference, but should approve their use with perceptions 
And no less accurately are the griefa of soul end body commong and a 
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kind of excess of these things could be found more among those who 
seem to have more in their life, Sincey therefore, these things also 
are truly so, where is the inequality of the government of God, who 
has set in balance a variety, not an inequality, in the things which 
pertain to us? For a diversity of wisdom to be visibly manifest in 
thea world is one thing, and a disorier of government is anothar thing. 
And if anyone should find that same men are impassive by natures but 
others are subject to feeling both in soul and in body, and that 
som are without nourishment, but others have nourishment, or that 
some do not admit of evil, but others do admit of evils and in addi- 
tion that some are mortal, but others ars immortal «« if he should 
find such things, well might such a person speak against both a disw 
ordar and an inequality of government, as though God wers governing 
the things which concern us with e kind of choice by lot rather than 
by reason, But if there is the same method of origin for all, and 
the rearing of nature is one and the same, and the supply of the 
necessities of life without which it is impossible to exist is com 
mon equally to all, and the end of all is one and only one «= if 
these things are trusy then, since an equality appears in all things 
to the highsat point of exactness, either he who slanders the provie 
dence af God as disorder is completely blindy ory since he looks 
with hostile eyes at thase things, he ie least worthy of being bee 
lieved. For if the difference contains disorder, such a person ace 
cuses the ordsr contained in variety; which is exceedingly appropri 
ate for a most wise craftsman, And Jet him go on and reproach both 


the variety of colors and the difference of food and of drink, which 
wonderfully, to be sure, refresh the senses of thone who sre brought 
to them, 

From this point of departure, the most exceedingly tmetched 
men heve proceeded to give apparent confirmation to ths absurdity of 
ineqhality as regards fate through two First Principles, But it has 
been shown to those who are sensible that there is no inequality in 
the things which pertain to us, 

Buty since they also attribute wars to evils how do the dife 
ferent destinies, according to them, somtimes of many thousands fall 
in one seasons or more often in one hour? Does any one destiny unite 
these under itesif? And why is it not altogether ridiculous to ao~ 
sume this? This inequality of destiny, therefore, the grievous dise 
ease of those whe have been deceived, does not have a plate in these 
matterie And warg take their beginning from greediness, end they 
have thair activity because they are Allowed by Gody For theiy orin- 
ging indeed, is evil, I man, as & matter of facts the desire of 
Sresdiness. And it has been shown in the foregoing words that this 
is an offenne of many but not of Gods 


Chapter Xit» Death Is Not Evilg Why, Indeedy It Is Feared What 


Sort of End the Death of Just Man and of Inpious Men Is 
But the death of nature is not evil, for birth and death 


have been ordained naturally by Godg and those who dies, to be sure, 
do not perish; but those who come into being are added to those who 


exists For it would not be fitting for the Good to give both being 
and the experience of having bean to the ten who axist along, but it 
is fitting also to prepare t© add those who do not exist before to 
those who do exist, in order that those who have com into being, 
when they have run a sufficient distance through the course of lifes 
might receive death as a rest from their yaosy since death does not 
isad them into destruction, but leads them across to the other side 
according to the worth of each person, And this is also fitting, in 
order that those who do not exist might réceive m entrance into the 
experience of being, Surely, then, death, which has been naturally 
ordainedy 1s not evlly even if it should occur in any way whatsoever, 
Fér the difference of circumstencesy through which 4t coms, need 
not be examined, But one methed which fs common to all must be 
Imown, I insan the withdrawal of ths soul from the body not without 
some attending circumstances and some necessity, and also the waite 
ing as long ay its natural dwoliing place. contimes undestroyed, 
With this natural and common dwelling places to be surey there exw 
ists a certain fear, which has necessarily included some suspicious 
glances toward punisiment, yet not among ally but in those whose 
thought is prone to sin, as an ennulment of this fears For he who is 
virtugusly sensible has, then, been freed from offending and from 
supposing that death is distressing, but he who loves ain fears 
death because of the same folly, indeed, which causes him to offend, 
Yet such fear necégsarily accompanies the folly, in order that by 
fearing that witich is not really a cause for fem he might escaps 


that which truly ought to be feared —- I mean, in facty the losa 
which sin bringsy Whenever, therefore, sinful acts abound among the 
nations, whose one form, to be sure, is that of insatiable greed, 
they becom theiry own causes of what appears to bs in the class of 
punishments, which was said not to be « puniahuent, in fact, since 
it has been ordained by nature against all in commn, Moreovery it 
shows kindness both to those who fall in war and to those who are 
preserved, by offering an end of sin to soma, and by producing an 
example of fear in others, And further, ib shows kindness, even if 
just parsons dapart together with the miltitude, for just as death 
is an end of injustice for unjust persons, so also for just pergons 
it is in some way a beginning of the process of coronationy as if 
for conquerors. 

This all tums out marvelously, therefore, through the alle 
wise providence of God» For that which seems to punish actually 
shows kindness, and 4+ doew this not through things which sean to be 
grievous and which He Himself plainly prepares, but through things 
which He allows to man whe have deserted Him, War, therefore, is 
not a wrk of God, but a necessary concessicn to the apprehension of 
punishment against sity and, in truthy for an end of sine And even 
if a just man should fal2 in war (albeit it 19 unreasonable for a 
just man to make war), more exceedingly is he shown kindness, for to 
enjoy the fruits of the labors of virtue is greater than to csase 
from evil, and this enjoyment begins for pious men after death, 
Those who fight against these things. find fault with an aspect of 
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war before they prove that it is completely evil, For ify as it 
vers, they derive wars from a subsisting Evil, and from a First 
Principle which has nb beginning, then they ought to rail against 
death itself, to be sure, and death alone, For it is superfluous to 
examine the alleged causes, if that which happens necessarily remaing 
unjudgede 


Chapter XITT, Again It Is Established that Death Is Not Evil 
Bat how could they abuse deathy since death actually releases 


the soul from Matter, according to the statement of Manss who deceives 
ua? According to the common opiniony therefore, death is surely 
isast of all an evil, for that which necessarily happens to all is 
not evil, In vain do they accuse death on account of warss singe it 
brings on nothing more than what is eppointed eccording to nature, 
But if anyone should abuse the acthal causes of warsy whether, 
therefore, it be anger or emmlity or sven greediness, he would not go 
astray from that which is right. Yet these, surely, met be imputed 
to men, who have been mads thus by depravity of purposes 

But that death is least of all evil could be show best of 
all in this ways for if it had not been decreed against ally the 
just person would work to achieve virtue forevery bearing no frait 
other than sweat, and the unjust person would pass his life in the 
pleasures of sin, free from deathy and each possibility wuld be exw 
ceedingly strange. But death restrains the unjust pleasures of him 
who offends, and it puts an end to the just toil of him who does 
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justly, Since it is necessary for men to have the capability of 
siming (this being the cause for their capability of Living up- 
rightly)» and since the power from God has been given for the ate 
quisition of the good and beantiful, among most men 4t wakes the ine 
olination towaml sin easy, so that virtue combined with difficulty 
is more admirable. Death, to be sure, is & help to both aw both the 
fost man and the unjish many offering to one a rest from his tolisy 
and to the other a end to his sinny 

Sings death is found to be actmally gootly therefores and not 
just not bady and since it dos noty according to the argument of 
Manes, free the soul from Matter which is noheexistent, but acts in 
the manner whith has been described, why should we confure up @ be~ 
ginning of Evil for wars, and net acotuse the unjust purpose of those 
who employ wars alone? For that which. results, and which anyone 
wonld ascribe to the providence of God, is Just, And this is not 
trues of wars alone, but in every way altogether that which results 
hag been shown in the foregoing.words to be actually good by mature, 
and not just not bad, War must be accusedy therefore, not the death 
which results frem it, for ib has been established to be useful, 
And especially must we find fault with the spixyit and the pmpose of 
those who make an unjust use of war, sinoe He who planned beforehand 
the things which pertain to us is not the Cause of this purptats 


Chapter XIV. Vhether Barretmess, Famine, and Ea ke Axe from 
Gods Evil Things Are Beneficial to Men 

Again, there {is another kind of thing which Mams blames 
most vehemently: earthquake, plague, end faxing (both from barremness 
and from locusts, and from.such causes), as though this kind of thing 
also came into being from an opposite First Prindiples, Bit it is 
Clear to all that all men are acoustomed for the ost part, both in 
great cheerfulness and in success (except for a few people), to ree 
lax their minds, and te give way to their natural inclinations, and 
to have no memory cither of virtue or of the tolls of plety. And 
this is what one would reasonably expect to happens For whenever a 
satiety of food and drink, wsually great because of their great 
abundance, appears among meny and the belly is made fatter, the mind 
is made dull and the reason sluggish, and the soul, since it is 
weighed dow, fis subject to irrational passions, Bat if any of the 
misfortunes which have béen enumerated should occur, msn take less 
thought for their belly, and serve pleasures less, and pursues modar~ 
ation and plety as much as is in their pomer, And they improve 
their character as much ag possible, since they are oppressed rather 
than thriving. What sort of things, therefore, would we attribute to 
Evil according to the argument of that man? The things which are 
painful to tha perception, but exceedingly beneficial in their activ 
ity? And what sort of things would we attribute to the Good? The 
things which are pleasant, but which at tines are most harmful? And 
why wil2 Evil not seem to be a better guide toward virtue than Good 
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is? For often grief and misfortune whith have fallen upon those 
whom prosperity has not changed for the better have altered them, 
Foy man need some such reminders from tins to tins to stir up their 
minds, and to release them from greater indolences 

If one could see men abstain at least from great injustices 
while they are prospering (albeit comaitting slight transgressions)» 
there would be a reasonable basis for attack on the ground that they 
were indulging in such action contrary to reason. But if they re~ 
ceive an abundance of the necessities of life contimuously, and this 
abundance leads to a complete forgetfulness of Him who supplies it, 
4% is also necessary for them to be stirred up at times by misfor~ 
tunes to a remembrance of God, to whom it is proper to grant un 
ceasing gratitude for His care in our behalf, God governs such 
things, therefore, to admonish man, not because He is possessed by 
some feeling of anger, but in onder to assert His care for those who 
etand in need of conversion. For 1+ would not be the part of the 
highest and clearast love toward man to ghosa over human frailties 
in kindness and to allow them to increase by a failure to rebuke 
them, Surely the very opposite is true, This course of action 
looks toward injnmantty, 2f Ged should designedly permit mn to fall 
completely into the cataclyam of evil by wanting not to depart fron 
the speciousness of cindlinesy, But I man, even as He supplies the 
good things, He necessarily also brings on the things which are cote 
sidered grievous. For neither 1s a father who strikes an offending 
son iniuman, On the contrary, thereforey unless it leads the son to 


change his wayss sparing will not seem to display the father's cone 
sidarate nature, And neither is a physician who draws out the spreade 
fing of sores by cutting and burning inhuman, but to the extent that 
he applies the principles of his art, to that extent he brings on the 
pain of more severe remedies, actually sparing the sufferer, as if 

the sick man were on the point of dying of his wounds unless be were 
helped in this way, but would ba saved if both cutting and burnings 

if needed, were applied. 


Chapter XV. The Severity of Evils Is to Be Attributed to Mens Who 
Use Evilss Menes Contradicts Himself 

According to this examples therefore, it is mn, rather then 
Gody who do grievous things against themselves, who with malice 
aforethought by their own feelings create the occasions and crisess 
For just as the physician does not creats either the time or the need 
for burnings but thé sore which exists both hurridly summons the phy 
sicien and calls for burning, sos theny the human passions also call 
forth the attention of the things which contribute to healing from 
Gods And God is least of all bound by men always te provides in ade 
vance for the doing of His own works forg indeed, He has entrusted 
to msn the free choice of virtus and of goodness, Yet at times He 
supports the part of us which is weak and which has to do with our 
passions through the things by which at times He clearly admonishes 
end punishes, And He does not contimousily bring on the harsher ex 
perienceg, so as necessarily to exclude the freedom to be sady nor 


does He leave our impulse altogether free from indolences lest He do 
away with the seigures of the passions as incurable, Bub He govarns 
each in His inexpressible wisdom for the benefit of min, sincs He 
knows the necessary. time for sachs 

For example, you might see an earthquake or drought or ate: 
tack of locusts, and as seon as this occurred you would ses almost 
all mm inclining toward fear and supplication to Him who is able to 
remove such things, And if the things which customarily seem plea 
sant and good make the human reason negligent, but the things which 
seem grievous stir it up and harden it into a more pious. states, why 
should one not say that those things are administered by God in hee 
half of men!s bodiesy but thess 4n behalf of their souls? Must one, 
therefore, call the things which stéy up men's souls to pisty and 
virtue evil? For even if they are grievous to the perception of 
those who are subject to then, yet they are necessarily brought upon 
them for the salvation of mene 

Yet Manes does not perceive that he contradists himself in 
every Way, For 1f the increase of Matter is harmful, who does not 
perceive that it comes about in an opposite manner to that which he 
éascribes? For Matter will unceasingly increase against mn whe 
thrive and who have lingered among Jiwmrles, serving their bellies 
and the parte which are beiow their bellies, but it will decrease 
for the most part through famines and plagues and deaths which do 
not permit it to grow unjustly. It was also reasonable, therefore, 
for him to call these things good according te his own hypothesis, 


rather than evils And thus he would seem to have attained a better 
argument, unisss again he attributed the pleasant things to differe 
ent First Principles in his argument, and called them evil, For 
both are goody since they are reasonably brought upon men by Gods 
Bat he who rejoiees in sin a9 a means of sonstituting the Evil whi.ch 
exists, as he thinks, grieves over the effective admonitions of God 
through which men are improved, and through whith some are often 
changed completely for the better, and which actually show forth his 
doctrine of error as inadmissible, 

Furthermore, in addition to all this, if there were not 
times when nhat God gives to all men in common happens to fail, men 
would have attributed their abundance to the force of a certain une 
changeable naturse And when they had received these thingsy they 
would not have granted gratitude to Him who gave them, and when they 
did not have them, they would not have asked for them, 

They are sometimes deprived for a little while, therefore, 
in order that they may ask, and they receive againg in order that 
they may give thanks to Him who has suppliedy, since they know that He 
Himself is assuredly the One who provides, and that no other nature 
besides God — both unjudged and tnchengeable «» supplies. And God 
wishes men to have a sense of gratitude to Him, in order that they 
may becomes more worthy of reveiving these things from Him, not in 
order that He may reap any gain for Himself, And He wishes these 
men to ask for good things, in order that when they receive they may 
have a perception of Him who supplieme. For He rejoices, on His part, 
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to give these things, but He rejoices more to give them to worthy 
men (as though His love to man were in som way dishonored unless it 
came to msn who were keenly aware of receiving it), which appears 
very reasonable if those who receive His blessings perfer above all 
else Hiss who generously supplies these blessings, 


Chapter XVIe Death Is Necessary, as Is Births Evil Is Again Shown 


to Bs of Advantage 
Even if cities should fall when impiety rears ite ugly head, 


as recently happened in the tim of the man who was exceedingly im 
pious and who again fostered the error of idols,°! the sin 4s even- 
tually destroyed and the wandering from God lessened. But nothing 
more occurs than death according to nature, and the effect of the 
divine severity is net at all evil. On the contrary, as in the case 
of medicine, it is goody and only the reproach of God's heipfal 
government is evil, Would not a person who slanders the procreation 
of children as promoting the growth of Matter, when he reproaches 
universal death, seem to have a human mindy since in his thinking he 
connects such thoughts which are inconsistent with themselves? But 
neither is the procreation of children evily since it makes for the 
immortality of the mortal race and adds those who com into being to 


Shen tus seema to refer here to Julian the Apostate, who was 
Emperor from 361 until 363, and whose primary aim was that of re~ 
establishing pagan worship in the Empire. For the relationship of 
Titus to Julim, see the life of Titus in the Introduction to this 
trenslation, pages 12 and 13, 


the creations nor is death evily even if it should be brought upon 
all mon wiversally, since it is not appointed by God as a punish 
ment against men, but for the highest benefits, because it has been 
decreed both for just men and for unjust ones, 

And that which naturally happens to each person individually, 
if it showld come upon many collectively, comes only sccording to 
their nature and nothing more than that, But as it (when it happens 
individually) signifies the greater care of Him who governs, so it 
holds no proof of judgment against those who sin, And as to the 
grief which is manifest, it benefits those whe die in the aforesaid 
manner, and it converts those who are living. 
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the sams injustices, since many such things often occur, such & por 
son seems to me, to be sure, to be in about the sam condition as if 
anyone, seeing the fishes in lakes and in the sea, should suppose 
that the art of fishing is useless, since he does not see the fishes 
being fished for, but rather sees them swimaing in the water, Or he 
is like one, sesing many people who are sick, who supposes that med= 
ical activity is nothings 

But although men are assisted toward both piety and virtue 
through the things which Cod sometines administers as feareinspiring 
experiences, the fault-finding person denies that which is accom 
plished, and he reproaches the. strong desire of many for sin. 

And yet we do not say that such things have the strength to 
compel many to abstain from siny but they are capsbie of diasuading 
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from sinning those who have a reasonable spirite Such things are 
experienced for a little while, but are quickly terminated, so that 
these forces do not overpower men instead of changing them by persua~ 
sion. Bat again customary circumstances prevails which produce an 
acceptable purpose in those who are changed, so that prudent men have 
only the memory of the examples as a support for thelr weakness. 
But 4f one would rather maintain that some few, and a number of mn 
easy to count, would have changed their ifves when such things oce 
curred, would not the thought of men have advanced mich farther to~ 
ward evil, if the avoidance of sins had not resulted from:such oceur> 
rences? 

Bat 4f no one is benefitted in this way (which it is silly 
to say), it is better for man to be reproved, since they do not in 
this way give in, than it is for God to sits the accusation of 
Garelesshess, since He no longer employs severity. And one mst use 
this argument against those who do not perceive, for it is clear to 
those who have 4 reasonable spirit that fear not only leads toward 
the better goal of changes but that it also covertly lessens the ime 
pulse and boldness for injustice in the others, 


Chapter XVIIe The Creation of Night and of Darkness 
lat us further, then, come also to a statement concerning 


the creation which is denowced by the Decsiver,”? and first of all 


r / 
Sonqtus frequently refers to Mant as the Deceiver" (7x 7éwv), 


lst ug inquire concerning darkmess and night, which he, darkenad in 
his understanding, especially abuses. Yor Manes imagines that the 
darimess which appears in night is a proof of that Darkness of Evil 
oo» that it exists. He assumes a proof of that thich dees not exist, 
neither seeing anything at all, nor understanding, but falling upon 
these matters like a blind man, And he calis it darkness and shud- 
deve, as it were, since he needs no argument for a proof of his om 
falsehood, because he receives from himself the name of the matter 
which has been proclaimed. One must says therefore, that this is, 

in fact, called darimess, but it does not exist in essence, but comes 
into existence afterwards and ceases to exist daily as an accompani~ 
ment and existing like a shadows Fory indeed, it has by no mans 
been created into the reality of essence, gins ‘when the world was 
created shadow happened.to exist. For man ie bom of himself, but 
there follows him a shadow corresponding to the mass of his body, and 
unquestionably it was not fabricated along with.the body, but it 
comes into. existence afterwards according to the position of the 
body and the mvement of the light. Thusy theny both night and dark. 
ness aré only an accompaniment, since the world clearly is corporeals 
they have noty indeed, been prepared in the substantial manner of 

the creation. ” 

For when the sun completes ite dally course, and turns it~ 
self to its om retreat, it is necessary for all the things within 
the world to be darkened, since that which illuminates them is oute 
side, And this is se because God has eo willed it. We shall speak 


of the reasons why this is true a little later as we are ables Than 
the parts -of the corporeal masses rise up and daily send along sha» 
dows to the opposite side according to the position of the lights and 
the: shadow passes over to the opposite sides because of the lights 
And when the sun is not all the way to midday, a shadow comes into 
being after midday, But the shadow occurs by day, and there is no 
darimess at all, since that which encompasses on every side has 
opened and supplied a sharing of the light to the places which ere 
darkened, If, theng you close up a house completely, so as to leave 
not even a narrow entrance for light itself, you will create night, 
and you can do-this in midday, This actually occurs in the night 
also, when the sun goes to ite om place, Nights therefore, is a 
loss of Lights. And one could learn more clearly what occurs, if he 
would understand that in the night the sun remains and exists som- 
where, but in the daytim the darkness by no mans remaina or exists 
anywhere s but is completely dissolved .and disappears, There has 
come into existence, therefore, an essence of jights but by no means 
of darkness, 


Chapter XVIITy The. Necessity for Nights The Benefits Flowing from It 
But ons must nevertheless conaider how great the need for 


night is, It is, firsts; a common rest for .all, For sleap in the 

day better indicates the need for nights, since the time which it con» 
tains is not sufficient to allew the senses of men to rest, and ala 
do not share in the enjoyment of sleep in the day, But sleep in the 
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night is common to all, and is the measure of rest for all. equally, 
offering no ‘disparity of advantage in the gains which life may bring, 
And this no less testifies to the faimess of the Creator, as it 
Were, toward one race -= the race of mane Theny if day existed ale 
ways without having its interval succeeded by-night, time would not 
be measured out into parts, since it would not have been divided. 
And the dividing of time into days makes it possible to reckon tim 
through these small portions, but without a distinguishing of tim 
life for men would have becore sénseless in many respects. And a 
still more important points there would be no enjoyment of light, if 
there did not exist a nocturnal darimess in the aforesaid THATING 29 
For an endless corporéal. Light wotld be perceived, and not that which 
ia really light, for light has been named and exists as the opposing 
counterpart of darimess, It would not, therefore, be anything mar~ 
velous that 1t had appgaried as a creation, unless ite placement in 
the universe should cause to appear that which is opposite to it. 

For many other reasons alsos therefore, gratitude should be 
confessed to the allewise Creator for the night, but especially bee 
cause it produces both the perception and the enjoymnt of the light, 
which would not otherwise have ‘been distinguished as what it 13. 

But anyone mst be amazed by the unspeakable wisdom of God 
bedause even more such. benefits, both necessary and useful, exist 
for men because of darimess. Yet God did not make it according to 
its essence, although, of course, the name and actuality of darkness 
did exist. But He caused it to come and goy in order thaty is 
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though it actually extstedy it might supply the things which have 
been mentioned and still more thingss andy since it did not exiaty 
in order that it might least accuse the Creator. Nights therefore, 
is blamiless, but also altogether marvelous in its use. 

But they say that a robber does evil in the nights And why 
is it necessary to speak against the night? If 4% wert impossible 
for those. who wish to d6 evil to do 1% also in the day, it would be 
wight to accuse the perlod of night. But since he who does thia 
awaits the favorable time for doing evil, whether it presents itself 
in the day or in the night, it is the purpose of him who does this, 
not the timey which ought to be blamed. But if every eviledoer 
were obedient to night, he would have slept, for this and this alone 
does it commands, 


Chapter The vison of Falsehood with Darkness 

One must consider, theny in addition to this, that in rela» 
tion to one another light and dsrimess, truth and falsehood, seem to 
lie in opposition, For that very thing which is light te the body 
is truth to the soul, and that very thing which is darkness to the 
eyes is ignorance and falsehood”? to the mind, For man is nothing 
else than soul and body, but he has from Ged a supply for each part 
of his being -— he enjoys the benefit of light through the body, and 
of intellsctual truth through the soul, 


56 Weids has been adopted for okoros » following Turrianus. 
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And just as darimess does not exist in essence, but has only 
been allowsd to approach (as has been shown), in the sams way alsos 
neither ig falsehood, which he himself calls an unbsgotten First 
Principles; an essence which axists 4nd lives, nor is it from an ese 
gence which existe and lives.’ But 1t has been allowed to exist in 
thought only +» both to coms to pass and to disappear like darkness — 
and this both execsedingly usefully and necessarily, For if a con» 
ception of falsehood had not been permittedy the choice of the truth 
so far as men are concerned would not be approved and tested, and it 

would be called truth in vaing unless our thinking had been permite 
ted to have a conesption of falsehood, For no ons would be a lover 
of truths unless he also had in his ow power the conception of ly» 
ings fr do not say that falsehdod would be gratifying to the truth, 
but that the choice of truth would not seem to exist, unless tha power 
of lying lay alongside ite Falsshoods then, exists for the sake of 
the lovers of truth) not for the sake of the truth. For it is neces» 
sary that he who speaks the truth also have in his om power the abil 
ity to lis, and by abstaining from this he speaks the truths ‘The 
power to lie, thersfore, brings to men 4 preferences for the truths 
dust us.the placing of darkness stira up a perception of the Might, 
and truly fust as tha light shines in the darimess (for light ‘dise 


Tene words) "which he himself calis an unbegotten First 
Principle, /is neithex/ an essence which exists and lives, nor are 
not in the text as it appears, but have been suggested by the editor 
to conform to the Latin translation, 


wolves darkness when it. comes upon 4t, inasmuch as darkness does not 
exist in essence)y so the truth, being victorious against falsehood, 
compistely exposes it by the conception based on the power of reason, 
since it does not axist, and. shows that it coms .in for the purpose 
of making possible a choice of truth. For how covld anyone choose 
truth, unless he also had in his om power the ahoicé of that. which 
opposes it? 

If, therefore, 4% were possible to show that darimess exists 
in essence, and does’ not simply coms to pasB and disappsar, as. has 
been said, there would also be laid down a false essenes, But..if 
neither Manes ner any other msn is able to show that this darinass 
is not dissolved, becoming a sort of shadow, so that the light ex~ 
ists even in the nighty but the darkness does not exist -in the dayw 
tims, it is clear that falsehood, which is analogous.to it, does not 
exist in any form of essénce, ‘but has necessarily been allowed to 
come upon men in conception only for the purpose of making possibile 
a choice of the truth. 

But since light exists in essences clearly, then, anyone 
would acknowledge that truth also exists in essence, in. order. that 
the exactness of the anklogy might be preserved, And what, then, is 
there which forbids that God be Truth-ineltself, and to consider and 
regard Him as such? -For 4£ God is Light, & conceptual light (for He 
is not.a visible Light), ‘ktrts. evident that light is as truth, for 
intelleétoakl-light is nothing other than truth. hity nevertheless, 
Ged who is both Light and Truthein«Itself abstains from falsehood 


not becausa of inability, but because He never wishes té lie. But 
if He cannot lie (for it is not out of place to say this), He cannot 
because He never wishes t6. | 

For the ability to act has also been granted to those who 
have the capability both to wish and not to wish, But to Gods since 
He never wishes to lis, ons must attritute an inability to lie « in 
this way, however, because He never wishes to, and not because He is 
not able in terms of weakness and inability, For it is not ureason~ 
able to say that that which 49 created has been bound by nature (I 
mean the corporeal light), so that the ability to be light is not in 
its power’, but in the power of Him who made it, But it is very une 
reasonable to believe that the Creator has been subjected to any 
necessity of nature, so that the ability to speak the truth does not 
seem to ba in His power, but He seems to have been compelled by nae 
ture, Although He alone is that which He is, But in thdse whom He 
created He has placed a compulsion by nature and by necessity to be 
what they areg in Him, however, no one has placed a necéssity to be 
Truth, Surely; thenyg He who has established nature is above nature, 
and He Himself is free from the necessity of nature. For thus it 
will be confessed that He is truly Good, 

Surely, theny according to the things which have been said, 
falsehood itself does not exist. But he who lies is false, for falsew 
hood is named from him who practises it, net the one practising it 
from falsehood which does ndt exist. For falsehood gould not exist 
before him whe conceives it. And, similerlys darkness also has not 


been created, but it occkrs betause 1t is a shadow of all that does 
exist (save that darimess not .only has bsen permitted to otours but 
also exenedingly profitably). But the conception of falsehood makes 
clear the choice of truth among many but if it is preferred to truth 
it is mst harnfuly to be sure, and this very reasonably, For false» 
hood is conceived by mn, but corpoyeal darkness iz placed in the 
universe by Gods Falashood, therefore, must be avoided by the think 
ing man, tut darknéss must not be reproached because it has necesgar~ 
Ly been put into the wrld by the Creator, 


Chapter XX, ‘The Foolishness of Manes When He Dentes that the Wild 


Animils Were Created by God 
The Inventor of the most vain blasphemy against God reviles 


not only this darlmess, but also the living creatures which have 
been allotted a wild nature from their Creator, and he is clearly 
moved against these creatures like an enemy who is fond of accusing 
all things. But our argument: refutes the unreasonable blaspheny of 
the Deceiver in the case of these animals also, 

For when he abuses 41) the wild animals «» both the quadru- 
peds’ and the reptiles «= he séems to me to suffer lile som slave 
who léved sin and was very wicked and who accepted other things fron 
his master without a complaining accusationy but who hated and com 
plained of the scourge alone when it showed up. Such a slave demons 
strated by his very hatred that the scourge which appeared was necese 
sary, For if meny who are ready to forgst God, had nothing in creas 


tion which appeared worthy df fear, they would have departed. farther 
from God in their way of thinicing, tut at the sums time Ged could 
not reasonably have found fault with them, inasmuch as they were 
stirred up through none of thé things which appeared, For even if 
there iz present in us by nature the freedom for chodsing the better, 
yet through indolende we fall easily into forgetfulness. ‘Thare are 
many things which through fear automatically stir us up.to direct 
out thinking toward Gody even.as, again there are very many things 
which move oar reason through goodness and the enjoyment of good 
things to a confession of the grace of the Creator, For we are led 
by both #e both by those things which” we enjoy as pleasures, and 
by those from which we turn as horrible end very frightening things. 


Chapter XXI, There Is No Wickédness without Knowledgs and Freedom 
That which is wild according t6 natures therefore, doss 


arouse fgary but it is not aévil, For evil: and wickedness are & com 
dition of the reason, and a natural impulse thus crsated ts free from 
all blames But becauseGod 1d merciful to men, Ha has made us in 
order that we.might pursue the reasonable courses which is goodness, 
by reason of ouxy fear of the irrational creatures, There is no evil 
in the wild beasts, for how can that thing be evil which does not 
know what it is? The argument of Mantes conéerning Evil itselfy theres 
forss which hte has imagined and which he calls en wmbegotten Arét 


58 otos 48 changed to 0/5 to conform to the parallel clause. 


Principle, is also thus no less refuted. For he does not give to 
Ewil reasoning ability and the cognizanes of Evily lest it be found 
to have a perception also of the Good (for thus it would be shown not 
to be evily for a knowledge of good is a testimony of a nature which 
48 not evil), but, marking Evil off as irrational and destitute of 
knowledge, he also deprives it of that very Imowledge of what it is, 
For if it should perceive and know while it is corrupt, it 
will completely perceive the opposite when it is made goods For that 
which is evil is detected with the reason by perception and by com 
parison with the goods so that if Evil should becomes clear, the oppo» 
site thing will be quite cleam For every opposite is a proof of 
its Sescies although this proof is perceived only by Imowledge and 
judgment, and without knowledge neither of the opposites is evident 
to the other, If, therefore, Evil is both ignorant of itself and 
does not pursue Evil with the reasonyg it is not Evily and.in vain 
would one find fault with it. But he confesses that Evil is free 
from reason, For example, we are accustomed to excuse a man who has 
an inflamed brain whan he is in @ condition of fever or has any other 
aymptem becaise he does not know what he is doing, and even more we 
are moved to pity, and we free from evil the person who strikes with 
out reason and who, if he finds a swords even kills, Thus, it is 
quite clear to ali (and this judgment ie both universal and a conse 
quence of nature) that a thing which does not know what it is doing 
is not called evil, If, thereforeg that which knows what it is dow 
ing is not necessarily called good, neither would that which doas 


not know itself necessarily appear to be evil, The ome is an idea 
which not evan Manes himself assumes, but the other is an idéa which 
he has assumed mistakenly and which he lays down contrary to the com 
mon opinion, Thus, no wild animal is evil because it has been doe 
prived of reason, but man who is prone to evil is evil batause with 
his reason he pursues things which he 48 not at all ignorant of, 

For the addition of reason to his nature carries with it the accusae 
tion of evil, because it is clear.that reason makes preparations in 
advances for what is done, and the .removal.of knowledge is a removal 
also of blames Thus, theny man who has know both «~ virtue and wice 
ew is desoribed by the nam of,that which deseribes what he chooses 
(for knowledge comes before choice), And before a man knows, when 
he is a baby, he 1s called by neither of the extremes «- neither 
good nor evil, It is cleary therefore, in every way that wo attri« 
bute both vice and virtue. to the reasony and that choice comes after 
knowledge. ‘The wild animals, thereforéy who do not partake of rea~ 
Bory are not evil, nov were they brought forth from Evil, since if 
this was thé chée, it would hot be Evile 


Chapter XXII. The-Usefulness of Snakes and Diseases 
And besides, you can often see even that which ts the mist 


grievous thing. in snakes; I mean thé poison, being taken for healing 
vy the most careful doctors, and by the admixture of things which 
ean counteract the most grievous sufferings removing them, And you 
ean see the actual flesh of various kinds and also with a conbinae 
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tion of herbs producing the best medicine for the body. And the 
sama thing is true of the other wild animals also, for certain parts 
of then or members of their bodies or their blood alone often does 
good to those who are sick. Hows thereforey can those things which 
are also partly profitable come from Evil? Qne mst consider all 
these things, therefore, useful alone on account of meng but one 
mist call them neither good nor evil, They are things which necade 
sarily produce fear only in men for the purpoga of turning them to 
that which is better, and whose idleness prevents idlenésss emong 
mene For they themselves are appointed as a kind of scourge which 
appears in a house for the purpose of establishing respectful caus 
tion in the household if anyons is idle, or if any of the people in 
the home offend, But 4f one can see evil wen who are not at all 

. harmed by theseyg marvel at the longesuffering of the Creator. But 
ons mst concdive of the scourge at hand as nothing less than this, 
On the other handy if good men fall under these scourgess one mst 
understand that toward a good person who offends, the Master would 
be sparing in His severity, but not Sind one who has been given up 
as exceedingly hopeless, For the one offends in matters which can be 
remedied, but the other is kept for an incurable punishment, We can 
see very many examples ef failure in the divine Scriptures, God has 
exceedingly great careg therefore, for man. For this reason in all 
kinds of ways He has set before men those things which excuse him to 
cirounspection, so that not even sleep has been freed from frequent 
disturbance, but it also pricks the reason like a goad when it is 


disturbed in dreams by certain wild creatures. And many are the 
things which marvelously assist our human weakness to a rementrance 
of God, For throngh the things which it suffers physically it is 
freed from afflictions of the spirits and through the things which 
it is capable ae suffering, even if it does not suffer themy it is 
turned toward reverencee 

And man necessarily falls into physical misfortunes in order 
that he may escape siny which is the most grievous and truly the on= 
jy misfortunes. For that which is without pain is undis¢iplineds, and 
that which seemg to be without punishment is altogether destroyedy 

Fory when so many things also are appointed to lead men to 
fear, if men often auffer from a lack of fear, how wuld they have 
been sible even to associate with one nother, 4f no fear had been 
raised befora their eyes? And so sickness also softens a rather 
hard mindy and often the occurrence of a shipwreck changes the pore 
jured character of tradera, Poverty, in turn, has brought down him 
who .has been vaised up in pride by msalth, Loss of children hes 
chastened him who had an advantage because of his children. 

Bot if it did not chasten him, it did supply m example for 
these who saw its-and tha children wers not harmed at ally rather, 
therefore, they were helped when they were freed from the guidante 
of evil parents, And the greediness of the parents was exposeds 


Chapter XXTIT, The Loss of Childrens The Reazén for the. Things Which 


God Governs Is Absolute but Not Know 
Again, children of parents who are upright dics dither bee 


cause they are going to becom mworthy of those who have produced 
them in order that an evil momment might not arise from good people, 
or those who are goody but are going to become bad by a changes if 
they grow any méré, are treated kindly in that by the forelmowledge 
of God which goveyns all. things they do ‘not remain alive to their 
own hurt, And fears are exovedingly necessary, and varied and infine 
ite in mutter are the reasons fer the things which God administers, 
and the same thinge often result from various causes, One man is 
sick on atcount of ‘his sing, in order that he may: be converted, An» 
other on actount of his virtue, in: dérder that he may be trained to 
witness stil mores Another ts convicted on account of en exness of 
evil, And the causes of the ‘sam mishaps are varied, One man is 
deprived of wealth because he has not used it well, Another, ale 
though he has uéed it welly is deprived of it by God's consideration 
for him, And another is thereby trained toward virtue ‘through pover= 
ty, Anothér purposely casts away the burden of property; in.ordar 
that it may not hinder him toward virtue. And one cannot, easily see 
the exact reason in every cage for the action which God employs in 
His ‘administration of things. to show His consideration for men, but 
the few things which ws do understand bécoms a proof for those which 
we do not understand. For some things He Himself also makes élear 
to men, so that they can reath the higher levels of God's thinking 


through ‘the things rhich they do perceive. But most things He hides 
in obscurity, in order that they may net becomes a teacher of unbelief 
against Himself, For it does not become us to demand a4 demonstration 
of each of the things which come into being at ths hands of God, 
sinca, I assure you, such knowledge becomes harder to bear than ig~ 
nbrance, because it is for this reason that the mind learns when it 
is at a loss. And besidesy it receives nom of the things which God 
administers as a just administration, And faith and a disposition 
toward God are betters and when the mind does not perceive the things 
which are doney it has confidence in the uprightness of Him whe goy~ 
ernss For, I assure yott, it would be clear disbelief rather than 
faith to be persuaded in all cases through demonstrations, 

Most people do not thoroughly investigate genuine friends, 
and give sincere friendship to him who is not investigateds as though 
they would quickly be accused of distrust if they should never offer 
them their confidence after the examination, ‘Thus, theny God also, 
since He most.of all wishes us to be welledisposed toward Himself, 
does not make clear all the working of His om providence, for He 
wishes us to have faith in Him, Neither does He hide it all, but 
through some examples He supports ow thinking in soms ways 

Those who are prudent, therefore, in their purpose and very 
pious both perceive end at the same time continue to preserve the 
memory of those examples for aver, and like good earth receiving 
seeds they blossom in good ‘things. 

Bat those who have filled up their minds with the great 
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heaviness of the habit of sin, or + . tith the preconception of 
othey imaginations against God (such as Manes also has brought forth, 
and which one could find among others) are struck in their minds, but 
they drive out the perception and help of the examples. 


Chapter XXIV. The Providence of God as It Relates to Animale Which 


Ate Harmful to Man Is Stated 
let this be added concerning the providence of God in general 


for a1 things, But that which we were examining concerned ‘all the 
wild animals, and-te were. pointing out by natural reasoning that 
@imals are neither evil nor do they originate in any Evil, Rather, 
they are exceedingly useful to men to make them afraid, For if ali 
the things in creation were pleasant only and full of cheerfulness, 
end there were nothing at «ll aven slightly alarming, mn would hardy 
ly aeem to be trained toward. being without fear. 

And these enimals also have an adornment of variety, and a 
good appearance ¢olbined with their fear-arousing qualities, In ad» 
dition to theses there are also other animale which supply neither 
the necessities for men's nourishment nor the covering of garmnts, 
Nor are they savage and wild, but they only bring a fulness of vare 
jdety to the world, And it is cleaxy that.all tha anivals ow both 
gentle ahd wild and thogs in between - contime to be subject to 
both the creation and the will of One, since they both avoid mutual 
Blaughter and are protected by various advantageous characteristics. 
For som Have. meonquerable strength, and soma weaker animals obtain 


safety by the-swiftness of theiy nature, Others have been armed in 
other ways y end those which seem to be unarmed have theiy safety 
provided in some other ways For either they have obtained thé nae 
ture of winged creatures, or they hide under the earth, ‘Thus, the 
Creator has provided order through variety, and by establishing dife 
ferences for all He has apportioned. them safety, so that no spéciées 
of animals; having been given up to a weakness of natures, should 
perish, And thus, alsog they have been clothed with coverings gran 
fing from their om bodies for the seasons, both with thick fur and 
hard skins, sufficient to repsl the injurious effects of winter and 
summer, And these coverings make their lying dow ori the ground ‘anu 
_ their rest easier, so that a natural bed seems to Me under them, 
Some were ordained to be productive of few offspring, either since 
they were hard.to capture or since they were long<lived. But some 
‘ which are easy to capture and which have been given over to dally 
use both endure and are preserved by their production of many offa 
springs 


Ch yr XXV. No Plants Are Deadts 

Bat one animal has ons food at one tims, another other food 
at another tims, and a plentiful supply is provided for all, Thusy 
none of the plants considered fatal is deadly by nature, For a 
thing 1s harmful to ore species, but useful to another, How could 
it be deadly and healthful-in nature at the sams time? And the dife 
ference of the kinds which are consumed demands a variety of natural 
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equipment among they in order that even in the irrational creatures 
a trace of reason might ba show by the lew of Him who crested. For 
none of. these creatures is ignorant of that whith is appropriate for 
himelf, nor becausa of his irrational and eavage nature does he 
convey to his mouth, as though it were nourishing, that which is 
deadly to himself, Bot‘he goes after that which is useful to himself, 
For if évery plamt and root wore suitable for ally the law of Him 

whe created which prevails even among the irrabional creatures would 
be shown not equally applicable to all. 

But that which is harwfal to some, and at the sama time 
healthful to others, since it is availables proclaims mre clearly 
ths wisdom of God in ali things. For even in the irrational crea~ 
tures there is a kind of: natural ability to distinguish those things 
which are availiable for. nourishing themy and if it were not naturale 
ly present in each one, any reasonable per'zon could bring the charge 
that harmful plants had -been ‘bronght forth from Evil, 

Bat if this natural ability to distinguish preceded the dee 
cision in living creatures of what to consuma as foods and each one 
selects: that which is appropriates every plant-and-root is clearly 
useful, even if not to all creatures, and the various plants are 
available for the. various animals, 


Chapter XVI. Manes Speaks Falsely against Iron and Fire 
On@ mist also in this wayy therefore, cantel the accusation 


against -the plants which are velled deadly by Manes, who has been 
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eager to slander all.things, Thus, he also speaks falsely against 
iron and fire, doing in the ease of these the opposite also of that 
which he wished to do. For, accusing Matter’y which is imagined to 
be useless, he again appears like soms guardian or advocate of it, 
because he is irritated against those things which destroy Mattexy 
as though they were evil things, But iron and fire have been spread 
abroad in the earth by the One who created it, and they have been 
discovered by the reason of mah in accordance with the permission of 
God, for without them life would be altogether crippled foy mens 

For if iron and fire are considered harmful by Manes because 
they destroy the bodies exposed to them, they will much more appear 
both useful and healthful because of their necessary use for all 
thingss But if they were unnoticed within the creation, and the 
reason of man discovered ‘them in the begimings to whom must one ate 
tribute the reason which found them? To Evil, which doss not have 
knowledge, and to Matter, aecording to Manes, or to the Good? But it 
4s clear that the wisdom of reason is both a good gift and a gift of 
the Good, And against whom has iron, which is subject only to ths 
use of reason and which serves every craft, ever leapt of ita om 
accord? 

But man kills with it, Manes says, and he adds the misuse of 
him who handles it to the instrument, as though iron would not seem 
to be evil unless Someone were using it in this way, For if a mw 
derey should determine to commit murder, but should fail in the ac- 
tion, is it not evident that his purpose accomplished the deed, but 


the iron is blambless? Thus, theny even if he should commit murders 
the iron is not responsible, but rather he who made use of the iron 
for cutting contrary to reason. But if he hits with a sticks or 
strikes with a stone, or strangles with his own hands, Manes again 
accuses these things also as evil, and all things are blamed by hin, 
rather than that which is truly responsible «+ the volition of reason, 

But all the things which have been mentioned in connsttion 
with iron are neither good nor evil, but the usér draws them to 
whatever thing he wishes, since they are avaiiable like instrumnts, 
and serve him who uses them, Uniess they had been given to man, he 
would neither have perfected the crafts, noy wonld he have had the 
plentiful uses from them, And what is still greater «-» he would 
lJeast of all have been trained toward virtue. For by not having the 
addition of instruments which were capable of being applied to the 
working of both virtue and vice he would not have had in his om 
power the ability to exercise a perference for virtue. He would 
suffer the greatest loss, therefore, and would seem to have failed 
to achieve the greatest. praise, if he should seem not to touch evil~ 
doing for this reason: that he did not have available those things 
through which he could commit wong. Fer that which is altogether 
inactive is both lasy and without glory. 

But look. at what resulté from the instruments, he wil) says 
Nothing more than the necessary result happens, for.death was not 
invented by the mmrdsrer, but was ordained by the Creator. And if 
anyone is eager to expose iron and wood and stone and fire and water 
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and other such things as eviledoers, Jet him give up the Firat Prine 
Giple of these instroments and expose only that which reamlts (I mean 
death), and let him show that this has been ordained by the Creator 
contrary to reason, And thus ist him last of al} call evil, those 
things which wickedly join in death's destruction, But if death is 
show to be evil by no onsy but rather, as has been shom through 
many arguments, if it is even beneficialy how can it fall to be super» 
‘flnous to accuse thess things through whieh death occurs as being 
evil by nature, when. the instruments do not know why they are bran« 
dished by: another to whom they have been givan, and when they have 
been freed from all responsibliity? The right thing is to accuse 

the man alone who brandishes them when 4t was not proper to do 80s 


Chapter XXVIT. Nothing in the Oreation of the World Is Bviilg Human 


Reason Alone Sometimes Sins, but at the Sama Time Is Also Convicted 
of Sin 


For thus it has truly been show that none of the things 
which relate to creation is evil, and that only the human reagony 
which necasdarily receives ths capability af sinning, somtimes of~ 
fends, and that when it offends it-ia rebuked only because it has 
preferred the worse, and that. it is neither able to make innovations 
contgwry to its natute, nor to do those things which are above. it or 
below it, but only to do that which is in accordance with its nature, 
even if it 4s accused of doing somthing irrational. 

For instance, killing brings about death eccording to nature, 


doing nothing more than what is 4n-accordance with its nature, except 
in go far as it convicts him who has committed it. Adultery, in 
turn) and other such acts, ‘are accused only because the cause of their 
coming into being ie contrary to reason, But nothing at all is abis 
to make innovations contrary to its nature which has been ordained 
by the Creator, and, therefore, the law of Him who created the na 
ture both isg and remains, unchanged, In those, however, who exist 
in accordance with nature, perhaps, sins are entwined, but they do 
rot introduce any new thing except that they convict the one who 
commits them of transgressing voluntarily. In no other ways theree 
fore, could he have been set straight, unless he also had in his om 
power the opposite capability, from which he has voluntarily taken 
flight for the acquisition of virtua, Surely, then, it is an act of 
the greatest ignorance foolishly to accuse iron or wood or any other 
such thing, and not the person who uses them irrationallys 

But if anyone asks why man is killed, what has often been 
said will be said againe Why, then, does man die at all? And if 
Geath is shomto be evil, the blame reasonably falls back upon Him 
who ordained it, But if death ds not evil, one must only scrutinise 
the consent of Him who provides for the things which relate to usy to 
answer the qhestion why man mots with death (which is not naturally 
evil) by mans of killing. And it wuld be found that this occurs 
according to many and various ¢auses, and to enumerate them would be 
superfluous. 

For this happens to a just man and to ai unjust man for a 


different reazon, It does not happen to the just one for harm, or 
to the wmjust man for punishment (for what exists.in accordante with 
nature would not be a punishment, but an example or a correction for 
incurable evils), And many are the reasons why God allows man to be 
killed, It is clear, however, that nothing more than what has beén 
ordained in accordance with nature ocdurs, for even if the matter of 
the circumstances should be different «« whether death occurs by 
fever and immoderate gluttony, or hunger, cold and heat, burial 
alive and stoning, sword and fire and water -- yet in all these the 
result is the:sams, And-what is this result? That which has been 
ordained well and properly by the Creator for every race. 


Chaptey XXVIIT. The Wise Goverfment.of the World 

Thus, therefore, in many other ways also it could be shom 
that none of the things in the creation is evil, nor has eny part of 
the divine government been placed under accusation of blamey but all 
things have come into being by the unspeakable wisdom of God, and 
they are govemmd:by fis ineffable providence, It would not be easy, 
therefore, to “understand the purpose of the things. hich com into 
being at the hand of God and Which seem to be both usefnl and again 
grievous, For it was not right, as it seems, for the proofe of 
God's wisdom to be avaliable to all; or for. His unspeakable and in» 
comprehensible purpose to be altogether open to men, since most of 
the purposes aven of a human king and ruler sometimes are hiddehy so 
that the reason why that which takes place is done is unclear, 


It is not astonishing, therefore, if meny who ought to be 
subaissive without dada avendne and to be silent and not at all 
to raise their voices against the ineffable governance of God, are 
incapabis of comprebanding the reason, For often we, standing in 
awe of an experienced craftaman -~ whether of houseebuilding or of 
shipebuilding or of metaleworking «= do not investigate him thorough 
iy, since each ons is producing that in which he ie a craftsmany but 
trusting his experience, wa wait to see his work, and sometimes also 
we do not perceive that they have failed, 

But what should we say about the wisdom of Gody which sure 
passes every capability of our mind, and which, whether we understand 
it or not, we ought both to wonder at and to honor? But if anyones, 
because he does not understand the reason for many things which come 
into being at the hand of Gody should fall into strange doctrines 
against God, such a person would be most ubetched and exceedingly 
senseless, Since he uses the very blindness of his ow understanding 
as his guides In the sam wayy Manes, who has thought up a most 
grievous madness against those who ane persuaded by himy because he 
did not comprehend in what way our affaira are governed by dod, 
formed a gecond First Principle of Evil without beginning, In this 
way he was tripped up by things aboves and it was not granted him to 
understand the things below, because ha imagined such things as ace 
tually proclaim God's highest forebearance to be in opposition to 
the God of all. things, For ha divided the things which are God!a, 
and attributed the most of them to the non-existing Evil, in all 
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kinds of ways blaspheming the Créatory saying that the good works of 
God ware composed of Evils 


Chapter XXiX. The Nécessary Elements 
What, therefores would he say about the. first principles of 


bodies? For these are fours which it is customary to call four ele= 
ments, and which aré opposite to one another and exactly set over 
against one another, But none: of these is able to produce anything 
vy itself, For what would the dry be without the wet? Or what would 
the hot be apart from the cold? If, therefore, the coming together 
of opposites produces a bocys with of the four will Manes attribute 
to Evil? Or which to Good? For if he imagines a mixture itn all 
things of both Good and Bvil, it is necessary. for him to divide the 
for elements into two, and then to separate these equally, or to 
distinguish three from one. But that which he would assign to ths 
Good would be found capable of harming by itself, for. none of the 
four is unniixeds and tone is not dangerous, That which 4s left over 
in the mixture also fumediately becomes a cause of destrattion for 
the body, as thosa who are acquainted with these matters says 

If, therefore, the hot by itself burns, and the cold makes 
cold, and the dry mikes dry, and the wet makes wet, which of these 
will thse Decdiver attribute. to God? For it is reasonable for the 
whole -body it#elf to contain a mixture of these things throngh which 
it is both composed and exists, but it.1s not possible for each elew 
ment from which the mixture is composed to exist apart from the mixtures. 


It does not make sonte, therefore, to divide each of the 
individual. elements themselves into two opposite First Principles, 
and to introducs a mixture of each of them, For what sort of aytiw 
thesis will the Deceiver conceive in the dry? And what sort of mize 
ture in pure fire? Or what combination in the cold, since it is 
cold throughout? And similarly also tn the hot. 

For these elements are Clearly of one kind and indivisible, 
so’ that each of them does not exist by itself, but has. its being ale 
so with the others, 


Chapter XXX. Fire Is Very Goods The Madness of Manss 
He rages, therefore, with grievous insanity whenever he ase 


serta that a part of fire is from the Goods, and a. part from the 
Bvil, It is necessary for him to do this also in the cays.of the 
qualities of the elementsy and to divide things which do not adait 
of. division, For dry is dry throughout, and dryness per se is both 
simple and of one kind. And ‘the céld is not able to enter into a 
conception of division, since it is both one and simple throughout, 
Thuss theny both the wet and the hot are distinct. 

What part of the fire, therefore, will be of the Goody and 
what part of the Evil? For it does not admit of division, because 
it has not admitted of.a mixture, being unmixed, To be sure, the 
one -bedy is also divided in our conceptions but how could an unnixed 
element seem to be composed of opposites? And what sort of eppobie 
tion would anyone think of in unmixed firs? 


If, therefore, each is altogether unstable per s6, neither 
wilt any of them (according to the argument of Manes) fit in with 
the Goody but all will be ascribed to Evil, Moreover, bodies will 
not be composed of sdmething else, and this theory is foreign to the 
hypothesis of Manes, 

.But how will a-part of the fire ecem to him serviceable, in 
so far as it is of the Goody but a part destructive and cxpable of 
burning, 4n so. far as it is of Evil, unless he was insanely imagin~ 
ing a mixture of both Geod and Evil for the bodies, And if he ase 
sums this, he wild be foresd to assign to the Good whichever he 
wishes of the four elementsy both complete and indivisible, and be» 
ing so by nature, And he will seem te confegs that somthing exists 
from God which is both unmixed and of itself harmful, But the 
senseless man divides the indivisible nature of five, saying that 
the serviceable part of it is .one parts and the burning part another, 
and the Barbarian dees not understand that the division occurs in 
ita use, but not in the nature of fires For an immderate nearness 
of fire is injurious, but a mdarate separation brings a safe assoce 
iation, In other respects, the burning part of fire alone, which is 
actually firey is necessary. For this ability to burn both softens 
and malta the things which are necessarily brought to it for use, ‘so 
that fire is nothing else than its ability to burny and that which 
is necessary is nothing other than this, But Manes in vain insults 
firey and is exseedingly ungrateful for. the beneficence of all things 
from the Creators 
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And if anyone should assums that the four elemnts. Sppere 
tain to Evils according to Manes, how could these things whith orige 
inate from-‘one nature seem to be opposites? For if the hot is from 
itesif, the cold is frém anothers, or conversely, and thus again in 
union with sn alien.element, ‘so that the mixture of bodies is also 
incapable of subsistence according to such an hypothesis, But if he 
should attribute the invention of the four elemnts for the making 
of bodies to the intelligence of Evil, then Evil which has not ap» 
quired knowledge and understanding will appear exotedingly wises 80 
that 4t will be very mich marvelled ats even by the Creator, if it 
has mom how this mixture exists, 


Chapter Ws Manes Honors the Sun So Much that He Compares It to 


God and Says that It Is An Essence from God 
But since Manes exalts the suns and declares that it is 


without a mixture of Evils as he has supposedy coms, let us look at 
the sun with a love for the truth, For it will be seen that the sun 
is one of the four elemsntsy I mem of the hot essences, For 1t does 
not harm the things ‘vhich lte under it, but only warms and benefits 
them, because it is very far from them, But the things which it ape 
proaches more closely it burhs and it makes such ground unfruitful, 
For example, in the summertime, when it strikes the earth directly, 
3% so burne at midday that a pavement seems to be thrown wider the 
naked feet which walk upon it like a branding irons 

But often meh also, when they have encountered the flee of 


the sun, have been Irilied ‘by ite ‘great heat, bince thay could not 
find afiything at hand to relieve them, And 4% makes bodies blatk 
and burns themy clearly doing the wrk of five, Or rather it itself 
48 a producer of fire if anyone places water in a vossel of plass 
dtrectly in its pathy For the fords of the sunts rays when it has 
been brought together by the translucence of the water and the glass, 
and rednoed to 4 thin point, is transmitted and clings to mtter 
which easily receives fire, in turn, and it at the same time both 
brings forth fires and clearly. persuades the man whe does not wish 
to be contentious that the sun is a kind of fire, and the first of 
the radiant works of creations since the nature aled of fire is 
found to be brighter than any other things 

For although all the other elements are carried desmrard, 
firé alone assaults those things which are capable of being burned, 
and it follows a path above ali Aves) wines at is madé light by 
its thintess and proves that ths aly itself is very heavy by going | 
above it, so that 4t appears lightéx than air because of its kinship 
with thé sung Manes, therefore; deifying the suny as though it were 
of the nature of the Goody seems to introduce a fisry Good, or rather 
he dogs clearly introduce the Good as som such fiery essente. For 
the sun, although it is of the ‘essence of heat, differs from fire in 
its positions in its activity it does the same thing, or it would, at 
least, if the extent of its separation from us did not free from its 
more vigorous attacks the things which lie in ite path, But it 
might be considered harmful to all things, both living creatures and 


plants, if there had not been created along with it by the Creator 
other things for helps through which there existe a mans of proe 
tection against it both for us and for the others, These things are 
the setting of the sun and shelter, but for the plants there are al» 
so nearby beth an abundance of water and the blowing of the winds 

Those, therefore, who define the sun as a fifth element are 
not contentious in the face of these things which are clears « «°” 
and thus let this most vicious Madmany who blasphemes the Creator of 
all things, be believed least of all when he compares the sum to God, 
and when he says that the sun is from His essence, For every thing 
which is visible; inasmuch as it is a body, has been seb by nature 
over against that which is invisible and incorporeal. And the visie 
ble is able to be the work of the Invisibles, amd en exceedingly won 
derful work, but it can also bear na resemblance to it at all. 

It would take a great deal of works therefore, to ennserate.. 
all the things which the Deceiver has put into his writings, For he 
not only reviles all the things which exist as evil, but also accuses 
the fruits which come from the earth of nourishing Matter at one and 
the same time. He greatly admires the suny and declares that it ie 
from the Goody as he says, dut he is not ashamed to abuse bitterly 
the things which it nourishes by warming them — both plants and 
seeds #e which would not exist at all apart from the mum, which has 
come into being at the hands of God, For even as the sun benefits 


there is a lacuna in the text here. 
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nothing wiless. supplies of rain water the plants and the blowing of 
beneficial winds shakes them, even so rain and the other things 
would benefit nothing apart from the suns 


Chapter HOUT. Rain Is Most Usefuly The on of Mares conce 
It 

Manes, then, strongly contradicts himself here alsoy bitter 
ly laying the blame for the fruits from the earth onto Evil, although 
the fruits are caused to grow by the sun, which he altogether admires 
and honorse And saying that the rains are superfluities, and that 
they come from the rulers of Matter who are full of passion against 
the powers of the Goody he declares that what is left over from them 
when they are weary is sweat itself, as he supposese 

And he tries to show as prodigal the fact that the sea and 
the desert and barren land are rained ony as though he had come forw 
ward as 4 careful auditor against God, and as though God in vain 
were wastefully using up the provision of water, and he does this 
betause of the grossest lack of understanding, since he fails to see 
what aotion is becoming to God, which is this: that if dod were poor 
in water, He would give an exact gift of it in proportion to the 
need, but since He is rich (and how rich no one would be able to say), 
Ha shows this very abundanee of supply by the fact that He waters 
the sea aisdé, from which He takes back the water into the sity. But 
the desert and the barren land are necessarily rained upon for the 
purpose of supplying springs, and sometimes also for those mho pass 


by, in order that they also .may find bodies of water. And in short, 
Hé has not ordained that the waterless land alone be burned by the 
suns speaking generally, for all the earth has the benefit of moise 
ture from God through rivers or rains 

If, théreforeg it does not rainy Manes is prepared for. blase 
pheny, and also the people who foliow him, Or if it does rainy he 
doas not retreat from foolishly acousing and -slandering Ged. And 
even if the disciples of blasphemy receive bread into their hands» 
they first deny it, and thus ungrateful mn are filleds Anily as if 
they enjoyed nothing of creation, they alone have sharpened their 
tongues against it, or rather against Him vho made it, And, as 
though they were most hostile to God, they partake of creationy and, 
as if they were engry at this condition: that they stand in need of. 
what creation gives. 


Chapter XXXII. The Procreation of Children is Necessary 

And they insult the begetting of childreny and wich thet 
Antercourse might take place for them without this begatting of 
childyan, as though they were slaves of insuring the necessary prow 
geny ta maintain the human sucesssion which has been ordained by 
God, and not slaves of pleasure. And they are enemies in every way 
of true and legitimate virtua and pietys since they find fault with 
the perpetuity of the race of meny and wish te set a limit somewhere 
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to the course of its nature, And they legisiate for God and chafe 
at His goodness, with which He is long-suffering toward their blage 
phenys 

And yet it ia on account of this necessary succession that a 
certain natural desire for intercourse has been placed in the body, 
so that almost by a necessity of the movements of nature living 
ereatuxes are brought to the function of succession by the surpase 
sing wisdom of the Creatory who also éstablished this necassitys 
Yor sints birthepangs are burdensom for women, ami since the tear 
ing of those who are born is burdensome for both men and women, and 
yet the succession is excsedingly necessary, the desire ds aroused 
naturally, and in som way foress men to intercourse, and reagsc: 
tightly has shown that the succession becomes more contributory to 
Pleasures. And the pleasure of the body is without blame if it fol- 
lows reason and the law of Him who made ite | 

But those who often enjoy the pleasure hate the work which 
necessarily results from ity and contrary to the command of God they 
hand over that which is conceived to quackremedies which are applied 
and which attack them for the purposeof shutting them up or caste 
ing out what has been coneeivedy and they do not await the birth at 
the right time, as though this birth alone were terrible and diffle 
cult. Theveby, they have been aroused as enemies of natures or 
rather of Him who created this nature, and thay have thoroughly 
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learned 4 madness against ali creation, Why, they dsk, is the de~ 
sirs for intercourse in the body? 

And how could there exist in’men the beauty of aelfacortrol 
in party unless that which excited them were natural, and unless it 
were mastered by’ reason? And where would there be ‘virginity among 
Women, or celibacy among men, which surpasses common selfscontrol in 
approval, unless the reason also had a Jove charm to achieve holiness? 
And this love charmy struggling with the natural impulses will show 
those widtoriaus who will overpower the inborn desires, not for. the 
purpose of insulting their natures but to train both patience er 
holiness, 


Chapter XXXIV. The Moderate Use of Food Is Gond rence Is 
Praisevorthy 

Thugs then, we rejoice in both food and drink, not becauss 
we enjoy’ a pilaaease which is disapproved, for this also is natural, 
and yet we are exercised in fasting, not in order to practise against 
nature that which is beyond nature, but in order that we may welcome 
patience, and through humiliation appease God, W% would, however, 
not have sought the training of fastiyg, unless hunger existed in 
our bodies. 

Everywhere, therefore, the appeiite calls forth approval 
both for moderate use of food and. for abstinence from food in accor 
dance with one's power. [For the use of things in accordance with nae 
ture does. not make sin, For a moderate amount of wine would. be 
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healthful, but the evil of drunkenness is introduced by ma latk.of 
modaratLott. 

And similarly also a use of food which is moderate and in 
accordance with nature is without blame, tut gluttony is reprehensi~ 
ble because of its éxcess as contrary to reason, ‘Thus, ther, a lave 
fal use of the desire for intercourse and a use which knows limits 
is altogether blamiless, But @ use which is both contrary t law 
and dmmnoderate brings the charge of licentiousness, Manes, theres 
forey who has peroeived nothing with his reason, and those who 
follow hims bring forth all things and insult them madly, as though 
every desire were evil, wher actually a due limit of desire in ac 
cordance with the law is blameless, but abstinence in acéordance 
with one!s power is a mark of approval of a wonderful virtus,. 

For if anyone by abstaining is praiseworthy before God, it 
is not a bad thing that he has the power to do that, the abstinence 
from which is a good work of perfect virtue. For 1t would be the 
greatest loss if this power were not available to him, since he 
would not be frees through abstinence to be shom good, For unless 
tha doing of the opposite is possible, that is miless it is poasi~ 
ble to do evil, it is nét possible to seem to have done the opposite, 
which is good, ap we have often pointed out. But Manes dishonors 
both the good and virtues ‘by abusing power and freedom, 


Chapter XXXV, The Madness of Manes conceming Inanimate Bodies 
And he is not ashemed to say. that even the stones have been 
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given souls, thus putting a soul into all things, even those cleare 
ly without.a soul, as if from that soul the capability for good were 
enclosed even in stanes. So far dees he subject to insult and 
cheapsning the things which are honored anong his school of: followers 
that he maintains that the nature of the Good has been. bound even in 
soulless stones, Of. what sort of madness would one call it an indiw~ 
eatéion to affirm confidently that this is so? For if that which has 
been sent forth from the Good is confined in stones, Evil has already 
conquered, Andy on the other hand, if that which cam to bind has 
been bound, then Evil has conquered. He further represents the 

sound of a stene and a rod in the air to be a sign of a soul in 
stones and wood, as though he had ever heard an articulate voice 
from them} 

We also have with us the thought and the reason of the Boul, 
although they are never heard, What is audible when the.air is 
struck by s corporeal instrument is the very same thing which one 
could find even in the power of irrational creaturesy which they call 
forth without any rational impulse, but which are inarticulate, 
since these d¢reatures have been deprived of reason, 

It is appropriate, therefore, for every corporeal thingy 
even 1f it has no soul, to produce a sdund by a blow against the 
alr, For that which is without e body would not make an audible 
sound, for it. does not strike the airy, since it is without a instru 
ment for doing 80. 

I assure you, therefora, that the incorporeal powers seem to 


be without souls because nothing audible reaches from them to us. 
Surely, that which should have been made a sign of things altogether 
without souls, since they necessarily resound in the air (for this 

is a characteristic of a body only, but not of a soul), this he ace 
cepted as an indication of the possession of @ soule From this ase 
sumptions then, he seriously finds fanit with those who satrifice as 
many’ quadrupeds and birds as are useful to men for food, as though 
thet power of the Good also gave them 4 soul, which was contained in 
them, He doses this, furthermore, as though he were eager to insult 
in all sorts of ways those things which he calls good, It must be 
askedy then, by whose management these creatures have from thé begine 
ning been delivered to mn for food, By the managenent.of the Evil, 
as though insulting the Good? But Evil was not conscious of so great 
a blessing, since it had not ‘acquired knowledges No one else would 
be their creators nor did Gody as Manes says create the world and 
send forth the power from His om nature in order to teach selfs 
control to Matter. 


C v XXXVI, All ‘Created by. God Are for the Use of Man 
All the living creatures, therefore, exist because He who 
created them wills it +» both. those which are useful to mn for food 
and those which are note No: one else, thereford, permitted these 
creatures to be made or himself made them as food for mn, For if 
another had made thems the nature of each would not recognize that 
which iy useful for itself, since He who made ‘it would not have om 
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dined it so, These things have immediately becom riches by nature, 
since their use nevey fails, And the more som: ara consumed by use, 
the more prolific are they. And some only nourish many ‘but others 
also clothe thems and some supply som needs, others supply other 
needs, since they have been naturally made subservient to man by Hin 
who created them, For this reason, they have also been made subject 
to him, even the very large ones yielding gently, and those in the 
aly being dram down to us by the skill of man’s reasons and those 
in the water being brought up, and especially as many of them as 
sutisfy tha needs of mene Thus, it is clear that men. have not overw 
powered the irrational creatures for themseivas contrary to the will 
of Him who created themy but- even the law of Him who made them has 
subjected these creatures to men. 

Bab Manes would say that. it is not pious for an ox to be 
given over to the ploughing of the land, lest the soul which has 
been sent from the Good seem fo be. altogéther enslaved, And how, 
then, would agriculture exist?» And how wuld the race of men which 
4s living remain? ‘Thus, Maies has imagined all things against the 
crgation in all sorts of: ways ‘contrary to common reasoning. For the 
tams living creatures have naturally become. slaves of many and have 
been devoted to‘ the use of man. And the untame ones also are slaves 
because of another reason in addition to that which has been men» 
tioned: that man by reason exercises dominion over alk the irratione 
al creatures, God sees to it for various reasons not only that a 
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lion, the strongést beast -- or any of the other beasts or reptiles — 


dees not overcome man, but also that a gnat or any of the other very 
small ones does not prevail over man. Moreover, the nature of wild 
animals exists for other reasons also than has been stated for man's 
sake w~- for looking at and for experience and for a varlety of other 
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Chapter XXVIt. The Wiadom of the Oreater in the Creation of the 


World 

Put since it would ssem to be silly both to speak against 
and to oppose eath of the things individually which Manes both 
prates about and imagines, one who has intelligence without a dispue 
tatious spirit must reflect how all things have been put together by 
the word of One, and how one law of the Creator rules over all 
things, and none of the things which exist fights, nor does there 
appear in the creation a sign of war or of disagreements but all 
cretition is at peace since God meshes all things together with one 
another, as if all things had received a covenant of peace and of 
quiet from One, from whom also their being existed at the outset. 
For by sending rain the sky cooperates with the things which are on 
earth whenever the season requires it, and again by withholding the 
rainy whenever there is need of heat alons to bring the plants to 
maturitys And the suny by passing over the earth, according to the 
law of Him who made it, makes the seasons, never changing themy but 
showing that their one order is malterable, and a variety eontimes 
in nature, And ons and the same agreement appears exactly in both 
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the things above and the things below. And night as opposed to day 
has remained through every age without rivalry, not having its suc- 
cession to the day by an irrational impulse, but by the wisdom of 
the Oreator. And it is measured both by additions and by subtrace 
tions, dnd not even in these is it masured differently at different 
times, but the ‘time of addition is clears and the time of subtr‘ace 
tion is also clear, But the sun, in turny is not dletressed by the 
snccession of the night, nor does it think of the lew of Him who 
created it as an insult. But.Jike a good slave who has breathlessly 
completed the course of the day, it withdraws with eagernesa, since 
the lew ia hidden within it, in order that the night may occupy ita 
own measured spaces 

But what would you say about land and seas how each of then 
has been circumscribed by a certain limit? But it is possible to 
gee the sea swollen by waves, but at the same tim: being restrained 
by the law from advancing, and to see it being thrust against the 
land .by violent winds, but by fear of the law being turned back, 
And yets there is not an adamantine wali which helps it not to flow 
agatrist the. land, and which helps it not to be disobedient to Him 
who made ite But the. “word. of Him who made it suffices as an enclow 
sure for tie land against the feay and sand holds back, or rather a 
law checks in, both the force of the winds outside and the flow of 
waterd, so that none of the land is deluged, and so that both creas 
tions aré friendiy, as though they were kinsmen of one another, and 
ap though. they had truly written into the record the name of ona 
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Creator, For who ever recorded that a star rose up against a star 
in the sky, and that living créatuwres on earth fought against ane 
other species so as to*wipe out that spscies, org on the other hand, 
to be wiped.out? ‘But all. the things which Assai2 one another have 
been ordained also by the wisdom of the Creator to Consums their 
abundance, whose being and being consumed both are in men's behalf, 
And if anyone in his argument should come to the very begin« 
nings of the bodies, and should look at the four elements, which are 
nized by opposition into a harmenyy he would be struck the more by 
the harmony of the things which exist, seeing that they have their 
being from One and oniy One, Fox the opposition in them is a start 
ing point.for friendships -and the part of the nature in them which 
wars is the cause for the greatest peace. ‘Thess elemritsy than, are 
four in muber, but one when they come together. And they are also 
more in need of ons another for their beings and they give help to 
ons another by their very opposition, since they both are hidden in 
one ancther and appear through oné another, To say it briefly, then? 
the hot is not cooled by the cold, nor quenched by the tet, nor is 
the dry consumed hy the fire or dissolved by the wet, for these mare 
velously exist as 4 union of one another. And fire alone would seem 
to exist alones yet-not without the wet and drys by which ‘being 
nourighed it shines, fust.as the other. things also show their oppoe 
sition to one another only to touch, and yet thusy however, with 
mutual affettion, so that they seem ta have no discords And these 
things proclaim the unspeakable wisdom, even though they. are silent, 
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of the One Unbegotten Being, by whom, having come into being, they 
were minad together, For a body would not come into being from any 
ons single elements a body would exist because of a mixture. And 
what sort of mixture of the dry and of 4t alone wuld there be? 
What sort of mixture of this ‘wet, if it is by itself? 


Ghapter XXXVitie A Variety in Creation Is Necessary 
Surelyg theny a@ variety is necessary for the mixture of one 


body, and the opposition of these things is necessary, sinte it is 
pressed into e oneness which tends to make us admire Him who created 
them, These elements, moreover, did not exist by themselves first, 
amd thus come together, buts receiving their genesis with one aidther, 
and coming into being at the same tim, they were distinguished by 
perveption, For when a body existed, both reason and mind distine 
gaished by perception those things which had been joined together, 
Later, therefore, the opposition of these elements was discovered by 
the paresption of the body which had come into being, and which both 
existed and his beén mixed together for its being from those elements, 
which did nob com Arito being before the body itself, but received 
their beginning with £t.°2 who would not rightly marvel at the 

power of the Creator and the haymony..of the things which come into 
beingy that 221 things are net contentious and are peaceful, except 


62rne wordss "both existed and has been mixed together*s 
‘which did not coms into being before the body itself, but", "their 
beginning with it" were inserted into the text by Turrlanus, 


for the injustice of men? 

AML the creation, therefore, stands and is moved in a well 
ordered movement of its own, but it maintains immovable in itself 
the ‘law of Hita who made ite. 4nd who, if he be sound in the parcépe 
tions of his soul, since ‘these things are thus and since countless 
Other things which all surpass the mind are thus, would wish to ima- 
gine with his reason another First Principles and to raise up this 
other First Principle in opposition to the only unbegotterl God? For 
it is idle to dream of a corresponding and indistinguishable First 
Principle, when the One suffices, and to suspect an opposite Firat 
Principle is altogether insane, since all things harmonize and show 
forth with a variety usefulness and placidity by the wisdom of Him. 
who created them, since all kindness which 4s completely unmixed is 
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both harmful and irratiénalyg and severity and harshness by themselves, 


4f they have no share of kindness, tend toward wildness and inhunm- 
ity. But both of them discipline and delight, gladden and alarm 
they hold forth the hope of gifts, and they exhibit the danger of 
iantstinaits This is true in order that the reason of those who 
live. on earth might naither be submerged in ease without limit hy 
the vanity. of pleasant things nor be struck by and filled with an 
unceasing fear of terrible. things, tut might from both be trained in 
moderation toward both reverence and virtues 
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